none 
t # ptcs el 
Set penta. 
bs 


nie 
Cee sare Ne 
rall Taisths 


‘ 


et 

<i 
MAY 25 915 

Lear ories sess 


ae _LMvisiva Bl . 

Section 825" | 
ROG 5 
dee 


THE PERSONAL REIGN OF CHRIST 


DURING 


THE MILLENNIUM 


PROVED TO BE IMPOSSIBLE 


I 


PRINTED BY BALLANTYNE, HANSON a} ‘ei “we 


PE Pr panna int 


aN Rete, 
“a Qi} UP Fi NINES TN 


ty le 

YY" “YN, 

BIAY © ‘ 1 9 3 5 j 

a J 

THE Mp, a8 Jf 
LOGICAL Stl 7 


aye aaa s $01 ae OY 


PERSONAL REIGN OF CHRIST 


DURING 


THE MILLENNIUM 


PROVED TO BE IMPOSSIBLE. 


BY, 


JAMES C. L. CARSON, M.D. 


Secand Evition. 


LONDON: 
HOULSTON & SONS, PATERNOSTER ROW. 
1877. 


PREFACE. 


Naturat historians inform us that the ostrich, 
when hotly and too closely pursued, buries its head 
in the sand, or the thicket, in the vain expectation 
that it is all hid from danger. This forcibly reminds 
me of a certain class—the most moderate class—of 
pre-Millenarians. They go a certain length with 
their literal principles of interpretation, for the 
purpose of upholding the pre-Millennial advent, and 
the personal Millennial reign of Christ; but as 
they dare not venture to investigate the subject a 
single inch beyond this point, or yet to carry out 
their principles to their natural and inevitable issue, 
they bury their heads in the thicket, in the hope 
that they may escape the dangers which surround 
them. ‘They say they will go a certain length, but 


vi PREFACE. 


no farther. They do not tell us, however, of any 
reason why they should stop. The principles on 
which they start cannot reasonably and consistently 
permit them to stop without going right through, 
and the interruption to their progress is dictated by 
fear of consequences alone. They do not seem to 
contemplate the high crime they are guilty of in 
starting a plan of interpretation which they dare 
not carry out to the full extent without making a 
laughing-stock of the Word of God ; nor are they 
horror-struck with the fact, that their being com- 
pelled to stop in the middle would be a sure proof, 
if they were absolutely right, that the Bible could 
not be the Word of God, simply because it would 
not be consistent, in every part, with itself. The 
fact is that, notwithstanding the caution of the 
moderate party, they do more harm, and -are much 
more inconsistent, than the extreme division. It is 
sometimes amusing to observe the way in which 
they review the works of their extreme brethren. 
They are loud in denunciation; but I do not 
recollect of any instance in which they have ventured 
to show that the extreme views are not the necessary 


result of their own principles. When they are able 


PREFACE. vii 


to point out the exact line of demarcation which 
should separate them from their party, they will 
have a right to criticise their more consistent 
brethren ; but not till then. 

Nothing could more plainly demonstrate the utter 
rottenness of pre-Millenarianism than the fact, that 
those who make an honest attempt to carry their 
principles right through to the end of time have 
found it impossible to develop a_ consistent, 
rational, and credible system. The Scriptures 
speak very plainly of a “little season,” the reign 
of Satan, the armies of Gog and Magog, and 
battles which are to be fought after the Millennial 
period. To the man who holds that the advent 
of Christ will not take place until the end of the 
world, these things present no difficulty whatever ; 
but to the pre-Millennialist, they offer difficulties 
which are perfectly insuperable. Theory after 
theory has been invented to solve these knotty 
points, but none of them is within the reach of 
rational credibility. The Word of God tells us 
that at the advent of Christ the earth and all it 
contains shall be burned up; but Mede, the learned 


pre-Millenarian, was wise beyond what is written, 
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and therefore he is able to inform us that the earth 
shall not be totally consumed, as America and 
Australia must of necessity be preserved from the 
general conflagration, in order to furnish the armies 
of Gog and Magog! This explanation not being 
satisfactory to the learned Dr. Gill, he thinks he 
has solved the difficulty by supposing that all the 
wicked shall be brought out of hell, for the purpose 
of going up on the length and breadth of the earth 
to fight the battle referred to in Revelation. Leavy- 
ing out of view the psychological difficulty of 
determining how a great, learned, and sane man 
could propound such a theory, I must ask my 
readers what they think of a system which requires 
for its support to imagine that the glorified saints 
of heaven, and the damned in hell, are all to be 
brought up on the new and renovated earth, under 
the leadership of Christ and the Devil, for the 
purpose of fighting a really literal and corporeal 
battle? Again, I have heard of two children, in 
‘ the county of Antrim, who were talking of the 
origin of man. One of them asked what people 
were made of; and the other replied, “ On a dry 
day of dust, but on a wet day of mud.” We are 
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disposed to laugh at the child, but a somewhat 
similar case crops up in support of the pre-Mille- 
marian system, where the learned Dr. Burnet 
accounts for the armies of Gog and Magog by 
supposing that a new race of men “will be 
generated from the slime of the earth, and the 


heat of the sun.” 


CoLERAINE, IRELAND, 
October 1877. 
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THE PERSONAL REIGN PROVED 
TO BE IMPOSSIBLE. 


At the time when Christ was born, the opinion seems 
to have been extensively entertained that He was about 
to become a temporal king ; but this idea was founded 
on ignorance of His real mission, for His kingdom was 
not of this world. In like manner many parties at the 
; present day, whilst professing great elevation above the 
world and the things of the world, are really and truly 
so fond of carnality that they seem determined to take 
Jesus by force and degrade Him to the position of an 
earthly king. The history of the past has no effect 
upon them. Their imaginations are so filled with 
visions of pomp and show and worldly grandeur, that 
their inventions outstrip our novels and fairy tales. 
They seem to forget that, although Christ in His first 
advent had an object in view which added lustre to 
the dignity of even the Lord of the universe, His second 
advent, as represented by them, would be derogatory, 
in its motives, to the position of the lowest of His 


angels, 
A 


2 THE PERSONAL REIGN 


In order to get safe and solid views on the subject 
now under consideration, we must make sure that our 
Opinions are based upon proper principles of Biblical 
interpretation. It is owing to the utter neglect of this 
point that most errors arise on religious questions. 
There are few men who make it a matter of conscience 
to see that their ideas regarding every doctrine they 
hold are based upon principles which are in strict 
accordance with the harmony of Divine Revelation. 
Their conduct would often lead one to suppose that 
they imagine the Bible to be as imperfect as the works 
of man. In place of looking for harmony, they collect 
a number of passages together which, on a mere super- 
ficial view, would appear to establish their preconceived 
opinions, and having done so, they ignore the very 
existence of other texts which would unquestionably 
overturn their favourite sentiments. They thus force 
the Scriptures to speak the reverse of the truth, Such 
conduct is truly appalling. With the exception of the 
inconsistent character of those who profess Christianity, 
I know of nothing which is a greater stumbling-block 
to the rational men of the world than this conduct of 
one-sided interpreters, They make the Scriptures so 
plainly and palpably contradict themselves, that no 
sensible man, who believed in the capacity and honesty 
of such interpreters, could properly accept the Bible as 
the Word of God. Their responsibility is dreadful to 
contemplate, A contradictory statement in human 
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writings would be highly derogatory to the position of 
the author ; but if such a thing could really be found 
in Scripture, it would prove that God was not the 
author of the Book. Well does it become us, then, to 
take good care of the ground on which we tread. It is 
no light matter to handle the Word of God carelessly 
or deceitfully. 

God being the author of the Bible, we have a perfect 
guarantee that there is not a real contradiction within 
the covers of the Book. It is absolutely correct and 
infallible. If one portion be made to contradict 
another, the fault hes at the door of the interpreter. 
When man, in the interpretation of either the works of 
God or the Word of God, lays down a law as funda- 
_ mental which, in application, admits of and demands 
- exceptions to the rule, the folly and incapacity of the 
interpreter are at once demonstrated. Would-be- 
philosophers may use high-sounding language and tell 
us that the exception only proves the rule; but the 
real truth is that a single exception or contradiction 
demonstrates the fallacy of the rule as a fundamental 
_law. There can be no contradiction in either nature or 
Revelation. They are both perfect, because they have 
an infallible God for their author. Hence we must at 
once come to the conclusion that an interpretation of 
‘ any portion of Scripture which destroys the harmony 
of Revelation, by creating a contradiction, is not founded 


on truth. 


‘ 


4. THE PERSONAL REIGN 


In judging of a given subject, the first point is to 
ascertain what is said concerning it by those plain and 
incontrovertible portions of Scripture which can fairly 
and properly bear one interpretation, and only one 
interpretation. When this point is settled, we will be 
able, without much trouble, to reconcile the doctrine 
with those portions of Holy Writ which at first sight — 
may appear to have a dark or doubtful signification. 
The great fundamental law is, the harmony of Revela- 
tion must be strictly preserved ; and, therefore, the 
true meaning must be gathered from the plain and 
incontrovertible, whilst the apparently dubious must 
be interpreted in accordance with the plain. This is 
the proper method of arriving at the true meaning of 
Revelation ; and the fundamental rule is proved to be 
correct by the fact that it will fairly apply to every 
subject mentioned in Scripture. If it were only partial, 
it could not be true. 

In eoing a step further, we have to inquire what is 
to be done with those texts which, from the way in 
which they are worded, could be interpreted fairly, in 
their state of isolation, either literally or figuratively. 
Here, again, a rational principle must be our guide. In 
every case the literal sense should be adopted, provided 
the meaning it brings out will strictly accord with 
reason, with the context, and with the harmony of 
Revelation ; but if any of these be directly contra- 
dicted, the literal meaning must be set aside and the 
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figurative taken, for the simple reason that a contra- 
diction could not be true, and the man who would rely 
upon it would make the Word of God no better than a 
fable. As I have shown in my little work on Transub- 
stantiation, if the Bible really contained a doctrine 
contrary to reason, in place of proving the doctrine to 
be true, this fact would only prove the Bible to be a 
forgery. A thing which contradicts reason cannot 
possibly be true, and therefore the book which contains 
it cannot possibly be true either. This is a most 
important principle, but it is one which is often avoided 
as disagreeable to the fanatical mind, or else it is con- 
founded with those things which, in place of being 
contrary to reason, are far away above and beyond the 
reach of reason.. As I have said in another work, a 
thing which is beyond the sphere of our reason may be 
true, and should be believed on proper and sufficient 
evidence ; but a thing which is contrary to our reason 
cannot be true, and therefore could not be proved by 
any evidence, or credited by any really rational creature. 
If two things, for example, are beyond our reason, we 
cannot say whether they contradict each other or not ; 
they may or may not for aught reason can tell. It is 
only when they come within the power of our reason 
we can see the contradiction and give our decision. 
The thing must be within the province of our reason 
before it can be contrary to it; and hence we should 
never confound, as is often done by shallow thinkers, 


% 
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those things which are beyond the reach of reason with 
those things which are contrary to reason, and there- 
fore within its province. 

There is so much fanaticism abroad that many parties, 
I have no doubt, will be startled with the bare announce- 
ment of the fact that reason has to do with matters of 
faith. Some men seem to imagine that we should 
believe as idiots rather than as rational creatures. I 
have even heard it stated by religious people that 
“when faith comes in reason goes out.” Such parties 
forget that reason is the first revelation which God has 
given to man, and that it is by its means we are to 
judge of the Written Word, or even of the existence of 
God himself. There is a vast difference between the 
faith which implicitly receives a doctrine, the truth of 
which has been established after a careful and critical 
examination by all our rational faculties, and the faith 
which believes without any proper evidence, or it may 
be contrary to all evidence. The one is the faith of a 
Christian phiiosopher, the other of a degraded and most 
ignorant fanatic. We should implicitly believe what 
God says, because He is infallible and can speak nothing 
but truth. Before we believe anything, however, we 
should be very careful to bring all our rational faculties 
to bear upon the point, so as to ascertain beyond a } 
doubt that God has actually said it, and that too inthe 
sense in which we believe it. Our belief will then be 
the belief of a rational creature. The man who holds 
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truth courts reason ; whereas the man who is in error 
is afraid of the very sound of the Word. I was lately 
told by a preacher of the pre-millennial advent that we 
must not bring the truths of Revelation under the 
stringent rules of cold, matter-of-fact, logical criticism, 
He was no doubt wise in exempting his visionary 
notions from the test of logical criticism ; but what idea 
would his statement, if well founded, give us of 
the Word of God? Is the infallible Jehovah capable 
of writing a book which is so imperfect as to be 
unable to bear the closest scrutiny which the mind 
ef man can fairly bring to bear upon it? Certainly 
not. If the Bible were of that description I would 
have no hesitation in committing it to the flames. 
Such may be the Bible of the Pre-millennialists. My 
Bible, however, is one of which I am not the least 
ashamed ; it not only can stand the strictest investiga- 
tion, but the more accurate, powerful, logical, and 
stringent the criticisms which are brought to bear upon 
it are, the more will its truths be established and its 
beauties unfolded. The more highly itis burnished the 
purer and brighter will its gold appear. Of all the books 
in the world the Bible is the one which improves the 
most under the hand of a clear-headed, fearless, genuine, 
honest, and true critic. It is the book which when 
fairly treated defies all opposition. I would be ashamed 
to acknowledge the authorship of one of my own works 
if it could not bear the test of honest criticism. What 
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respect, then, can I have for the opinions of any man 
who will deliberately place the Bible below the level of 
human compositions? His Bible is not my Bible, 
because my Bible is infallible, and is the grandest and 
most noble book in the world—the only book in which 
a real critic can have full scope and never find a flaw. 
Having said thus much on some fundamental points, 
I shall proceed to prove, from Scripture, that the 
personal reign of Christ during the Millennium is an 
utter impossibility. I shall not waste time in detailing 
the various opinions which are held by my opponents. 
I place them all in the same list, because they are all 
founded on the same principles, and thus possess no 
natural line of separation. The most extreme are 
about as well grounded as the most trifling; and they 
are all the inevitable result of starting on principles 
which possess no definite boundary. Like the man in 
the fable, with the cork leg, when once started on their 
journey, they have no means of being stopped. The 
man who merely holds that Christ will come in person 
previous to the Millennium, will find it impossible, on 
his own principles, to overturn the opinions of the 
most extravagant of his party. When the flood-gates 
are opened the tide will rush in. In place of entering 
into all the minute distinctions on either side, I think 
it will render the subject less complicated, and there- 
fore answer a much better purpose, to divide the Chris- 
tian world into two great parties—those who hold that 
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the second coming of Christ will take place previous to 
the Millennium, and those who hold that the second 
advent will be after the Millennium is over. The first 
of these is known by the term, Pre-millennialists; and 
the second by the term, Post-millennialists. To deter- 
mine which of these two parties is right, is a matter of 
overwhelming importance. I fully agree with the Rev, 
Dr M‘Neile, when he says, “It is obvious that if the 
first man be right, the second man is an infidel! God 
hath spoken many things which he does not believe. If 
the second man be right, the first is a visionary 
madman, inventing a revelation for himself, and calling 
it God’s Word. The man who shall throw scriptural light 
upon the subject of our Lord’s glorious advent, not by 
unproved assertions, however confident, but by detailed 
exposition and fair deduction, will confer a signal 
benefit upon the Church of Christ.” Dr M‘Neile’s 
language, though strong, is perfectly true. If his party 
be right on this question, mine is undoubtedly acting 
the part of an infidel by refusing to believe; and, on 
the other hand, if my side be right, his is not only as 
visionary as the inhabitants of Bedlam, but is also 
chargeable with the high crime of adding to Revelation. 
It is therefore most important to determine on which 
side truth lies. We all believe in a Millennium; conse- 
quently the only point in debate is,—Will the second 
coming of Christ take place previous to, or after, that 
Millennium? What saith the Scripture ? 
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The following occurs in the sixth of John :—“ All 
that the Father giveth me shall come to me £ 
And this is the Father’s will which hath sent me, that 
of all which He hath given me I should lose nothing, but 
should raise it up again at the last day. . . . And 
this is the will of Him that sent me, that every one 
which seeth the Son, and believeth on Him, may have 
everlasting life ; and I will raise him up at the last 
day. ... . No man can come to me, except the 
Father, which hath sent me, draw him; and I will raise 
him up at the last day . . . Whoso eateth my 
flesh and drinketh my blood, hath eternal life; and I 
will raise him up at the last day.” Seeing that the 
resurrection of the just at the commencement of the 
Millennium is an essential ingredient of the Personal 
Reign system, the passages I have now quoted would 
be amply sufficient to settle the whole contro- 
versy, even if the Bible did not contain another word 
on my side of the question. No man can get beyond 
the testimony of these texts, It is quite impossible to 
misunderstand them ; and they cannot, without abso- 
lute torture, be made to bear any construction but one. 
All that the Father giveth shall come, and of all he 
hath given not one shall be lost, but shall be raised up 
at the last day. Every one which believeth in the Son 
shall have eternal life, and shall be raised up at the 
last day. This last-day resurrection of the saved is 
mentioned no less than four times in the one chapter. 
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Seeing, then, it is here unmistakably stated that it is at 
the dast day the saved are to be raised; and seeing 
that, according to the pre-millennarian system, the saved 
are to be raised at the commencement of the Millen- 
nium, it must follow, as a matter of necessity, that the 
pre-millennarian system is utterly false, because it flatly 
contradicts the Scripture. The beginning of the Mil- 
lennium cannot be the last day ; hence the last day, or 
the day on which the saved are to be raised, cannot be 
the beginning of the Millennium. In the face of the 
passages I have now quoted, I almost tremble to think 
of the conduct of those I oppose. Although they have 
not the manliness to put it into plain language, their 
system undoubtedly charges Jesus with a direct false- 
hood. He says he will raise all the Father hath given 
Him at the last day, but they say they are to be raised 
at the beginning of the Millennium. Now, as the 
beginning of the Millennium is at least a thousand 
years before the last day, the pre-millennarian system 
practically states that the declaration of Jesus con- 
cerning the raising of the saints is not true. This, 
surely, is a dreadful state of matters. If any of my 
opponents are sufliciently reckless in their treatment 
of the Word of God as to say, that the last day does 
not mean the last day at all, or the day of judgment, 
but a day at least a thousand years before that period, 1 
demand of them to tell us what is meant in the twelfth 
of John by the expression, “The same shall judge him 
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in the last day.” The last day is here plainly stated to 
be the time at which the man who rejecteth Jesus is to 
be judged ; but if this last day be held to be a thou- 
sand years before the last, the advocates of the personal 
reign are put into the awkward predicament of placing 
the day of judgment of the wicked, referred to in John 
xii. 48, before the Millennium. In every view their 
system is a bundle of inconsistencies. 

It seems, after all, that these Pre-millennialists can 
escape all difficulty in such passages as occur in the 
sixth and twelfth of John, by assuming that the last 
day and the day of judgment do not mean a day at all, 
but a long, long, period of time. “ You hear men 
speak of ‘the day of despotism’ and the ‘day of 
liberty ;’ ‘the day of ignorant barbarism,’ and ‘the day 
of enlightened civilization. Do they mean by these 
expressions a literal day of twenty-four hours? So,when 
we speak of ‘ Paul’s day,’ ‘ Ceesar’s day,’ ‘ Luther’s day,’ 
‘Wesley’s day,’ ‘Napoleon’s day’ we do not mean a day 
of twenty-four hours, but the period during which the 
person named lived and acted” (The Millennial Reign 
of Christ, published at 10 D’Ollier Street, Dublin), Now, 
if we bring this argument to bear upon the point in 
hand, it is impossible for any sensible man to get credit 
for honesty in carrying it out. When Christ says that 
He will raise them up at the last day, the expression is 
so specific that it can never be confounded with the 
examples I have just quoted. No man in his senses 
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could imagine that “the day of despotism” is the 
same as “the last day of despotism,’ or “Luther's 
day” the same as “ Luther’s last day.” “The day of 
barbarism,” and “ Wesley’s day ” may certainly include 
a lengthened period of time; but “the last day of 
barbarism,” and “ Wesley’s last day,” could have no 
such extended signification, as the introduction of the 
word “last” binds it down to the very day which 
terminated the existence of each. In like manner, 
when Jesus says He will raise them up at the Jast day, 
it can mean nothing else than the very last day. More- 
over, when a specific day is intended, as in the sixth 
and twelfth chapters of John, it is called “the last 
day,” but when along period of time is meant, as in 
2d Peter, chap. iii, and Hebrews, chap. i., the word 
“day,” is changed into “days,” and this small, but 
most important, change, shows the marvellous accuracy 
of the inspired Word: “There shall come in the last 
days scoffers ;’ “Hath in these last days spoken unto 
us by his Son.” Those who tremble at the Word of 
God will gladly give the Scriptures their fair and 
natural meaning ; but it is distressing beyond measure 
to, observe the expedients which are resorted to by 
some fanatical writers, for the purpose of bending 
everything to the support of their own fanatical 
notions. 

If the advocates of the Personal Reign, however, are 


foiled here, they have another expedient still to resort 


14 THE PERSONAL REIGN 


to. They have discovered that “the last day” includes 
a thousand years, because we are told ‘that one day is 
with the Lord as a thousand years, and a thousand 
years as one day.” Let us look at this point. A day, 
a week, or a year, would be of importance with man, 
whose life is onlya span. Not so with God. In the 
infinitude of His existence, which never had a beginning ° 
and can never have an end, a thousand years are as in- 
significant as a single day, and a single day is as impor- 
tant as a thousand years. In the light of infinity, a 
difference between the two can hardly be said to exist ; 
and, therefore, the Psalmist exclaims, “A thousand 
years in thy sight are but as yesterday when it is past, 
and as a watch in the night.” Here, again, the Scrip- 
tures are delightfully explicit. In place of saying that 
one day with man is as a thousand years, they say that 
one day with the Lord is as a thousand years ; in place 
of saying that one day with the Lord 7s a thousand 
years, they say that one day with the Lord is as a 
thousand years. This makes all the difference in the 
world, because, in the very nature of things, it could 
not be true that one day zs a thousand years with either 
God or man, and, therefore, the Scriptures never made 
such a statement, and never could. As it requires a 
considerable number of days to make even one year, it. 
is utterly impossible that one day could make a thou- 
sand years, But take my opponents on their own line 
of reasoning, and what follows? Simply this, that the 
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Millennium will last only twenty-four hours, If they 
have a right to argue that the one day which is with 
the Lord as a thousand years, really means that the day 
of twenty-four hours is to be stretched out so as to 
contain a thousand years, I have the very same right 
to argue, from the next clause, that the “ thousand 
years ” which are with the Lord ‘as one day,” are to 
be brought down to the exact period of twenty-four 
hours. The one statement is made quite as explicitly 
as the other, and hence on the principles of my oppo- 
nents, I have as good a right to argue that the 
Millennium will last only twenty-four hours, as they 
have to maintain that one day is to extend to a thousand 
‘years. The plain matter of fact is, that the pre-millen- 
narian plan of reasoning here is perfectly absurd, as it 
destroys the division of time, by making twenty-four 
hours equal to a thousand years, and reducing a thou- 
sand years to the short period of twenty-four hours. 
It is a poor system which requires to be bolstered up 
by such principles of interpretation. Further, on such 
principles, what are we to do with the Psalmist when 
he says, “‘a thousand years in thy sight are but as 
yesterday when it is past, and as a watch in the night ?” 
There is nothing for it but to make the Psalmist’s 
“-vesterday” a thousand years! Profane historians 
might surely have taken the trouble of telling us some- 
thing about this marvellously long day, now that it is 
past. An eclipse of the moon, or the appearance of a 
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comet, would be nothing in comparison with this day. 
Nay; more, on the same mode of treating the words of 
Scripture, the single watch of the night, mentioned by 
the Psalmist, must have contained a thousand years. 
What length, then, was the whole night? The life of a 
watchman in those times must have extended beyond 
the present supposed age of the world! However dis- 
tressing it may be to be compelled to meet such miserable 
arguments, it is absolutely necessary to expose them, 
because they are put forward, ina plausible manner, 
for the purpose of catching innocent Christians. 

In the second chapter of Colossians, the Apostle 
points out the union which exists between Christ and 


his people. Their sins have been nailed to the Cross.’ 


They have died in His death, been buried in His burial, 
and risen in His resurrection, ‘‘ As ye have therefore 
received Christ Jesus the Lord, so walk ye in Him. 

Buried with Him in baptism, wherein also ye 
are risen with Him through the faith of the operation 
of God, who hath raised Him from the dead ;” and 
then the Apostle proceeds in the third chapter, “If ye 
then be risen with Christ, seek those things which are 
above, where Christ sitteth on the right hand of God. 
Set your affections on things above, not on things on 
the earth.” Take care, Paul: you have made some 
terrible mistake: your doctrine will not do in this 
generation. In place of looking to things above, where 
Christ sitteth on the right hand of God, or giving 
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himself any trouble about heavenly matters, the 
Christian should occupy nearly all his time in enjoying 
the hopeful anticipation of uniting with Christ in His 
Personal Reign, as far away as possible from the right 
hand of God. The exact locality is difficult to deter- 
mine ; but it will be somewhere in the neighbourhood 
of J erusalem, or perhaps up in the air. Be this as it 
may, however, one thing is certain, it will not be near 
the right hand of God. The Pauline doctrine will not 
do. The hope, the joy, the glory, the delight, the 
alpha and the omega of the Christian’s rejoicing, is 
that he is to reign with Christ for at least a thousand 
- years in this lower world, or somewhere in its imme- 
diate vicinity, but at a great distance from the place 
where God dwells. “When Christ,” continues the 
Apostle, “who is our life, shall appear, then shall ye 
also appear with Him in glory.” Worse than ever, 
Paul! According to your statement here, the coming 
‘of Christ and the appearance of His people with Him 
in glory are directly and inseparably connected. This 
statement is so plain and incontrovertible, that it is 
quite impossible to know what to do with it. When 
Christ comes, on your showing, His people are actually 
to appear with Him in glory. That word “glory,” is a 
difficult word, Paul; it means heaven, and will not 
suit the pre-millennial theory. Surely, you might 
have used some other termithat could have been con- 


verted into Jerusalem, or the air! Or you might have 
B 
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said that the reception into glory would take place a 
thousand years after the coming. In place of assisting 
the fanatical, novel-making, Christian, you have just 
thrown an insuperable obstacle in his way. Something 
might have been done with the word “glory,” if you had 
not shown by the context that you meant it to apply 
to that place which in the previous verses you desig- 
nate by the term, “above,” “on the right hand of God.” 
And then to make things far worse, you describe the 
same place in the third chapter of your first Epistle to 
Timothy, where you say, ‘God was manifest in the 
flesh, justified in the Spirit, seen of angels, preached 
unto the Gentiles, believed on in the world, received 
up into glory.” This is a distressing case, Paul. As 
the place you call, glory,” into which Christ has been 
already received, can mean nothing else than heaven, 
you have destroyed all the fanciful theories of the 
religious novel writers, and given your countenance to 
the doctrine of the Psalmist, when he says, ‘ Thou 
shalt guide me with Thy counsel, and afterwards 
receive me to glory.” 

“Whither I go,” says Jesus, “thou canst not follow Me 
now : but thou shalt follow Me afterwards. . . In 
My Father’s house are many mansions ; if it were not 
so, I would have told you. I go to prepare a place for 
you. And if I go and prepare a place for you, I will 
come again, and receive you unto myself; that where 
Iam, there ye may be also.” The Father’s house to 
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which Jesus was going for the purpose of preparing a 
place for His people could be no other than heaven. 
“While they looked steadfastly toward heaven as He 
wentup. . . . This same Jesus, which is taken up 
from you into heaven, shall so come in like manner as 
ye have seen Him go into heaven.” Nothing can be 
plainer than that Jesus went to heaven, His ‘ Father’s 
house,’ to prepare a place for His people. ‘In My 
Father’s house are many mansions. . . . I go to 
prepare a place for you.” Where did He go to prepare 
this place? Evidently to the Father’s house, which is 
heaven. Where, then, is He to take His people to, 
when He returns again? Undoubtedly to the place He 
has prepared for them in the Father’s house, in order 
that where He is they may be, The expression here, 
“My Father’s house,” places the Pre-millennarian 
in an awful predicament. No man who has the 
slightest wish to treat the Bible as the Word of God, 
would deny that Jesus was going to heaven, or yet say 
that the place called the “ Father’s house” is located 
in the air, or at Jerusalem. Bedlam could hardly 
produce such an hallucination as this last idea would 
involve. I question if there is a single inhabitant of 
that establishment so silly as to pray, “Our Father 
which art in Jerusalem, our Father which art in the 
air ;” and yet, if the Pre-millennarian were consistent 
with himself, this isthe course he should adopt. The 
man who maintains that Jesus is to take His people to 
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Jerusalem, must hold that Jerusalem is the “‘ Father’s 
house,” because it is to the Father’s house that Christ 
is to take His people. It is distressing to think of the 
way Christian men often deal with the Word of God. 
They seem to care little for the consistency and honour 
of Revelation, if they can only make out a system in 
accordance with their own fancy. “ After the Lord 
had spoken unto them, He was received up into heaven, 
and sat on the right hand of God.” Was this in 
the air, or at Jerusalem? ‘‘And Heled them out 
as faras to Bethany . . . He was parted from 
them and carried up into heaven, . . . And they 
worshipped Him and returned to Jerusalem.” In 
place of taking up His abode in the air, or at Jerusalem, 
He went to heaven, His Father’s house, and they 
returned to Jerusalem. Peter tells us plainly, “ He is 
gone into heaven, and is on the right hand of God.” 
This is the Father’s house to which Jesus will take 
His people when He returns again. Jesus has not only 
prepared a place for His people, but He will come 
again to receive them to Himself. Thisis a marvellous 
honour. In place of sending for them, He will come 
for them. One of the pre-millennarian writers, who 
had not the manliness to attach his name to his pro- 
duction, lays great stress on the word “come,” and 
observes, “ The Lord does not say here, ‘IfI go and 
prepare a place for you, £ will send for you’” So far 
quite correct ; but if this writer were as candid as he 
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ought to be, he would carry out the idea involved in 
his own system, and say fairly in words what he holds 
in principle, namely “ If I go away, I will come again 
and remain with you, that where you are I may be.” 
This would be consistent with his system ; but it 
would be the very reverse of the statement of Jesus, 
who, after telling His disciples that He was going to 
prepare a place for them in His Father’s house, says, 
“T will come again and receive you unto Myself, that 
where I am, ye may be also.” In place of telling 
them He would remain with them, in order that He 
might be where they were, He says He will receive them 
to Himself; which evidently means He will take them 
to Himself in His own abode in heaven, His Father’s 
house, in order that where He is they may be. Instead 
of staying with them on earth He will receive them to 
Himself-—instead of sending for them, He will come 
for them, thus giving them the grandest possible recep- 
tion. “Thou can’st not follow Me now (Peter), but 
thou shalt follow Me afterwards.” At the last day, 
when I come to change the corruptible into a glorious 
body, thou shalt follow Me to the place I have prepared 
in My Father’s house. This is a glorious doctrine, and 
very different from the grovelling view of the Pre- 
millennarian, who wishes to keép as far as possible 
aud as long as possible, from the place where the 
Father dwells, 

“And He shall send Jesus Christ . . . whom 
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the heavens must receive until the times of restitution 
of all things which God hath spoken by the mouth of 
all His holy prophets since the world began.” It is 
difficult to imagine how any man could attempt to take 
the pre-millennial advent out of this text; and yet, 
marvellous to relate, it has been tried ; there is nothing 
too hard for those who make it a business to write 
novels out of the Bible. “ What we learn here,” it is 
argued, “is this—that there is a certain period—a 
- period of ‘ which God hath spoken by the mouth of all 
His holy prophets since the world began’ . . Has 
God spoken of the final judgment at the end of the 
world by the mouth of all His holy prophets? No. 

What times then have they all spoken of ? 
Plainly of the millennial times” (Hight Lectures on 
Prophecy, published at Dublin Tract Depository, D’Olier 
St.) It is really lamentable to think of a man under 
the garb of extreme piety writing such a sentence. 
The text as it stands is so completely against him, 
that he is obliged to twist it so as to answer his own 
purposes. He says, “There is a certain period of 
‘which God hath spoken by the mouth of all His holy 
prophets.” In order to suit his pre-millennial views 
he is compelled to slip in the word “ period,” for “all 
things.” Surely the case must be a hopeless one which 
requires such a plan for its support. His statement 
and the statement of the Holy Spirit are as directly 
opposed to each other as any two things could possibly 
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be. He says, “ There is a certain perzod of ‘ which God 
hath spoken by the mouth of all His holy prophets 
since the world began ;’” whereas the Scripture says, 
there are certain “ things which God hath spoken by 
the mouth of all His holy prophets since the world 
began ;” and this makes all the difference imaginable. 
In place of supporting the pre-millennial view, this 
text is an absolute tower of strength on the other side. 
It gives no uncertain sound. It tells us most emphati- 
cally that the heavens must receive Jesus until the 
times of restitution of certain things arrive ; conse- 
quently He cannot come one moment sooner than this 
specified time. Now, what time is this? Is it the 
time of the restitution of a period which God hath 
spoken by the mouth of all His holy prophets? By 
no means; there would be no sense in this; and 
there is no such idea in the passage. The time is 
most particularly pointed out by the Holy Spirit as 
the times of the restitution, consummation, or comple- 
tion, of all those things which have been spoken by any 
one, and every one, of all the prophets since the world 
began. There is not a single thing mentioned as to 
happen, by any of the prophets, but must be consum- 
mated, or brought to a close when this time of Christ’s 
appearance arrives ; and consequently it cannot possibly 
be one moment sooner than the very day of the final 
judgment. As the word “restitution,” has the same 
signification ascompletion, restoration, or consummation 
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we learn by the text that the heavens must receive 
Jesus until the completion of all those things which 
have been mentioned as to happen, by any one, or every 
one, of all the prophets since the world began. Of 
course, then, it is a matter of necessity that the 
Millennium must be over ‘before this time arrives. 
This is a matter of plain and palpable certainty. “As 
it is admitted,” says the Rev. David Brown, “by nearly 
all Pre-millennialists . . . that after the thousand 
years a vast rebellion will break out upon the earth, 
and fire come down from heaven and consume the 
rebels—how can it for a moment be alleged that the 
restitution of all things foretold by the prophets will 
be brought about before the Millennium. Mr Elliott, 
in his remarks on this passage, while he takes a great 
deal of pains to settle the sense of the words, says 
nothing to throw light upon this question.” Hard 
for him to say anything on this question ; because this 
question, if answered, would overturn all his theories 
and pull down his ‘‘ castles in the air.” “I may add,” 
continues Mr Brown, “this was one of the passages 
whichconvinced Joseph Perry, pre-millennialist though 
he was, that there could be no such Millennium after 
the Lord’s coming as is here contendedfor, ‘The last 
restitution, says this good man, ‘ or the restitution of 
all things, will not be until Christ’s personal coming. 
As the heaven received Him, so it will retain Him until 
this time, in which all things shall be restored. If but 
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one soul should be converted after Christ’s descension 
from heaven, then must He come before the restitution 
of all things; which is quite contrary to this text ; 
because the heaven must receive, or retain, Him wnizl 
then.’” Wethus see that the passage in question, 
when fairly dealt by, in place of serving the cause of 
the Pre-millennialists, is an absolute proof on the other 
side. 

So far as I am aware, all the believers in the pre- 
millennial advent rely on the Parable of the Tares as 
conclusive on their side of the question. The great 
majority of them set up a standard of their own as to 
the absolutely perfect condition of the human race 
during the millennial period ; and then from their own 
imagined premises draw the triumphant conclusion 
that no Millennium can take place whilst the tares and 
the wheat are permitted to grow together. Here, 
again, however, as in almost every other part of their 
confused system, there is a jarring amongst the ele- 
ments. ‘The Millennium, predicted by the Holy 
Ghost,” says Dr M‘Neile, “is not so motley a concern 
as this would make it. Its characteristics are, ‘The 
people shall be a// righteous.’” There is no mistaking 
of Dr M‘Neile’s sentiments here. He goes the whole 
length of the universal conversion of the human race 
on the earth at the time of the Millennium ; but asthe 
Rey. Horatius Bonar is more sharp-sighted, and is 
aware that this view is untenable, he comes to the 
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rescue, and asserts, “ We do not believe that absolutely 
all will be real saints, whatever their outward guise 
may be in these blessed days.” As I must leave these 
two advocates of the pre-millennial system to settle 
their own contradictions, I shall now proceed to a care- 
ful examination of the Parable of the Tares. ‘ 

It appears to me that two great errors prevail in almost 
every quarter in relation to the Parable of the Tares. 
Some imagine that the tares mean “ erroneous doctrines 
and false precepts” which have crept into the Christian 
Church ; whilst others—and their name is legion— 
although admitting that the wheat and the tares repre- 
sent saints and sinners, maintain that the parable 
teaches that “the tares must be permitted to grow 
amongst the wheat dn the visible Church till the last day.” 
It is truly marvellous what expedients men will resort 
to for the purpose of doing away with the plain and 
legitimate meaning of this parable. It is rendered so 
plain and specific by Christ himself that it is difficult 
to see how it could be misunderstood by any person 
who really wishes to know the truth. We should never 
forget that we have the Parable of the Tares, and also 
Christ’s own infallible explanation of that parable. 
What more could we desire? If the parable had been 
left without an explanation there might have been a 
reasonable excuse for misunderstanding, or diversity of 
opinion; but the case is entirely altered when the 
explanation has been given. For my part, I infinitely 
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prefer to adopt the interpretation given by Christ 
rather than accept the views which have been invented 
by man, for the apparent purpose of turning: the 
passage in various directions to the support of pre- 
conceived opinions. It is lamentable to think that, 
when Jesus has condescended to give His own expla- 
nation, the rebellious hearts of even Christian men 
will reject it, simply because it does not answer their 
own special purposes. 

Were it not for the plausible way in which it is 
sometimes set forth, the opinion that the tares mean 
“erroneous doctrines and false precepts” which have crept 
into the Christian Church, would not be worthy of notice. 
If this idea were correct we would be precluded from 
adopting any means of getting rid of error, because on 
this view it must be permitted to grow without the 
slightest interference or molestation: it has just as 
good a right to its place as truth. The tares are no 
more to be disturbed than the wheat ; we are not to 
take any means of rooting them out ; and, consequently, 
the false doctrines must be left untouched. As I have 
already said in my fourteenth letter to the Rev. Dr 
Cooke and others, there is no further necessity for 
preachers of any description. Truth and error are to 
grow together, and the error is not to be attempted to 
be rooted out. Are these the sentiments which should 
be promulgated by men professing to be teachers of 
_ the people? “Then Jesus said to them, take heed, 
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and beware of the leaven of the Pharisees and of the 
Sadducees. . . . Then understood they how that 
He bade them not beware of the leaven of bread, but 
of the doctrine of the Pharisees and of the Sadducees.” 
“A man that is an heretic, after the first and second 
admonition, reject.” Why are they to beware of the 
doctrines of the Pharisees if these doctrines are to be 
allowed to grow unmolested? Why are they to reject 
the heretic? It cannot be on account of his person ; 
it must be for his heretical opinions, If the explana- 
tion of the parable I am now combating, however, be 
correct, Paul was quite wrong in giving the directions 
he did to Titus about the management of the church 
at Crete. The man who held the heretical opinions 
had no right to be excluded, if the tares mean erroneous 
doctrines, because the tares and the wheat are to grow 
_ together. The one is no more to be pulled out than 
the other. As they are to grow together, the heresy, 
in place of being rejected, should be carefully retained. 
Some men, however, have far more accurate views than 
the apostle Paul, and, therefore, they would like to im- 
prove upon his plans. ‘In vain they do worship me,” 
says an infallible authority, “ teaching for doctrines the 
commandments of men. . . . Every plant which 
my Heavenly Father hath not planted shall be rooted. 
up.” No, no, say some of our new-light divines: 
these doctrines must not be disturbed or rooted up. 
The tares are erroneous doctrines, and the tares and 
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the wheat are to grow together. The parties who hold 
such views would require to read the parable again. 
If the tares be erroneous doctrines, instead of wicked 
people, the wheat must be sound doctrines instead of 
good people. It is either all doctrines or all people. 
If it be doctrines, what are we to make of the harvest, 
which Christ says is the end of the world? How are 
the erroneous doctrines to be gathered into bundles, 
and to be cast into the fire, where there are wailing 
and gnashing of teeth? How are the sound doctrines 
to shine forth as the sun in the kingdom of their 
Father? Was such absurdity ever heard of? Just 
think of the wailing and gnashing of teeth of erroneous 
doctrines! What a desperate game men must be 
playing when they refuse to believe Christ when He 
tells them that, as the tares are gathered and burned in 
the fire, so shall the angels gather them which do iniquity, 
and shall cast them into the fire where there shall be 
wailing and gnashing of teeth! The man who really 
believes that this means erroneous doctrines, and not 
wicked people, is outside the pale of reason. 

A much more generally received opinion than the 
above—indeed, an almost universally received opinion, 
is, that the tares and the wheat, which are the children 
of the devil and the children of God, are to be received 
and kept in the same church. “Our Saviour teaches 
us here,” says the Rev. Albert Barnes, “that hypocrites 
and deceived persons must be expected in the Church. 
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That all hope of removing them entirely would 
be vain. . . . That an attempt to remove them 
altogether would injure real Christianity.” “It may 
here be remarked,” says the Rev. Dr M‘Neile, “ how 
every sectarian effort to get what is called a pure 
church is a petty attempt to antedate the Millennium, 
by the removal of the tares ; ‘ Let both grow together 
until the harvest.’” Here, then, we have an opinion 
on this parable from an eminent authority on each side 
of the millennarian question. They both agree in 
having the tares in the Church; and in this opinion 
they are followed by a very large portion of the religious 
world. Now, let us suppose that the fieldis the Church. 
What is the consequence? Asthe tares and the wheat 
must be allowed to grow together in the field, so must 
the wicked and the righteous be allowed to exist in the 
same church. There is no doubt whatever about this, 
if the Church be the field. On this view, the greatest 
sinner in the world has a right of membership in a 
church. A church is bound to receive and retain the — 
greatest prostitute that ever walked the streets, the 
greatest murderer that ever imbrued his hands in 
human blood, and the greatest swearer that ever took 
the name of God in vain, If the tares are in the 
Church, no man on earth can be consistently excluded, 
The wicked and the righteous are to remain together 
till the end of the world. If the parable teaches that 
they are both in the Church, in the Church they must 
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all remain, because they are expressly forbidden to be 
rooted up. Is it not, then, a complete farce for men 
who hold such opinions to make any rules for admitting 
to, or excluding from, their church? The doors of it 
must be as wide as the world—they must admit the 
saint and the sinner, the Jew and the Gentile, the 
Protestant and the Papist, the Mahometan and the 
Mormon. None can be excluded from the place where 
the tares and the wheat are to grow together. If this 
be in the Church, in the Church let it be; and if it be 
in the world, in the world let it be; but it cannot 
be in both, for there is only one field in the parable. 
Oh! but, say men like Mr Albert Barnes, we would 
not go your length : we would exclude the ultra-profane. 
If so, Mr Barnes, you are acting inconsistently with 
your own view of the parable. We cannot allow you 
to take everything out of it which may suit your fancy. 
You must make the place of the tares either in the 
world or in the Church. You may take your choice ; 
but you cannot have both. If you place the tares in 
the world, you are on my side of the question ; if you 
put them in the Church, you dare not exclude any man 
on earth, 

Those who advocate worldly churches, and many of 
the commentators, make such a medley of the Parable 
of the Tares that it is sometimes difficult to know what 
they mean to be at. Their object often appears to be 
to mystify, rather than to throw light upon Scripture. 
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The subject is so plain in itself that nothing but a 
determination to support a system could account for 
the turning and twisting which it gets. It is wonder- 
ful how men can profess to believe the Bible to be 
from God, and yet refuse to follow its path. Truly, 
there is more infidelity in the religious world than 
people are aware of. If a system is to be served, the 
Scripture must bend, or else be so mystified that the 
meaning will be obscure, indefinite, or confused. Take, 
for example, one of our most recent commentators, 
and see the mixture he makes. ‘The field,’ says the 
Rev. Albert Barnes, “represents the world in which 
the Gospel is preached, the good seed, the truth 
preached by Christ and His apostles . . . An 
enemy came and scattered bad seed on the new ploughed 
field; Satan thus sows false doctrine in darkness, in 
the very place where the truth is preached, and while 
the hearts of people are open to receive it, by false but 
plausible teachers, he takes care to inculcate false 
sentiments. . . . It was extremely difficult to 
separate it (the tares) from the genuine wheat, on © 
account of its similarity while growing. Thus it aptly 
resembles hypocrites in the Church. Strongly re- 
sembling Christians in their experience, and, in some 
respects, in their lives, and impessible to be known by 
men, until the Searcher of hearts shall separate them 
at the day of judgment, . . . they so much 
resemble the true wheat that it would be difficult to 
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separate them. . . . Let both grow together. Our 
Saviour teaches us here that hypocrites and deceived 
persons must be expected in the Church ; that this is 
the work of the enemy of man; that all hope of 
removing them entirely would be vain ; that an attempt 
to remove them altogether would injure real Christian- 
ity, by causing excitements, discord, and hard feelings 
even among Christians ; that He will Himself separate 
them at the proper time, There is no doubt that it is 
the duty of the Church to attempt to keep itself pure, 
and to cut off gross and manifest offenders. He refers 
to those who may be suspected of hypocrisy, but 
against whom it canmot be proved; to those who so 
successfully imitate Christians as to make it difficult or 
impossible for man to distinguish them.” Verily, the 
man must be hopelessly hard to please who will not be 
satisfied with this exposition, as it is evidently made to 
suit every side!! It makes the field the world, and 
it makes the field the Church: it places the tares in 
the world, and it places the tares in the Church ; it 
makes the tares the visible and grossly profane, and it 
makes the tares hypocrites who may be suspected but 
cannot be seen ; it makes the tares false doctrines sown 
by Satan, and it makes the tares hypocritical people in 
the Church; it represents the good seed to be the 
truth preached by Christ, and it represents the good 
seed to be Christian people. In point of fact, as [have 


already said, this Jwminous exposition ought to please 
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every man, as it takes every side; and I am sorry to 
say, in this particular it does not stand alone, as some 
other commentators and writers adopt the same 
course. Wher the Bible is thus turned into a book of 
riddles, is it any wonder that infidelity stalks through 
the land? Its worst foes are often they of its own 
household. When we look at the Parable of the Tares 
which Christ has made so plain that it is utterly 
impossible for any rational being to really misunder- 
stand it, and then consider the various twists and turns 
which learned men have given it to serve their systems, 
it is quite enough to make us shudder for poor human-. 
ity. When they act thus in regard to a subject which 
every man can understand, what may we not expect 
them to do when they enter the higher regions of 
learning and criticism, which are far beyond the reach 
of the generality of mankind? For my part, I confess, 
with a few exceptions, I have such very little confidence 
in what is called “learned men,” that I almost tremble 
at the idea of a new translation of the Scriptures. I 
verily believe that the forthcoming new edition will be 
got up in such a way as to give a colour to a host of 
errors, and that we will hardly know the book to be the 
Word of God at all. 

How different from the jumble we have been con- 
sidering is Christ’s exposition of the, parable? He 
says, “ The field is the world.” Is that not plain 
enough? Who could misunderstand it? When Jesus 
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says, the field is the world, is it not impious for any 
human being to make the field the Church? And if 
he could make the field the Church, is he not bound to 
embrace the whole world in the Church? Jesus tells 
us, ‘‘The good seed are the children of the kingdom ; 
but the tares are the children of the wicked one.” 
Could any words make this plainer? By no means. 
How, then, can Mr Barnes and others take on them to 
contradict Christ, by saying that “ the good seed is the 
truth preached by Christ and His apostles,” and that 
‘“¢ the bad seed is the false doctrune sown by Satan ?’ To 
me it seems marvellous that any man professing faith 
in Revelation should refuse to believe Jesus when He 
says that “the field is the world ; the good seed are 
the children of the kingdom; but the tares are the 
children of the wicked one.” Comment here is quite 
unnecessary, aS no words can possibly make the mean- 
ing plainer. An excuse for misunderstanding so plain 
a statement is out of the question. “By tares,” says 
Mr Barnes, ‘is probably meant a degenerate kind of 
wheat. . . . It was extremely difficult to separate 
it from the genuine wheat, on account of its similarity 
while growing. Thus it aptly represents hypocrites in 
the Church. Strongly resembling Christians in their 
experience, and, in some respects, in their lives, and 
impossible to be known by men, until the Searcher of 
hearts shall separate them at the day of judgment.” 
Ts this a true statement of the case? Far from it. 
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The passage does not afford even a shadow of a founda- 
tion for Mr Barnes’ opinion. Mr Barnes says the 
tares presented such an appearance of genuine wheat 
that it was difficult, on that account, to separate them; 
but the Holy Spirit informs us that the difficulty arose 
entirely from the root. As they were growing together 
in the same field, it was impossible to pull up the one 
without pulling up or destroying the other,—“ Lest 
while ye gather up the tares, ye root up also the wheat 
with them.” The Scripture gives no countenance what- 
ever to Mr Barnes’ statement. It goes on the supposi- 
tion that the roots are so intertwined in the ground 
that the pulling up of the one would root up the other 
also; but this is very different from saying that the 
stem of the one is so very like the other, that the wheat 
would be mistaken for tares. The idea of mistaking 
the one for the other is not in the passage. The whole 
difficulty lay in separating the roots. Mr Barnes even 
goes the length of suggesting that the tares were not 
tares at all, but spurious wheat. Surely this is altering 
Scripture with a vengeance! The tares are not tares ; 
they are wheat a little altered from the best quality ; 
just so much altered that there would be an insuperable 
difficulty in knowing whether they were the right thing 
ornot! A person could understand such statements 
from Payne or Voltaire, but they are perfectly insufter- 
able when coming from Christians. The Holy Spirit 
teaches the very reverse of such doctrines. The tares, 
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so far from being wheat in disguise, were sown as 
tares, grew as tares, and appeared as tares. They were 
genuine, plain, unmistakable tares, so plain that they 
were never mistaken for anything else. In place of 
saying ‘‘there is something very like wheat growing in 
the field ; it looks so very like true wheat that we 
cannot be certain about it, but still we suspect it is 
spurious,” the servants were so certain that the field 
contained genuine tares that they wanted to go forth- 
with to pull them up. They had no doubt whatever about 
their character. They knew the moment they looked 
at them that they were real tares. Consequently, the 
wicked, which correspond with these tares, cannot be 
hypocrites. They cannot be sinners in the garb of 
saints. They must be plain, evident, well-known 
sinners. As the tares were known to be tares by those 
who saw them, they can never represent hypocrites, 
either in the Church or out of the Church, because a 
hypocrite is a polished scoundrel, who makes such an 
appearance of Christianity that it is impossible to dis- 
cover his hypocrisy. Although rottenness within, he 
is all fair without. Such was Judas. He was a real 
hypocrite. Instead of even suspecting his genuine 
character, and saying, “Lord, is it Judas?” the dis- 
ciples said, “Lord, is it 1?” Judas was a hypocrite 
before he betrayed his master, but he was no hypocrite 
after it. A hypocrite can never correspond with the 
tares, because the moment his hypocrisy becomes 
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visible, he ceases tobe a hypocrite. But are the parties in 
churches who are generally called hypocrites, hypocrites 
at all? I rather think not. A hypocrite is a man whose 
outward conduct is such that he can be known to be a 
hypocrite only by his heart ; and as man has no right 
whatever, or power, to judge the heart, he cannot dis- 
cover the hypocrite ; and, therefore, cannot be answer- 
able for not discovering him. But this fact should 
never be made a cloak for accepting as a hypocrite the 
man who merely pretends to be religious in words, 
whilst he is leading an irreligious life. A man of this 
sort is no hypocrite. An examination of his daily life 
will soon tell what he is. We have no right to judge 
the heart; but we have every right, and are bound, 
to judge the life:—“By their fruits ye shall know 
them.” 

‘‘The fieid,” says the Rev, T. R. Birks, “ which is 
first sown with good seed, but into which the tares 
presently enter, is not the world in its widest sense, 
but the world, so far as it is fenced off for the seed-bed 
of gospel truth and grace, or, in other words, the visible 
Church of Christ, dwelling in the world. The sowing 
of tares denotes the entrance of secret unbelievers, 
hypocrites, and false professors, mixed with true 
Christians.” Could anything be more derogatory to 
the honour of Jesus than this statement? A professed 
infidel would hardly venture on it. When we want 
the best specimens of infidelity the proper place to 
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look for them is in the writings of Christian men. 
There is more havoc made on the doctrines of Revela- 
tion by religious men than by all the enemies of 
the Bible. In place of allowing the words of 
Scripture to get a fair level upon every point, they 
are frequently taken in accordance with the views of 
the Church to which the writer belongs. This is a 
melancholy state of matters; but it is perfectly true. 
There is something really distressing in the idea of a 
religious man like Mr Birks handling the Word of God 
in the way he has done here. When he thus deals 
with a part which is so palpable and plain, what may 
we not expect from him, as a Pre-millennarian, on those 
portions of prophecy which are dark and difficult to be 
understood? Men of this stamp can never be taken 
as safe guides. Jesus tells us that the field is the 
world, and He makes no sort of limitation whatever, 
but Mr Birks gives this the flattest contradiction, and 
says it is not the world, but only that small portion of 
the world which is known as the visible Church. Jesus 
tells us that the tares, which were perfectly visible as 
_ tares, are the children of Satan, and He makes no limi- 
tation whatever, by confining them to a secret and 
invisible class ; but Mr Birks gives this the flattest 
contradiction by asserting they are secret unbelievers, 
hypocrites, and false professors. It may seem hard in 
me to speak as I have done about Mr. Birks and other 
religious men, but I really feel that their conduct in 
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the handling of Scripture is often so irreligious, and so 
utterly subversive of the honour of Revelation as the 
Word of God, that it would be highly criminal to spare 
them, The man who believes the Bible, as originally 
given, to be verbally inspired, should revere it as the 
Oracles of God, and take good care how he handles it ; 
but the man who rejects its real, or verbal inspiration, 
should throw it in the flames at once as unworthy of 
implicit confidence. Itis impossible by the utmost 
stretch of charity to imagine that any man who really 
wishes to look fairly at the subject, in place of 
attempting to serve some special object, could possibly 
misunderstand the Parable of the Tares, as explained 
by Jesus. The wheat represents the children of God, 
and the tares the children of Satan; they are both in the 
same field, which Christ says emphatically is the world; 
they are to grow together in the world until the harvest,. 
which is the end of the world, when the angels, who are 
the reapers, are to gather the wicked, as the tares are 
gathered for burning, and cast them into the place 
where there are wailing and gnashing of teeth, whilst 
the righteous are to shine forth in the kingdom of their 
Father, This is all very plain, simple, and instructive. 
“The design of the parable,” says my father, ‘‘is to 
show the impropriety of persecution, from this reason, 
that if the wicked of one generation were cut off, thou- 
sands of the children of God, who are to spring from 
them, would thereby be prevented from coming into 
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- being. The lives of the wicked are now preserved, 
because they are the ancestors of multitudes who 
shall turn to God in the latter days.” 

Having set forth the true meaning of the Parable of 
the Tares, I must now see what it has to do with the 
Millennium, Those who believe in the advent of Christ 
before the Millennium, make a great deal out of the 
fact, that the “world”? mentioned in the thirty-eighth 
verse has not the same meaning in the Greek as the 
“ world” mentioned in the thirty-ninth verse; the first 
being the “ Kosmos,” or world, the second the “ Aién,” 
or age. I admit the fact; we shall see the consequences, 
I yield to the correctness of the statement of one of my 
opponents, that “the field is indeed the world; but 
the harvest is the end of the age.” We thus stand on 
the same starting-point; but after that we must part, 
as it does not suit me to bring the subject to such an 
abrupt termination as he has done. It is exceedingly 
convenient for him to stop with the mere assertion that 
the end of the age is the commencement of the Mil- 
lennium ; but I intend to inquire a little further into 
the subject. When the Pre-millennial advocates estab- 
lish that the “Kosmos” means the world, and the “Aion” 
the age, they almost hold their breath in triumph, and 
suddenly stop in a state of exultation, in the hope that 
their bewildered hearers, or readers, will never think of 
pushing them a step beyond this point—a point on the 
other side of which they dare not venture a single 
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inch. I was once talking on some Scriptural point to 
a minister who was preaching in favour of the Pre- 
millennial advent, and he said we must not bring cold 
logic to bear on such subjects, as we ought to be con- 
tent with a nice, simple, “ surface view of things.” In 
my opinion, however, this is a direct insult to the Holy 
Spirit, as it leads inevitably to the perversion of His 
Word. What say the sacred oracles? Do they say, 
take a nice, little, surface, easy view of things? No; 
but they say, “Search the Scriptures. . . . Be not 
children in understanding. . . . In understanding - 
be men.” The Scriptures speak no twaddle; they 
speak with supreme, dignified majesty to the under- 
standing of men. Alas! however, men of twaddle 
bring them into disgrace with men of sense. 

The Kosmos, or field in which the wheat and tares 
are to grow together, is the world, or earth ; the Aion 
is the age, or time, in which they exist on the earth. So 
far my opponents and I agree; but I cannot permit 
them to translate the word, “ Aion,” as they do, by 
age, or dispensation, as if age and dispensation were 
perfectly synonymous terms, which they are not. They 
slip in the word “ dispensation,” in order to suit their 
theory, but I cannot allow it, because it is not the 
proper translation of Aidn, whereas age is. We speak 
of the Adamic age, the Lutheran age, the Napoleonic 
age ; but we do not mean by this the Adamic dispen- 
sation, the Lutheran dispensation, the Napoleonic dis- 
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pensation, Age and dispensation cannot be properly 
used interchangeably, and, therefore, we have no right 
to put in dispensation in place of age, as a. translation 
of Aidn ; age is the proper word. The question now 
arises, What is the exact term which is meant here by 
the end of the age? The end of what age? Can we learn 
all from the meaning of the word “age” alone? By no 
means. We must take this word, if we have any wish 
to arrive at truth, in strict connection with the whole 
context in which it is found, and then we shall dis- 
cover what it refers to. The passage plainly informs 
us that the field, in which the wheat and the tares are 
to grow together until the harvest, is the Kosmos, or 
world, or earth; and the harvest is the end of the 
Aion, or age, or time, allotted to man’s earthly exist- 
ence—the age of man—the time in which the tares 
and the wheat exist on the Kosmos, or earth, conse- 
quently that age, or time, cannot possibly end while 
there is a single individual of the human race, a wheat, 
ora tare, on the face of the globe. It will end only 
when the last member of the human race is carried to 
heaven or hell. Oh! but, say the Pre-millennialists, 
it must end at the commencement of the Millennium, 
because there will be no tares in the world during the 
time of the Millennium. This theory has carried its 
advocates to an unpardonable length. “There shall be 
no more sin,” says the Rev. Dr M‘Neile, “ All the then 
inhabitants of the earth shall be holy. All shall love 
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God, and serve God, so that His will shall then be done 
on earth as it isin. heaven” (Quoted by Mr Brown 
from Lent Lectures for 1849). And, again, in his 
Sermons on the Second Advent, page 150, Dr M‘Neile 
says, ‘‘ ‘ He shall come to be glorified in His saints, and 
to be admired in all them that believe, in that day’ 
The expression in this verse is remarkable: ‘to be ad- 
mired 7m all them that believe.’ His image will be 
manifested in each of them. Their souls will be com- 
pletely conformed to the mind of God, as revealed 
in the human soul of Jesus, and their bodies trans- 
formed into a perfect similitude of the glorified body 
of Jesus.” And, again, page 34, he says, “The people 
shall be all righteous.” This surely is going it with a 
vengeance! Such is the result of wild, unscriptural 
theory. ‘‘If we say we have no sin,” says John, “ we 
deceive ourselves, and the truth is not in us.” Dr 
M‘Neile, however, knows much better than the Apostle 

John, and he is, consequently, able to inform us that, | 
during the Millennium, there will be such an absolutely 
perfect condition of the human race, that every inhabi- 
tant of the earth shall be righteous, holy, free from 
sin, and love God with such perfect love, and serve 
Him in such a perfect way, that the will of God shall 
be done on earth exactly in the same perfect manner 
as it is done in heaven; and that their souls shall be 
completely conformed to the mind of God, as revealed 
-in the human soul of Jesus, and their bodies trans- 
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formed into a perfect similitude of the glorified body of 
Jesus. This places man, during the Millennial period, 
in a condition far beyond Adam in his pristine state. 
He is not only as free from sin as Adam was, but he is 
actually above the capability of falling, because he is 
described as being completely conformed, in soul, to 
the mind of God, and as transformed, in body, into the 
perfect similitude of the glorified body of Christ, and 
as serving God with the same perfect servitude, and 
loving God with the same perfect love, as we find 
exemplified by the redeemed in glory. We could not 
imagine the possibility of the fall of any person 
answering to this description. As then, every man on 
earth, during the Millennium, on Dr M‘Neile’s prin- 
ciples, is beyond the possibility of fall, as we never 
hear of the second fall of man, and as there is no more 
sin, and, therefore, no more sinners, there can be no 
more sinning offspring of sinners, and consequently 
there is an end of sin and sinners throughout the 
remainder of time. Can my readers subscribe to this 
doctrine? If this theory were true, where would the 
nations come from who are found in the four quarters 
of the earth at the time when Satan is let loose? Their 
number is as the sand of the sea ; and Satan, imme- 
diately on the expiration of the thousand years, is to 
go forth to gather them to battle. If there were no 
sinners in the world during the Millennium, where 
would these come from? Would they drop from the 


46 THE PERSONAL REIGN 


clouds? If the inhabitants of the earth were all 
exactly as described by Dr M‘Neile, they could neither 
fall into sin themselves, nor transmit a sinful progeny. 
The fact is, the Pre-millennarians have far overshot the 
mark. In order to suit their own theories, they make 
the Millennium more perfect than Scripture will 
warrant. The existence of these sinful nations at the 
time of the Millennium, and the almost universal 
apostasy that succeeds it, are an unanswerable proof 
that there shall be tares in the world, both during 
and after the Millennium. Hence the existence. of 
tares and wheat in the world to the end of time is 
inevitable. And, further, as the tares and the wheat 
are to grow together till the harvest, and as the harvest 
is the end of the age, or the termination of man’s 
earthly career, or the end of the time in which the 
tares and the wheat are to exist on the Kosmos, or 
earth, the harvest cannot occur one day before the 
termination of man’s existence upon earth, which is 
the day of judgment. 

Scripture informs us, that, at the termination of the 
thousand years, “Satan shall go out to deceive the 
nations which are in the four quarters of the earth, 
Gog and Magog, to gather them together to battle.” 
This establishes beyond controversy that there shall 
be tares in the world during the time of the Millennium. 
These nations are in existence before Satan is let loose. 
The Scripture does not say that he shall go out to the 
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nations which shall be generated or created, in the 
world, after he is let free; but to the nations which 
are in the world at the time of his discharge. This 
puts the fantastic notions of Dr M‘Neile and his 
followers all out of the question. But, if it were even 
admitted for argument’s sake, that there were no tares 
during the Millennium, it would not bring “ the end of 
the age” an hour sooner than the day of final judgment, 
because there shall be both saints and sinners, wheat and 
tares in the world after the Millennium, and these 
must all be included amongst the parties which Christ 
says are to grow together to the end of the age. Jesus 
does not say they shall grow together till you observe 
a cessation of one of them for a day, a week, a year, or 
a thousand years; but they shall grow together till 
the end of the age, which must of necessity include 
the entire time during which tares and wheat are found 
to exist on the Kosmos, or world. Christ includes in 
the parable all the good seed which shall be sown by 
Himself, as well as all the tares which shall be sown by 
Satan, in the field, which is the world, without any 
limit of time, except the time when they shall all cease 
for ever to exist in the world: but those who oppose 
the doctrine of Jesus hold that their termination shall 
be at the commencement of the Millennium, and it 
follows as a necessary consequence of this view, that 
the saints and sinners which shall exist in the world 
after the Millennium shall belong neither to Christ nor 
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the Devil. The Pre-millennarians are bound to make 
a class which are neither wheat nor tares, which have 
never been sown by either Christ or the Devil, and 
which are not candidates for either heaven or hell. 
If “the end of the age,” or the time at which wheat 
and tares shall cease to exist together in the world, be 
the commencement of the Millennium, it follows as a 
matter of necessity that those countless myriads which 
shall exist on earth after the expiration of the thousand 
years must be classified on some plan peculiar to the 
pre-millennarian Bible, because the authorised version 
of the Scriptures knows nothing whatever of a class 
which does not include the servants of Christ or the 
servants of Satan,—the wheat or the tares,—the good 
seed or the bad,—the saved or the lost. Truly, these Pre- 
millennarians make lamentable havoc of Revelation! 
In explaining the Parable of the Tares, Jesus informs 
us that the harvest is the end of the age, that the 
reapers are the angels, and that the angels at the end 
of the age shall gather all that offend and do iniquity 
and cast them into a furnace where there shall be 
wailing and gnashing of teeth ; and the righteous shall 
shine forth in the kingdom of their Father, The 
period here referred to, as the end of the age, surely 
must be the day of judgment. We cannot fairly come 
to any other conclusion. ‘So shall it be at the end of 
the age; the angels shall come forth, and sever the 
wicked from among the just, and shall cast them into 
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the furnace of fire ; there shall be wailing and gnashing 
of teeth.” How could the end of the age under those cir- 
cumstances be the commencement of the Millennium? 
Impossible ; utterly impossible. It is surely at the 
day of judgment that Jesus is to have the wheat 
gathered into His garner, and the chaff burned up 
with unquenchable fire. This cannot occur at any 
other period than the day of final retribution. I 
must ask my opponents in what part of their millen- 
nial earth is the furnace of fire to be situated into 
which the wicked are to be cast, and in which there 
are to be wailing and gnashing of teeth? What part 
of the millennial earth is to be inhabited by the Father, 
and to be called “the kingdom of their Father,’ in 
which the righteous are to shine forth as the sun? It 
these things do not apply to heaven, hell, and the 
day of final judgment, but only to the commencement 
of the Millennium, the Pre-millennarian is bound to 
have a hell, as well as a habitation for the Father, on 
earth, perhaps at Jerusalem. 

Nothing but the most perverse determination to. 
support a system could account for the opinion that 
the end of the age is the beginning of the Millennium. 
“Go ye,” says Jesus, “teach all nations . . . and, 
lo, I am with you alway, unto the end of the age.” 
Does the end of this age not extend to the end of 
time? Will Jesus have no connection with the 


preaching of His word during and after the Millennium? 
D 
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Has He nothing to say to those saints whose camp 


is to be compassed by the nations which shall be’ 


gathered from the four quarters of the earth after the 
Millennium is over? Is there no Jesus for these poor 
saints? Are they to be left out in the cold in a most 
heartless manner? The Lord’s Supper is to “show 
forth the Lord’s death till He come ;” but if He comes 
at the beginning of the Millennium, there can be no 
such ordinance for the comfort of those poor saints 
who shall live after the expiration of the thousand 
years. In point of fact, however, if it be true that He 
shall come at the Millennium, there can never be a 
saint in the world after it, for the simple reason that 
we are informed in the last verse of the third chapter 
of first Thessalonians that when He comes He will 
come with ali His saints. This is nota part: it is all 
His saints. The man who believes in this verse of 
Scripture, must believe that there will not be one 
single saint wanting when Jesus comes. But if His 
coming be at the commencement of the Millennium, 
as the Pre-millennarians maintain, it would follow as 
an inevitable result, that the parties who are called 
saints in the ninth verse of the twentieth of Revela- 
tion are not saints at all. Seeing that Christ at His 


coming is to come with all His saints, those saints who 


are to‘be born long after the Millennium is over, cannot 
be His, if He is to come at the commencement of the 
Millennium. They cannot be with Him before they 
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are born: and hence if He is to come at the beginning 
of the Millennium with all His saints, these parties 
cannot be His saints at all. If the ninth verse of the 
twentieth of Revelation and the thirteenth verse of 
the third of first Thessalonians be true, the opinions 
of the Pre-millennarians must be false; and if the 
views of the Pre-millennarians be true, the Bible must 
be in error. There is no escape from this predicament. 
For my part, however, I hold by the Bible, and therefore 
I maintain that the expression, ‘‘ At the coming of our 
Lord Jesus Christ with all His saints,” means what it 
says—all His saints. If so, this must include all those 
saints which shall be born after the Millennium is 
over. Hence He cannot come before the Millennium, 
He will come at the end of the age, or, in other words, 
at the time when the wheat and the tares shall cease 
to exist on the Kosmos, or world. He will come then 
with all His saints. Not one shall be wanting. “This 
is the Father’s will which hath sent me, that of all 
which He hath given me I should lose nothing, but 
should raise it up again at the last day.” 

It may perhaps be well in this place, and in connec- 
tion with the previous paragraphs, to examine’ some 
points contained in the twentieth of Revelation. 
Those who adopt the principles I have already laid 
down regarding the harmony of Scripture truth and 
the proper method of judging whether an interpreta- 
tion should be literal or figurative, may make a fair 
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approximation towards a satisfactory explanation of 
this difficult chapter ; but the man who, like the Pre- 
millennarian is wedded to literal exposition, has no 
chance whatever, if consistent with his own principles, 
of making the interpretation in the slightest degree 
rational. If he be kept, as he ought fairly to be, to 
his own literal principles, ke will come to a dead 
lock immediately ; and it will soon be found that he 
is as ready, when it suits his purpose, as any 
one else, to throw the literal aside and adopt a figura- 
tive or spiritual exposition, A figurative or spiritual 
interpretation on my part would be sneeringly dignified 
by him with the epithet “ poetic ;” but when the same 
plan is adopted by himself it must be received by all 
parties as plain prose and good sense! It is quite 
right, however, that the literalists should be exposed 
by compelling them to stand by their own principles. 
They take, for example, the nineteenth of Revelation, 
from the eleventh to the twenty-first verse, as a com- 
plete and decisive testimony to the personal advent of 
our Lord previous to tue Millennium ; and they are so 
decidedly opposed to a figurative interpretation here, 
that they have actually charged it, through Mr Birks, 
with the high crime of “taking away from the words 
of the prophecy.” If we try them a little, however, 
on their own principles, we shall soon find that they 
take the literal, only when it happens to suit their 
fancies and pre-conceived ideas. 
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Let us now suppose that the exposition is to be 
literal, and then see where it is to land us. In the 
vision, heaven is opened and Jesus is seen sitting on a 
white horse, It has been very properly asked, is this 
true ina literal sense? Is Jesus actually riding through 
heaven on a white horse? Is there a horse there at 
all? “ And the armies in heaven followed Him upon 
white horses, clothed in fine linen.” Is this literally 
the heaven of Scripture? Is there a factory there to 
make the linen for these armies ? Is heayen inhabited 
by myriads of white horses carrying soldiers?’ What 
sort of place would heaven be on the pre-millennarian 
system of literal interpretation ? It would just be ona 
par with the heaven of the poor red Indian savage, who 
is to have his hunting country beyond the grave. 
“And out of His mouth goeth a sharp sword, that 
with it He should smite the nations.” Had Jesus a 
real sword in His mouth? “And the remnant were 
slain with the sword of Him that sat upon the horse, 
which proceeded out of His mouth : and all the fowls 
were filled with their flesh.” Is Christ really to fight 
a battle in person, with a literal sword in His mouth, 
and literally riding on a literal white horse? Could 
any man out of Bedlam believe it? The thing is 
beyond belief. If, then, the slaying be not literal, the 
sword in the mouth be not literal, and the riding on 
the horse be not literal, there can be no literal corpses, 
as the result of the battle, for literal fowls to literally 
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eat. Truly, it is a marvellous problem in human 
nature how men can be sane and yet believe in pre- 
millennarian principles when fairly carried out. Oh! 
but, say they, we will not go so far as you push us ; we 
will just take the advent of Christ here mentioned as 
literal, and all the other things as figurative. Yes, you 
will do this—if you get leave ; but you must first show 
on what rational principles your line of conduct is 
based. You are bound to give a reasonable excuse 
for taking a literal, personal, advent of Christ, out of 
this chapter, whilst you refuse to interpret the context 
in a literal sense also. You can assign no reason for 
your conduct, except a determination to support your 
own theories ‘ by hook or by crook,” no matter what 
the consequence may be from the havoc you make of 
Revelation. You must show cause for making a literal, 
personal, advent here, whilst you make all the accom- 
panvments figurative. If the advent be literal, on what 
rational grounds are the white horses, the war, the 
flery eyes, the crown on the head, the vesture dipped 
in blood, the fine linen, the sword in the mouth, 
the rod of iron, the wine-press, the supper of the great 
God, the beast, and the brimstone, to be taken ina 
figurative sense? The thing is utterly irrational. In 
a figurative aspect it is extremely grand and glorious ; 
in a literal sense, itisneither. Besides, it is impossible 
to take it in a literal sense, for the simple reason that 
a description of Christ’s personal advent on a white 
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horse, and with a sword in His mouth, would give a 
direct contradiction to the Scripture which states that 
He was just taken up out of their sight in a cloud, and 
that He “ shall so come in like manner as ye have seen 
Him go into heaven.” He certainly did not go to 
heaven on a white horse, and with a sword in His 
mouth, and therefore if the statement in the first of 
Acts be true, He cannot truly and literally return with 
a sword in His mouth and riding on a white horse. 
Oh ! that the time were come when interpreters would 
deal as honestly and fairly by the Word of God as they 
would by the writings of men; when, in place of 
making. the Bible, by their palpable inconsistencies, a 
laughing-stock for the world, they would endeavour to 
unfold the marvellous and unparalleled beauties of 
Revelation, by basing all their interpretations on 
fundamental laws which rest on rational and consistent 
principles. It would indeed bea glorious era when the 
Bible would cease to be sacrificed in the house of its 
friends. 

In the twentieth of Revelation we are told that an 
angel came from heaven, having the key of the bottom- 
less pit, and a great chain in his hand, and that he laid 
hold on the devil and bound him a thousand years, 
and cast him into the bottomless pit, and shut him 
up, and set a seal upon him., In order to escape Mr 
Birks’ serious: charge of taking from the prophecy, I 
shall commence this chapter by a trial of the. pre- 
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millennarian system of literal interpretation. I must 
premise, however, that, so far as I am aware, the Pre- 
millennarians have not found it convenient to dwell as 
much as they ought on the literal exposition of the 
first, second, and third verses. It suits them far better 
to pass on to the fourth and fifth verses, as a regular 
stronghold in their system. In this, they show great 
wisdom, if their conduct should not be overly honest. 
As the literal exposition of the whole of the first three 
verses would not work well, the less they say on the 
subject the better. Besides, what trifle they have to 
say must be at direct variance with their own literal 
system. Their wise course is to follow the example of 
Jemmy Welsh, the schoolmaster, who, when asked by 
his scholars the meaning of a word which he did not 
understand, always replied, “Skip it, boys, skip it; it 
is the name of some big city ; you'll never be there.” 
As I am determined, however, not to allow these 
literalists to “skip” very much, I must demand infor- 
mation on the following points. What sort of hand 
had the angel? Was the key made of iron, brass, 
silver, or gold? What metal entered into the compo- 
sition of the great chain, and who forged the links ? 
In what part of heaven were the key and the chain 
made? What sort of wax composed the seal which 
could stand the heat of fire and brimstone for a 
thousand ‘years ? What was the form of the devil and 
on what part of him was the chain placed? Was it 
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put on a lég or an arm, or round his body or neck ? 
I shall give Mr Birks,—who holds (page 94) that the 
devil is to be as literally shut up and sealed in the 
abyss as was John the Baptist in prison or Daniel in 
the lion’s den aa thousand years for the production of a 
satisfactory answer, on his own literal principles, to the 
questions I have asked here. In the meantime, how- 
ever, I had better pass on from this miserable, and 
degrading system of purely literal exposition to some 
more rational method of arriving at the mind of the 
Spirit in this chapter ; and in considering it we should 
never forget, as has been well remarked by the Rev. 
David Brown, that it is “Inconfessedly the most 
difficult book of Scripture, the most symbolical in its 
structure and figurative in its style, and in that part 
of the book on the precise sense of which there has 
been, perhaps, the greatest diversity of opinion,” 
“This,” says Dr Adam Clarke, “and what is said 
vers. 3, 4, and 5, no doubt refers to a time in which the 
influence of Satan will be greatly restrained, and the 
true Church of God enjoy great prosperity, which shall 
endure fora long time. But it is not likely that the 
number—a thousand years—is to be taken literally 
here, and year symbolically and figuratively in all the 
book beside. The doctrine of the Millennium, or of 
the saints reigning on earth a thousand years, with 
Christ for their head, has been illustrated and defended 


by many Christian writers, both among the ancients 
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and moderns. Were | to give a collection of the con- 

ceits of the primitive fathers on this subject, my 

readers would have little reason to applaud my pains. 

It has long been the idle expectation of many persons 

that the Millennium, in their sense, was at hand ; and 
its commencement has been expected in every century 
since the Christian wra. It has been fixed for several 
different years during the short period of my own life! 

I believed those predictions to be vain, and I have lived 
to see them such.” 

It appears to me that a literal interpretation of the 
verses under consideration is out of the question ; and 
therefore the language must be taken in a symbolical 
or figurative sense. It just means that, for a certain 
period in the world’s history, the power and influence 
of Satan shall be so curtailed and impeded that he will 
have the appearance of being closed up and chained in 
the pit. There is a difference of opinion as to whether 
this is to last for a thousand years or for a much longer 
time. For my own part, I am decidedly inclined to 
the opinion expressed by Dr Adam Clarke, that year 
should not be taken literally here and “symbolically 
and figuratively in all the book beside ;” and therefore 
I believe that as a day stands prophetically for a year, 
the thousand years here would stand, as Mr Barnes 
says, for “a period of three hundred and sixty thousand 
years.” This appears to be the most natural solution 
of the time, as founded on the analogy of the Book of 
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Revelation ; but whether we take the short or the long 
time, it is evidently a fixed, specific, and definite time. 
Many parties imagine that during the millennial period 
there will be a complete and total cessation of the 
devil’s influence on mankind. ‘Their ideas on this point 
must be framed for the purpose of supporting the pre- 
millennial advent of Christ, on the ground that tares 
would cease in the world then and for ever; but the 
twentieth of Revelation does not give the slightest 
shadow of a foundation for their opinion. The passage 
tells us precisely the extent of the shutting up. In 
place of saying that he is to have no power of any sort 
or description over either saints or sinners as7ndividuals, 
it limits the matter completely to the point of their 
national condition. This is madeas plain as words can 
make it. He is to be shut up so “that he should 
deceive the nations no more.” ‘This evidently is not 
in their mere individual, but in their national capacity. 
The wording of the third verse imperatively requires 
this construction, and the same idea is thoroughly borne 
out by the eighth and ninth verses, which inform us 
that, when Satan is loosed from prison, he is to go out 
to deceive the nations which are in the four quarters of 
the earth, to gather them to battle, and that these 
nations are to compass the camp of the saints. Here, 
again, it is nations, not mere individuals, that are con- 
cerned ; hence, both the shutting up and the loosing 
have respect to national, and not to individual affairs, 


60 THE PERSONAL REIGN 


The power of Satan on individuals as sinners, either 
during or after the Millennium, is not included here at 
all, It is confined to his power over them in a public 
capacity. When Mr Elliott asserts that “‘the binding 
of Satan is to be an absolute restriction of the power 
of hell from tempting, deceiving, or injuring mankind,” 
and Mr Birks states that there is to be an “entire 
cessation of his actual temptations for a thousand 
years—an entire removal of his wonted power to 
deceive men,” they are certainly going beyond what — 
this Scripture warrants, and they are giving a flat 
contradiction to the passage which says, “He that 
committeth sin is of the devil »’ unless they are pre- 
pared to prove that the whole human race would then 
be in a state of sinless perfection. If the man who 
“committeth sin is of the devil,” the power of Satan 
can never cease entirely and totally while there is an 
actual sinner on earth. Such a thing is impossible, 
according to this Scripture, so long as there is a single 
sinner in the wide universe. These pre-millennarian 
notions derive no support from the third verse of this 
chapter, and they are completely overturned by the 
seventh and eighth, because we are there informed 
that, when the thousand years are expired, Satan shall 
be let loose, and shall go out to deceive the nations 
which are in the four quarters of the earth. This 
places the question beyond doubt. As soon as the time 
expires, he is to go out to the nations which are, there 
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and then, on the earth. Consequently those parties 
must have been in existence during the time he was 
bound ; and as no person can pretend they were ever 
saints, in any sense of the word, they must have been 
sinners, and therefore constantly lable to the ordwmary 
temptations of Satan. We shall be able, when we come 
to consider other portions of Scripture, to ascertain 
whether or not there may be any sort or amount of 
change during the Millennium, in the power of the 
devil over individuals, as individual sinners ; but most 
assuredly there is nothing of the kind in the twentieth 
of Revelation ; and therefore to put it into that place 
would be most culpable, as it would be adding to the 
Scripture. When it is not contained there, it should 
not be put in, even if it were true in other places. 
There is no more important law of interpretation, or 
one which is more frequently broken, than this: that 
no truth should ever be put into, or taken out of a 
text, unless it is contained within the text itself. I£fthis 
simple, but most correct rule, were constantly observed, 
it would save a world of errors. 

In the previous context we have a most majestic 
description, in figurative language, of the great spiritual 
conflict which would result in the complete overthrow 
of the beast and false prophet, and then this twentieth 
chapter commences in the same figurative style by 
informing us that Satan shall be so bridled and cur- 
tailed in his power over the nations, “that he should 
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deceive the nations no more, till the thousand years 
should be fulfilled ;” but the passage nowhere states, 
or leads us by its language to expect, that his influence 
over individuals, in their individual capacity, should 
totally cease. This important distinction is evident on 
the face of the text, and it should not be lost sight of. 
‘The sense of the emblem,’ says Vitringa, as quoted 
by Brown, “of seizing, binding, casting into prison, 
shutting up and setting a seal upon Satan, that he 
should deceive the nations no more,—is that Satan, 
during this time of the thousand years, should be so 
powerfully and effectually bridled, and by the Divine 
hand restrained, that he would seem to be confined 
within the well-secured and closely-shut barriers of the 
abyss, and there by a mighty power kept prisoner, 
‘that he might not seduce the nations.’ Which what 
it means, can there be room todoubt? Satan ‘seduces 
the nations * when he inspires them with designs hurt- 
ful to the Church of Christ ; and when he instigates 
and drives them on to rage against the Church, the true 
people of God, For though there are various other 
kinds of satanic seductions, this is the specific kind of 
seduction intended here, as is clear from verse eight. 
: During this period there shall be no public 
persecution of the Church. . . . If, however, any 
nations ‘in the corners of the earth’ (ver. 8) should 
persist in the erroneous views of their ancestors on 
religion, Satan should not succeed in getting them to 
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undertake the vindication and propagation of. that 
religion of theirs, so as to disturb the peace and happi- 
ness of the Church. . . . When it issaid that Satan 
is to be ‘loosed’ again at the end of this Millennium, 
it is just as if the prophecy had said, that God would 
permit Satan again to disturb the state of the Church 
by a new and last effort.” 

Having seen that a literal interpretation of the first, 
second, and third verses is out of the question with 
any rational being, I must now try whether it is possible 
- to succeed any better on the same plan with the fourth 
and fifth verses. ‘And I saw thrones, and they sat 
upon them, and judgment was given unto them; and 
I saw the souls of them that were beheaded for the 
witness of Jesus, and for the Word of God, and which 
had not worshipped the beast, neither his image, 
neither had received his mark upon their foreheads, or 
in their hands ; and they lived and reigned with Christ 
a thousand years. But the rest of the dead lived not 
again until the thousand years were finished. This is 
the first resurrection.” It is worthy of observation 
that this vision is neither in heaven, hell, nor the 
grave. This is an important starting point. John did 
not see heaven opened in the same way as he did in the 
eleventh verse of the nineteenth chapter ; but he saw 
“an angel come down from heaven.” The vision then 
was outside, not inside, heaven. It was not in the pit, 
because the place where the angel found the devil must 
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have been outside the pit, into which he threw him 
after being bound. . He could not have thrown him 
into the pit, if he had been init already. And, further, 
it could not have been in the grave, for the simple 
reason that there are no thrones in the grave ; whereas 
we find thrones in the vision, and these, too, fully occu- 
pied. Hence we are compelled to come to the conclusion 
that the vision is outside heaven, hell, and the grave. 
Under these circumstances, Mr Brown’s argument, that. 
it was a vision of souls previous to their resurrection, 
must fall to the ground. As thrones fully occupied 
stand in the front-part of the vision, the vision cannot 
be in the grave, and previous to resurrection. 

“T saw thrones, and they sat upon them.” Who sat 
upon them? ‘Not any mentioned as yet,’ says Mr 
Brown, “ for the vision beginshere. Clearly, therefore, 
it is the companies immediately after specified. Accord- 
ingly, as soon as the prophet has described these, he 
comes back to his first statement, ‘And they (those 
now specified) lived and reigned a thousand years ;’ 
as if he had said, ‘And I saw thrones, and persons 
sitting on them, to whom judgment was given ; and I 
was made to see who filled the thrones ; for I saw the 
beheaded, &c. ; and they lived and reigned—these were 
they whom I saw on the thrones—and their reign lasted 
a thousand years.’ If this be the construction of the 
passage, as it clearly is,—if the words, ‘they sat upon 
them,’ mean ‘ they to be presently mentioned, ’—then 
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we must put no other saints into the vision besides 
those afterwards specified ; and the concluding words, 
‘ And they (those just specified) lived and reigned,’ tie 
us: peremptorily down to those companies alone. Mr 
Elliott, perceiving how much depends upon this point, 
gives the words another turn, but one that I am con- 
vinced is untenable. ‘Christ and His saints, says he, 
‘were seen to take their sitting on thrones of judgment 
and royalty. St John specifies particularly, as if con- 
Spicuous among them, the souls of them that have 
been beheaded, &c.’ One objection to this is that it 
introduces into the vision those who were not seen in 
it, and makes the only parties who were seen to be 
merely ‘conspicuous among the whole number of 
Christ’s saints.’ Another objection is that it obliges 
us to seek for a nominative to the verb ‘sat’—the 
parties that were in the thrones—out of this vision 
altogether. Mr Elliott, in his reply to my letter, takes 
the nominative to ‘ sat’ to be ‘ Christ and His attendant 
- hosts, described at large in the preceding chapter as 
combatants against, and conquerors over, the beast,’ 
- &c. That is to say, he takes his nominative out of a 
perfectly different vision from the one where the verb is, 
and not only so, but since another vision comes in 
between these two, we have his nominative in the /irst 
vision and the verb inthe third, or at least another and 
quite distinct representation of the same period from 


the second vision. Could any more unnatural and 
B 
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inadmissible construction be proposed?” I say, im- 
possible ; and the fact of its being proposed shows what 
marvellous shifts men will resort to in support of a 
fanatical theory. Mr Elliott has no more right to go 
back to a previous and distinct vision for his nominative 
than he has to go to the first chapter of Genesis for it. 

‘* And I saw the souls of them that were beheaded 
for the witness of Jesus. . . . They lived and 
reigned with Christ a thousand years, . . . This 
is the first resurrection.” These are all-important 
words ; and they must be carefully considered. It is 
on them that the Pre-millennialists build with somuch 
confidence. Marvellous to relate, however, they are 
the very words that I would select for the express 
purpose of overturning their literal theory. As they 
can speak very freely and confidently, they at once 
assert, without the shadow of proof, that the word 
“souls” here means ‘‘men.” This, however, is just 
the point which requires to be proved, instead of being 
taken for granted. It has been well observed by Albert 
Barnes that by no possible construction can the word, 
souls, here mean the bodies of the saints, and if no 
other language than this had been used in the New 
Testament for the resurrection of the body, the doc- 
trine of the resurrection, as now taught and received, 
could never have been established. I may turn the 
words of an illustrious opponent, whom I love and 
revere, against his own side, and say, it is utterly 
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impossible to imagine that any man “ who was intent 
upon, discovering the mind of the Spirit, and not upon 
finding a method by which the words could be com- 
pelled to express his own mind, or who had not some 
thesis to defend,” could ever think of maintaining that 
“souls” here means “bodies.” No doubt, the word, 
soul, is often used, both in Scripture and in ordinary 
language, to express the whole man, but in every 
instance where this is the case, the meaning is quite 
plain upon the surface, cannot be mistaken, and never 
is found expressed in the same form as occurs in the 
Book of Revelation. For example, it plainly means 
the whole man where it says, ‘there were added 
about three thousand souls ; and they continued stead- 
fastly in the Apostles’ doctrine and fellowship, and in 
breaking of bread.” The same observation applies to 
the expression, “‘ And Abram took Sarai his wife, and 
Lot his brother’s son, and the souls that they had 
gotten in Haran.” Soul here means the entire indi- 
vidual, and the meaning is so plain that no man can 
mistake it. I need not multiply examples of this 
description, as any person who will open his Bible may 
find them in great numbers. I must remark in passing, 
however, that the meaning of my last quotation would 
be entirely changed if the words were altered to cor- 
respond with the language used in Revelation. When 
it says that “Abram took the souls that they had 
~ gotten in Haran,” it is at once evident that it means 
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the individuals they had gotten in Haran ; but the case 
would be totally reversed if it had said that Abram 
took the souls of them that they had gotten in Haran. 
The addition of “them” here makes such a change as 
to exclude the body altogether. The meaning would 
then be that he took the souls of those individuals that 
they had gotten in Haran ; and, as a matter of course, 
this would leave their bodies behind. ‘We may speak,” 
says Dr Wardlaw, “of a soul when we mean a person, 
aman; but when we speak of a man’s soul, and far 
more when we speak of a dead man’s soul, we must be 
understood as meaning, not his entire person, but his 
spirit as distinguished from his body.” It has been 
well remarked by Mr Morrison that “John does not 
simply say that he saw the souls that were beheaded, 
but the souls of them that were beheaded, a mode of 
expression which plainly designates, not the whole 
person, but the intelligent spirit, as distinguished from 
the material frame-work.” This distinction between 
“the souls that were beheaded” and “ the souls of them 
that were beheaded” is so evidently well founded, that 
it would be quite superfluous to dwell any longer on it, 
were it not that the advocates of the pre-millennial 
advent have allowed themselves to be blinded to all 
reason in their desperate efforts to support a fanatical 
“ thesis,” 

It is often necessary to appeal to the common sense 
of mankind against “learned nonsense ;” and in this 
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instance the appeal will not be madeinvain. If Isaid 
I had a vision, and that in my vision I saw the souls of 
those Fenians, Allan, O’Brien, and Larkin, who were 
hanged at Manchester, there is not a plain, unpre- 
judiced man in the empire would understand me to 
mean the same thing as if I had said I saw the souls 
that were hanged at Manchester. In the last case it 
would at once be evident that I meant the men who 
were hanged at Manchester; but in the first case it 
would be equally evident that I meant the souls of the 
men who were hanged at Manchester—that I meant, in 
- the first case, by the term, soul, the disembodied spirit, 
and no sensible man could ever imagine that I meant. 
soul to stand for body. If, then, it be manifest, from 
every-day experience, that this is the meaning which 
would invariably be taken out of this form of expres- 
sion in the common daily use of language, or yet in the 
writings of men, I want to know on what grounds the 
Bible is to be treated on a totally different principle. 
Is the Bible to be turned into ridicule by making its 
language absurd? If soul in my vision must mean 
soul, on what grounds can the same word, ina perfectly 
similar context, in the vision of John, be compelled to 
mean body? Should the Scriptures not be understood, 
like other writings, in accordance with the meaning of 
words and the laws of language? It is surprising how 
men will venture to handle the Bible. In his review 
of Blain on Future Punishment, Mr Spurgeon very 
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properly exclaims, “To what extremes will not mens” 
minds swing when the childish love of novelty rules 
them! When men wish to defend a theory, with what 
ease can they wrest Scripture, and argue so as to con- 
vince themselves and bewilder others,” This saying of 
this great and good man is as true as the Gospel, and 
in no case is its truth more fully and completely veri- 
fied than in the writings of those who advocate the 
personal reign. If they manage to convince themselves, 
they undoubtedly succeed in bewildering others with 
their endless theories and visionary notions. O! that. 
the day were come when the Sacred Oracles would get. 
even an approximation to justice at the hands of their 
interpreters, instead of being twisted hither and thither 
in whatever fashion may suit the fancy of either inte- 
rested and dishonest, or disinterested and honest, but 
fanatical, expositors. There would then be less apology 
than there is for the wide-spread infidelity which is 
sweeping like a torrent over our land. 

Having seen that no man under the influence of 
common sense can maintain that the word, souls, in 
the passage under consideration, means bodies, the 
next point of importance is the resurrection of these 
souls. “Resurrection,” says Dr Johnson, means “ Re- 
vival from the dead.” As a matter of necessity, there 
can be no resurrection without previous death. If the 
resurrection be literal so must the previous death, and 
if the resurrection be spiritual so must the previous 
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death, The Literalists have insisted strongly on this 
point, “Surely,” say they, “the resurrection must 
correspond with the death ; if the death be literal, the 
resurrection must be the same.” So far from quarrel- 
ling with them on this head, I insist upon it as correct ; 
and they can ask no more, A literal resurrection 
presupposes a literal death, and a spiritual resurrection 
a spiritual death. I am not at present quite prepared 
to say whether or not the same rule holds strictly true 
in regard to the figurative use of language, because I 
have not as yet sufficiently examined the examples of 
the use of figurative language in the writings of men, 
I would not come to any hasty or inconsiderate con- 
clusions, and therefore I leave this point for future 
consideration. This is of the less consequence in the 
meantime, because it does not interfere in the subject 
immediately under examination, The example which 
has been adduced concerning Huss and Luther, on this 
head, presents no difficulty whatever. ‘The heretics, 
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Huss and Jerome,” said Pope Adrian, ‘“‘ are now alive 
again in the person of Martin Luther.” This is evi- 
dently a figurative form of expression, which means 
that Huss and Jerome, who were literally dead, had 
their principles and views so completely revived in the 
principles advocated by Martin Luther, who was literally 
alive, that Huss and Jerome might be said, in the use 
of figurative language, to be alive again in Martin 


Luther. The principles of the one were revived, as a 
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matter of fact, in the principles of the other, and 
therefore it was quite legitimate to say, in figurative 
language, that Huss and Jerome were alive again in the 
person of Martin Luther. This is quite true in a 
figurative sense, but in no other. There is not a man 
either in or out of Bedlam would say, on reading the 
quotation, that it was intended to convey the idea 
that Martin Luther in his own body was literally the 
body of Huss and Jerome literally raised from the 
dead. This example not only presents no difficulty on 
my side, but it is actually adverse to the principles of 
‘the Literalists who have produced it. It has been 
fairly argued by Mr Brown that if the revival, in Martin 
Luther, of the principles of Huss and Jerome can pro- 
perly be called, an figure, a resurrection, in the person 
of Martin Luther, of Huss and Jerome, so may the 
revival of the principles of the martyrs in their suc- 
cessors, in after ages, be called, in the same figurative 
language, a resurrection of the martyrs themselves, 
This is quite a legitimate argument, as the cases are 
perfectly parallel ; and it cuts away by the very root 
the foundation principles of the Literalists who have 
adduced the example to serve their own side of the 
question. In place of serving them it overturns them, 

We are now in a position to see the predicament into 
which these Literalists have fallen. If what is called in 
the text “the first resurrection,” be a literal resurrec- 
tion, as they would have it, there must have been a 
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previous literal death, and as there was. nothing but 
souls seen in the vision, these souls must all have been 
actually and literally dead, otherwise there could have 
been no literal resurrection of them. This is a point 
which I defy any man on earth to gainsay. On the 
literal plan of interpretation here, we are compelled to 
believe in the actual death of the soul. If the soul 
were alive and in heaven there could be no literal 
resurrection of it. Bringing it out of heaven under 
such circumstances could not, in a literal sense, be a 
resurrection, There can be no literal resurrection 
without a previous literal death. The passage dis- 
tinctly informs us that there was a resurrection of 
these souls, and that they lwed and reigned. Now, if 
they had not been previously literally dead, there could 
have been no literal resurrection, neither could there 
be any particular information in saying that they © 
literally lived. It would be no information to be told 
that a living man lived; but it would be important 
information to be told that a dead man lived. Asit is 
certain that these souls, in order to be literally raised 
and to literally live, must have been literally dead, I 
come to the inevitable conclusion that it cannot mean 
a literal resurrection at all, and that the language here 
must be taken like the rest of the context, in a 
spiritual, figurative, or symbolical sense. What that 
symbolical sense is, we shall see more of hereafter, In 
the meantime, however, it is plain that those who 
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believe in the life of the soul between death and resur- 
rection cannot possibly join the Pre-millennialists in 
their literal interpretation here. “I could not help 
seeing,” says a great preacher, “there are two literal 
resurrections here spoken of, one of the spirits of the 
just, and the other of the bodies of the wicked.” Now, 
if this marvellously great and most excellent man 
had taken a little more time to consider, he would have 
seen that his own statement inevitably implies the 
death of the soul, a doctrine which he abhors. He 
makes two literal resurrections—one of the souls of the 
just, and the other of the bodies of the wicked—con- 
sequently the souls of the one class must have been as 
literally dead as the bodies of the other. If they had 
not been both literally dead, they could not have had a 
literal resurrection from the dead. Coming down from 
heaven would be no resurrection at all. The sentence 
I have quoted shows how the best of men may be 
carried away by theory to make statements inconsistent 
with their own fundamental views. Iam quite aware 
that Archbishop Whately and others have maintained 
that the soul goes to the grave along with the body, 
and lies there in a perfectly unconscious condition 
until the day of resurrection, but I refuse to subscribe 
to such a doctrine. I am confident that when Paul 
was willing to be absent from the body, to be present 
with the Lord, he did not mean that his soul was 
going to the grave; nor could J believe that the 
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paradise for which Jesus and the thief were bound was 
the grave, and, therefore, I utterly refuse the interpre- 
tation which would compel me to believe that the souls 
concerned in the “first resurrection” were literally dead. 
The harmony of divine revelation and the imma- 
teriality and spirituality of the soul combine to 
demonstrate that the phraseology in this place must be 
taken in a spiritual, figurative, or symbolical sense. 

“This is the first resurrection.’ How is it the first 
resurrection? Has this point been fairly handled in 
honour of Revelation? I think not. Noman who has 
the slightest regard for the honour of God’s Word 
could make this a literal resurrection of dead men, 
and that for the simple reason that it would not be 
true. It is not only a resurrection, but it is the first 
resurrection, and therefore it must really be the first of 
its own kind, or else the statement is not founded in 
truth. As I believe in the Bible as the Word of God I 
repudiate the views of these Pre-millennialists. I hold 
when the Scripture says it is “the first resurrection,” 
that it is, in truth, the first of its own kind, and that 
no other of the same description has preceded it. 
Hence it cannot mean a literal resurrection of dead 
men. In the literal sense, it would not be the first at 
all. Consequently, literal it cannot be. The Bible must — 
not be turned into a book of fables to please the Pre- 
millennialists, or any one else. “The Lord heard the 
voice of Elijah ; and the soul of the child came into 
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him again, and he revived.” Surely this is a literal 
resurrection from the dead. The same may also be 
said of Lazarus and of Jesus, with this addition, that 
they were raised both from death and the grave. It is 
really a marvel how any man professing Christianity 
could maintain that the first resurrection, mentioned in 
the twentieth of Revelation, could be a literal resur- 
rection of dead men. The thing is utterly impossible 
if the Word of God be true. When Christians adopt 
such a mode of interpretation it is no wonder infidelity 
abounds. If the principles of the Literalists were true 
every rational man would be compelled to throw the 
Bible overboard, because what it calls the first resur- 
rection would not be the first, second, or third. All 
who are on the side of Revelation must conclude that 
the first resurrection spoken of in the passage under 
consideration is a resurrection totally different froma 
literal resurrection of dead men, and that it is truly 
the first of its own kind, and has had no similar pre- 
decessor, consequently, the literal interpretation must 
be for ever discarded here. It is also worthy of special 
remark that the language used in the visions of John 
is quite peculiar. “And I saw under the altar the 
souls of them that were slain. . . . And I saw 
the souls of them that were beheaded.” I may ask, in 
passing, were the souls which were under the altar real 
bodies? The Pre-millennialists who can believe this 
may believe anything. For my part, I believe the 
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bodies are in the grave. To return to my point, how- 
ever, the language here used differs entirely from that 
which is used concerning the resurrection of the body 
in any portion of Scripture. My readers may look up 
this subject for themselves, but one example will suffice 
here. “And the graves were opened,” says Matthew, 
“and many bodies of the saints which slept arose and 
came out of the graves.” Here is a literal resurrection. 
The bodies are distinctly specified, and the phraseology 
differs so entirely from that used in the Apocalypse 
that further comment is unnecessary. 

But even supposing, for argument’s sake, that a literal 
resurrection of dead bodies was taught in the fourth 
verse of the twentieth of Revelation, what would it 
amount to? Would it include, as the Pre-millen- 
nialists would have us believe, a// the saints who had 
previously died ? By no means. There is no such idea 
in the passage. If it be literal, there is nothing in it 
but what is literally mentioned. But as this would 
not suit the Pre-millennialists at all, they have no hesi- 
tation, whatever, in altering matters so as to bring 
them up to their own theory. Indeed, the reckless 
way in which they deal with Scripture appears to me 
to be a dreadful feature of their system. If they 
can only suit their own plan, they do not seem to have 
the slightest care how they handle the Word of God. 
There is something awful in the idea of Christian men 
making such havoc of Revelation. I have no hesitation 
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in saying that there are few infidels who would be 
so regardless of their own honour as to attempt to 
extend a literal interpretation of this verse to all the 
saints who had previously died. When we want an 
example of reckless treatment of Scripture it is to 
professing Christians, not to infidels, we are to look for 
it. This is far from being as it should be, but it is 
perfectly true in regard to more Scriptural subjects 
than one. As to the verse now in question, the 
Literalists are completely bound down to whatever is 
literally mentioned. They cannot go one hair’s-breadth 
beyond this. Nay, more, there is even a limit to the 
symbolical exposition, as the class symbolised cannot 
extend beyond the original figure. The Literalists have 


not only unwarrantably extended their interpretation — 


here, for the purpose of including all the dead saints, 
but their opponents, I am sorry to say, have also taken 
improper liberties with the passage, under the impres- 
sion that they could include the martyrs of every class, 
by connecting the twentieth with the sixth of Revela- 
tion, forgetting that, although a few of the words may 
resemble each other, the individuals concerned, the 
times, places, and circumstances are all completely 
different. Both parties are entirely wrong, as they should 


never allow theory to rule them in the interpretation 


of Scripture. They should always give the language fair 
play, regardless of consequences. The Bible, being the 
Word of God, is quite fit to take care of itself. 


0 ee 


PROVED TO BE IMPOSSIBLE. 19 


“And I saw the souls” of all the saints who had 
previously died. Isthatit? No. There is no such 
statement in the text. The pre-millenarian addition 
is a complete forgery. “And I saw the souls” of all 
the martyrs. Is that it? By no means. The Holy 
Spirit has made His statement so very specific that it 
is quite impossible to stretch it beyond a single class 
without doing the greatest violence to the language. 
Every man, whether a Literalist or a Spiritualist, is 
bound down here, by the most significant and most 
carefully-constructed language, to a single class. It 


will never do either to add to, or diminish from, the 


Scripture. The description is perfect, continuous, 
and complete, and must not be torn asunder to suit 
any theory. The parties mentioned were beheaded for 
the witness of Jesus, and they had not worshipped the 
beast, nor the image of the beast, nor had they received 
the mark of the beast upon their foreheads or in their 
hands. This is very specific and very plain. The 


_ Mnartyr who was burned at the stake cannot, in truth, 


be the same as the one that was beheaded ; neither can 


the man who, for baptism, has received the sign of the 


Cross on his forehead, or who has ever, either directly 
or indirectly, been incorporated with the polity of. 
Rome, or anything corresponding to her image, be 
truthfully included, either literally or symbolically, 
under the class which has never worshipped the beast, 
or his image, or received the mark of the beast on the 
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forehead or in the hand. There is one class, as appears 
to me, and only one class on the face of the earth, 
which will correspond with this description, and that 
is the Jew, the man who, in the strictest sense of the 
word, has been so kept separate from all other portions 
of the human race that it can be said, in perfect truth, 
that he was beheaded, under Pagan Rome, as a convert 
to Christianity, for the witness of Jesus, and that he 
has ever since kept clear of Papal Rome, and everything 
pertaining to her image. He has never worshipped the 
beast, nor has he received his mark on the forehead or 
in the hand. The Jew, then, corresponds to the very 
letter to the description herein contained. In ancient 
days the Jews were the people of the Lord in a national 
capacity. It was not absolutely necessary, however, for 
them then to be His people in a spiritual sense, but the 


case will be totally different when this good time arrives. ~ 


Their recal will not only be general, but it will also be 
spiritual in the strictest sense of the word. They will 
* be real and genuine, not merely nominal and outward, 
converts to true Christianity. They are to spiritually 
live and spiritually reign with Christ ; and that this is 
spiritual, not merely bodily life which every man might 
possess, is proved by the fact that they are said to be 
blessed and holy, and'that the second death is to have 
no power over them. Under these circumstances the 
genuine conversion of every one concerned is placed 
beyond question. No character, but a genuine con- 
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verted character, could be said to be spiritually alive, 
to be blessed and holy, and to be free from the second 
death. 

Further, this point of the case confirms most satis- 
factorily the spiritual against the literal interpretation - 
of the passage. When we are told that these individuals 
are to live, to be blessed and holy, and to be free from 
the second death, we know that their recal must be 
really and truly to spiritual life from the dead spiritual 
condition in which they now are, If they continued in 
their present dead spiritual condition, the second death, 
which is eternal damnation, would have unquestionable 
power over them. Their conversion, then, from this 
‘spiritual death, gives them spiritual life, makes them 
blessed and holy, and frees them entirely from the 
second death. Thus we see the spiritual exposition of 
the passage beautifully confirmed at every point of our 
progress ; whereas, the literal interpretation of the 
Pre-millennialists would make the whole matter abso- 
lutely absurd. Is there any rational man in the world 
who would consider it any information to be told, in this 
place, that the second death, or hell, would have no 
power over the dead saints after their resurrection from 
the grave, and that they would be blessed and holy ? It 
is perfectly absurd to think that this is the correct 
interpretation of the passage. It is not the mere fact 
of being raised from the grave that clears a person of 


the second death, because the wicked shall rise as well as 
EF 
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the righteous ; but it is the genuine spiritual conver- 
sion of the individual before death that enables him to 
defy all the powers of hell. ‘Be thou faithful unto 
death, and I will give thee a crown of life. . . . He 
that overcometh shall not be hurt of the second death.” 
The change in the individual which will release from 
the second death must take place before the death of 
the body, and cannot be deferred, as this pre-millen- 
narian mode of reasoning would necessitate, until after 
the resurrection. The spiritual interpretation is the 
only one, then, that will do here, and this view of the 
case is further fortified by the statement that the 
parties who take part in this first resurrection are to 
become priests of God and of Christ. This shows the 
. spiritual nature of the whole affair. It is not the 
resurrection of the body that makes men priests of 
God, but the conversion of the soul. ‘Unto 
Him that loved us, and washed us from our sins in His 
own blood, and hath made us kings and priests unto 
God.” There is the way in which people are made 
kings and priests unto God. It is not by the resurrec- 
tion of the body, but by being washed in the blood of 
Christ previous to the death of the body that this great 
priesthood is obtained. “To whom coming, as unto 
a living stone, disallowed indeed of men, but chosen of 
God, and precious, ye also, as lively stones, are built up 
a spiritual house, an holy priesthood, to offer up 
spiritual sacrifices, acceptable to God by Jesus Christ. 
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But ye are a chosen generation, a royal priest- 
hood, an holy nation, a peculiar people, that ye should 
show forth the praises of Him who hath called you out 
of darkness into His marvellous light.” We thus see 
that it is not by the resurrection of the body, but 
by being called out of spiritual darkness into spiritual 
light ; by coming to the living stone, and being built 
as living stones into His spiritual house ; that we be- 
come an holy priesthood, a royal Priesthood, and a 
chosen generation. Hence, as all these matters must 
of necessity occur previous to the death of the body, 
the pre-millennarian interpretation of the twentieth of 
Revelation is placed utterly out of the question. As 
those who take part in the first resurrection are to 
become priests of God and of Christ, and as this 
priesthood can result from nothing else than the wash- 
ing away of sins in His own blood, and being thus 
united to Him as the living stone, it follows, as a 
matter of absolute necessity, that this first resurrection 
is not a literal, or bodily, resurrection at all, but is a 
resurrection from spiritual death to spiritual life, which 
must occur previous to the death of the body. 

Enough has now been said to convince any reason- 
able man that this “first resurrection,” in place of 
being a literal resurrection of the bodies of dead saints, 
refers to the spiritual call of the Jews. This great 
call of the Jewish nation from spiritual death to 
spiritual life may very appropriately be called, in 
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figurative language, a resurrection ; and as a national 
spiritual call of this description has never previously 
occurred, it would be the first of its own kind, and 
therefore very properly would be denominated “ the 
first resurrection.” This explanation is the only one 
which appears to me to be consistent with all the 
statements contained in the fourth, fifth, and sixth 
verses of the twentieth of Revelation ; but I shall now 
complete the argument by producing an authority on 
the subject which must stop the mouth of the most 
hardened gainsayer. ‘For if the casting away of 
them” [the Jews], says the Apostle Paul, “be the 
reconciling of the world [the Gentiles], what shall the 
receiving of them [the Jews] be but life from the 
dead?” Is this not a settler? Who will dare to con- 
tradict it ? When the inspired Paul says the receiving 
back of the cast-away nation is life from the dead, who 
will have the audacity to say it is not a resurrection 
in a spiritual sense? A resurrection is a raising from 
the dead ; life from the dead, then, must here be a 
resurrection ; and that it is a spiritual resurrection, or 
spiritual life from spiritual death, and not a literal 
resurrection of dead bodies, is so evident from the 
context in which the passage is found in the eleventh 
of Romans that I would not insult any rational man 
by dwelling on its proof. Seeing, then, that Paul calls 
this spiritual reception of the Jews “life from the 
dead,” or in other words a spiritual resurrection ; and 
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seeing that those who take part in “ the first resurrec- 
tion” are to become, through this resurrection, blessed 
and holy, and priests of God and of Christ, and are to 
be freed from the second death, can any man doubt 
that this is a spiritual resurrection from spiritual 
death to spiritual life, and not a mere resurrection of 
dead men’s bodies from the grave, as the Pre-millen- 
nialists would have it? Or can he further doubt that 
this “ first resurrection” refers solely and exclusively 
to the calling back of the Jews, which Paul describes as 
“life from the dead,” seeing that the Jews will then 
not only answer to this part of the description, but 
that they also tally exactly to the description contained 
in the fourth verse of the twentieth of Revelation, 
inasmuch as, in their converted brethren, they were 
beheaded, not burned, for the witness of Jesus, under 
Pagan Rome, and that, under Papal Rome, they have 
been so completely distinct from other nations and 
people that they have never, directly or indirectly, 
worshipped the beast or his image, or received his 


‘ mark on their foreheads or in their hands? If I have 


not demolished the literal interpretation of the Pre- 
millennialists, in regard to the verses under considera- 
tion, I would despair of being able to prove my own 
existence. 


There is another item, however, in the passage which 


we must not include in this first resurrection. Weare © 


told, in a sort of parenthesis, that “the rest of the 
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dead lived not again until the thousand years were 
finished.” Hence there is a class which will start into 
life immediately on the expiration of the time included 
under the term of one thousand years. This is no 
more a literal bodily resurrection from the grave than 
is the first. It is just such a resuscitation as would 
correspond with the revival and public manifestation 
of satanic influence in the nations which, during the 
thousand years, were so held in spiritual subjection 
that they appeared to be spiritually dead. Satan was 
to be so curtailed in his power that he should deceive 
the nations no more till the thousand years should be 
fulfilled ; but immediately after that he was to be 
loosed, and he was to go forth again to deceive the 
nations which appeared to be spiritually extinct, and 
thus he would resuscitate them in such a manner that 
those who appeared to be spiritually dead might very 
properly be said, in figurative language, to be alive 
again under his guidance and government, 

On the fifth of May 1861 a sermon on “the first 
resurrection” was preached by that kind-hearted, — 
marvellously-gifted, and most eminently-useful man, 
the Rev. C. H. Spurgeon. Although I cannot coincide 
with all his deductions, I most heartily adopt the 
following fundamental rule which he lays down for the 
interpretation of Scripture—‘ You know,” says he, 
“when you read a chapter, you are not to say, this 
part is a symbol, and is to be read so, and the next 
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part is to be read literally. Brethren, the Holy Ghost 
does not jumble metaphors and facts together. A 
typical book has plain indications that it is so intended, — 
and when you come upon a literal passage in a typical 
chapter, it is always attached to a something else which 
is distinctly literal, so that you cannot, without violence 
to common sense, make a typical meaning out of it.” 
This is an excellent rule, and although it was not 
intended to serve my purpose, I shall apply it to the 
elucidation of my own views on the twentieth of 
Revelation. It is exactly to the point. The Holy. 
Spirit does not jumble metaphors and facts together, 
and when a literal passage occurs in a typical chapter 
it is always so evidently literal, and so directly con- 
nected with a literal context, that there can be no room 
whatever for doubt. How, then, will this do with the 
twentieth of Revelation? Plainly it is all on my side 
of the question. The first ten verses contain an unin- 
terrupted story of consecutive events, beginning with 
the starting of the angel from heaven, and ending with 
the casting of the devil into the lake of fire. On what 
principle, then, are we to make one part here and 
there figurative, and another literal, as it may suit our 
fancy in support of some theory? Will the Holy 
Spirit thus jumble up metaphors and facts together ? 
By no means. We must interpret on a more rational 
principle than that would come to. If the angel had 


no literal hands, no literal key, no literal chain ; if he 
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did not literally catch the dragon and literally bind 
_ him with a literal chain ; if he did not literally close 
the literal door of a literal bottomless pit and puta 
literal seal upon it; if Satan was not literally loosed 
from literal chains out of a literal prison ; if there be. 
no literal fire in heaven to come down to devour the 
nations, and to devour them in such a literal sense as 
to put them out of every sort of existence ; if the 
place into which the devil was cast be nota literal lake 
of literal fire and literal brimstone ; and if the beast 
and the prophet be not a literal beast and a literal 
prophet, on what principle, under Mr Spurgeon’s rule, 
or any other rational rule, could we take a literal 
meaning out of the intervening parts, in regard to the 
resurrection and reign? ‘The thing is so palpably 
inconsistent and absurd that I am overwhelmed with 
surprise to think that men of otherwise good sense 
could ever attempt such a performance. 

It has been well observed by Mr Morrison that. 
“there are three distinct successive resurrections men- 
tioned in the chapter under consideration. The first 
resurrection is represented as taking place before or at 
the commencement of the Millennium, the second 
immediately after it, and the third not till the end of 
the little season that succeeds the Millennium, 
If these were all literal, we would have three literal 
resurrections ; one at the beginning of the Millennium, 
another at the end of it, and a third at the close of the 
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final apostasy. We need scarcely say that such a 
doctrine derives no countenance whatever from the 
Word of God.” I have already fully demonstrated 
that “the first resurrection ” cannot be literal; and I 
freely admit that the second must be interpreted on 
the same principle as the first. Fair play on all sides 
demands this, I quite agree with Mr Morrison, when 
he says, “ If the first resurrection must be understood 
spiritually, the second resurrection must be understood 
spiritually also ; for whatever is the character of the 
one at the commencement of the Millennium, must be 
the character of the other at its termination. This is 
the view held by writers on both sides of the millen- 
narian controversy. ‘Thus we find the learned Faber, 
who reasons backwards from the second resurrection 
to the first, instead of from the first to the second, 
observing, ‘the resurrection of the rest of the dead at 
the end of the thousand years has been shown by the 
very necessity of its collocation to be figurative. But 
homogeneity requires that the two resurrections, the 
one at the end and the other at the beginning of the 
thousand years, should be similarly understood and 
interpreted. Therefore the resurrection of the martyrs 
at the beginning of the thousand years must be a 
purely figurative resurrection also.’ The learned Mede 
also states that the ‘construction’ of the verses in 
question implies ‘that some of the dead lived again 
in the beginning of the thousand years, i that sense, 
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the rest should live again at the end of the thousand 
years ; and é contra, in what manner the rest of the dead 
should live again at the end of the thousand years, in 
that manner those who were beheaded for Jesus lived 
again in the beginning of the thousand years ; which 
living again of those some is called the First Resurrec- 
tion.” In whatever manner, then, we understand the 
resurrection at the beginning of the Millennium, we 
must, upon the principle of consistency, understand 
the resurrection at the end of it.” Seeing, then, that 
both these resurrections are to be interpreted on the 
same principle; and seeing that the first, as 1 have 
already shown, can bear no other than a figurative, 
symbolical, or spiritual exposition, the second of 
necessity must be figurative, symbolical, or spiritual 
also. This view is consistent with the nature of the 
immediate context in which the passage is found, as 
well as with the whole scope of the vision. We have 
two resurrections ; one at the commencement of the 
thousand years, and corresponding in time with the 
binding of Satan, and the other directly on the ter- 
mination of the thousand years, and corresponding 
with the loosing of Satan. Some of the Pre-millen- 
nialists have tried to make it appear that this second 
resurrection will not take place at the termination of 
the thousand years, but they could never arrive at 
this conclusion if they were not determined to make a 


desperate effort to serve their own cause. No man 
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could join them here who was really anxious to arrive 
at truth, John informs us that the souls of those who 
were beheaded for the witness of Jesus would live and 
reign with Christ for a thousand years, and then he 
tells us, in a sort of parenthesis, that “the rest of the 
dead lived not again until the thousand years were 
finished ;” thus implying as plainly as words could 
imply anything, that the latter class would certainly 
live again directly the thousand years were completed. 
Satan was to be bound for a thousand years, and shut 
up in such a manner “that he should deceive the 
nations no more, till the thousand years should be 
fulfilled ;” thus implying, as in the other case, that 
when these years would be accomplished he would go 
out to deceive the nations once more. The language 
in each case is parallel, and the conclusion is inevitable 
that both events will take place directly on the com- 
pletion of the allotted period. The binding of Satan 
corresponds in time with the resurrection of the souls 
of those that were beheaded, or in other words with 
the spiritual recal of the Jews; and the loosing of 
Satan, at the end of the thousand years, corresponds 
with the spiritual resuscitation, revival, or resurrection 
of those nations which appeared, during the thousand 
years, to be spiritually dead; and thus we have two 
spiritual, or figurative, resurrections in this continuous 
and interesting narrative ; the one at the beginning of 
the thousand years, when Satan is to be bound, and 
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the other at the termination of the thousand years, 
when “Satan shall be loosed out of his prison, and shall 
go out to deceive the nations which are in the four 
quarters of the earth, Gog and Magog, to gather them 
together to battle.’ The first is the spiritual call of 
the Jews ; the second is the spiritual resuscitation of 
those satanic nations which appeared spiritually to be 
out of existence during the thousand years. 

Nothing could demonstrate more clearly the desperate 
attempts which man will resort to in support of a theory 
than the fact, that the Pre-millennarians have had the 
hardihood to assert that “the rest of the dead,” men- 
tioned in the fifth verse, are the very same as “ the 
dead small and great,” mentioned in the twelfth verse. 
I am aware that they could not support their system 
on any other principles than these ; but when I find 
men thus wresting the Scripture from its plain import 
with a view to prop up a theory, I confess I cannot 
stretch my charity so far as to give them credit for 
‘honesty of purpose. Let “the rest of the dead” mean 
what they may, they cannot possibly be the same as 
“the dead small and great.” The first is only a part, 
the second isthe whole: the first is to be raised directly 
on the completion of “the thousand years,” the second 
is to be raised after the termination of the “little 
season” which intervenes between the resurrection of 
these two classes; the first belongs to one vision, the 
second to another and totally distinct vision ; so that 
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take it as you will, it is impossible to make these two 
classes the same without intentionally twisting the 
Scriptures. It is also worthy of special remark that 
John uses a very different form of expression in the 
end of the chapter from the one contained in the fourth 
verse. In the fourth verse, he says he saw the souls of 
them that were beheaded ; but in the twelfth verse, in 
place of telling us he saw the sowls of them that are dead, 
he says he saw the dead themselves ; and this makes all 
the difference in the world. Inthe first case he saw 
souls, but no bodies, and even these souls refer to a 
specially restricted class ; whereas in the last case, he 
saw the bodies, and these bodies, in place of being 
restricted to a class of the dead, include the universal 
dead in all countries and ages of the world’s history. 
He saw “the dead small and great.” There is no restric- 
tion here. It includes all the dead without any excep- 
tion. In order, apparently, to place the matter out of 
the reach of cavil, he repeats the facts in another form, 
by telling us that the sea, death, and hell, or Hades, gave 
up all the dead that were in them. The description in 
this last vision is so plain that no rational man can 
hesitate to accept it as applicable to the day of judg- 
ment. 

We have now seen that there are three distinct 
resurrections mentioned in this chapter: the resurrec- 
tion at the commencement of the Millennium of “ the 
souls of them that were beheaded ;” the resurrection of 
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“the rest of the dead ” at the expiration of the Millen- 
nium and at the beginning of the “ little season ;” and 
the resurrection of the universal dead after the termina- 
tion of the “little season,” and corresponding with the 
time when “the earth and the heavens” shall depart 
and have no place, The first describes, in figurative 
language, the spiritual call of the Jews ; the second 
describes, in figurative language also, the resuscitation, 
or spiritual resurrection, after the Millennium of those 
satanic nations which appeared to be dead during the 
thousand years; and the last refers beyond dispute tothe 
day of judgment, when the bodies of all those who have 
died in every clime, in every country, and in every age, 
shall be called up from death, whether in the sea or on 
the land, to join their spirits and appear before the great 
white throne. As Mr Morrison has properly observed, 
“there were two classes of persons assembled before the 
great white throne—those whose names were not written 
in the Book of life, and those whose names were found 
written there—the former going away into everlasting 
punishment while the latter were admitted into life 
eternal.” 

If I have succeeded, in the previous observations, in 
overturning the literal interpretation of the first eight 
verses of the twentieth of Revelation, I have virtually 
succeeded in overturning the whole pre-millennarian 
system. This portion of Scripture forms the very key- 
stone of their arch, and if the keystone be broken 
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away, the whole arch must come to destruction. If 
‘the first resurrection ” be not a literal resurrection of 
literal bodies, Pre-millennarianism is the greatest farce 
that ever was foisted on the human race; and if it be 
not absolutely proved from this text, it has no place in 
Scripture. As Mr Bickersteth acknowledges, “ This is 
the seat of the doctrine.” The same idea is contained 
in the following extract, quoted by Mr Brown from Mr 
Birks’ Lent Lectures: “But the first resurrection,” 
says he, “offers a still severer trial to the faith of the 
Christian. We cannot here appeal to innumerable 
texts where it is plainly revealed. The analogy of 
Scripture, however decisive in its favour, appears at 
first sight obscure and ambiguous. In maintaining this 
doctrine, therefore, we have to rest only upon the Word 
of God, and chiefly on this one prophecy (Rey. xx.). Why 
then should a doctine, in appearance so disputable and 
beset with such difficultves, be now pressed on the atten- 
tion of the Church? The answer is very plain. 
Grant for one moment that the doctrine is true, and 
you must feel that it is one of deep interest to our- 
selves.” It bas been complained, and I think with 
great propriety, by Mr Birks and Mr Bonar, that an 
objection against the pre-millennarian doctrine has been 
raised by Mr Brown from the fact of its being taught 
only in this one passage. I cannot acquiesce in this 
objection, because I hold one passage of God’s Word 
to be sufficient to establish any truth. The great point 
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is to see whether or not the one passage establishes the 
doctrine in question. As no two Scriptures can con- 
tradict each other, we must see that our interpretation 
of a particular text is not in direct contradiction to 
another text equally plain, or perhaps a great deal 
plainer. The harmony of Divine Revelation cannot be 
broken by any man, unless he wishes to make the Book 
a forgery. “To throw contempt on the harmony of 
Scripture statement,” observes Mr Birks, “and say 
that those who appeal to it must be sadly at a loss for 
evidence, merely proves how reverence for the Word of 
God and power to see what lies plainly before them are 
weakened unconsciously in the minds of good men by 


a theory which requires them to gain the habit of ~ 


explaining it away.” I fully concur in the truth of 
these observations, and I hope Mr Birks will apply them 
directly to himself and all his pre-millennarian brethren, 
as I know of no class of writers more regardless of the 
harmony of Revelation, or of the way in which they 
treat the Word of God. - Even the very extract I 
have taken from Mr Birks shows that he has not 
sufficient regard for the harmony of Revelation. The 
analogy of Scripture, he says, is decisive in his favour, 
although he admits that at first sight it is both obscure 
and ambiguous. Just think of a proof of a great 
doctrine which is obscure and ambiguous ! He acknow- 
ledges this analogy, which he calls decisive, to be so 
obscure and ambiguous that he is compelled to rest his 
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doctrine chiefly on one prophecy! The only kind of 
decision which could come out of ambiguity, would be 
a decision that the man who rested on it was flounder- 
ing in the sea of uncertainty. Besides observing the 
harmony of Revelation, we must further see that. the 
doctrine to be established by a single text, is, beyond 
the possibility of rational doubt, really contained in 
the text. Nothing but absolutely decisive and really 
unquestionable proof, on fair and rational principles, 
will do. Have we this sort of proof, or anything 
approaching to it, in favour of the literal interpretation 
of the first eight verses of the twentieth of Revelation ? 
By no means. Nothing could be farther from it. IfI 
have not thoroughly demolished the pre-millennarian 
interpretation here, I would despair of proving my own - 
existence. So far from proving their doctrine to be 
true, this portion of God’s Word is plainly, palpably, 
and completely against it. 

We hear a great deal from the Pre-millennarians about 
the second coming of Christ, which event they place at 
the commencement of the Millennium. It is impos- 
sible, however, to get them to tell us anything abouta 
third coming of Christ, although, if their system were 
true, a third coming would be absolutely indispensable. 
Seeing, however, that there is not a single syllable in 
Scripture about a third advent, they are obliged to 
avoid the topic with the greatest care. They dare not 


venture to say He will come a third time, and therefore 
a 
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they must be silent where proper honesty would demand 
of them to speak out. They cannot afford to refer to 
this topic, because their system, in place of being 
founded on Scripture, is only a fabrication invented by 
man. If they were to deny a third advent, they would 
thereby place themselves in a predicament from which 
they could never be extricated ; and if they were to 


maintain a third advent, we would at once demand, 


what is nowhere to be found, the Scripture which 
proves it. In point of fact, they cannot afford to speak 
out honestly on this point ; and, therefore, they are 
compelled to be silent, although their silence brings 
their whole system into disrepute. Their conduct here 
is not even consistent with manliness. I demand of 
them to tell us, in plain language, is there to be a third 
advent, or is there not? When I get the answer, I 
shall know how to deal with it. If Christ is to come 
from heaven a third time, where is the Scripture which 
proves it? Nowhere. It is not within the covers of 
the book. On the other hand, if He is not to come 
from heaven a third time, and if His second advent is 
to precede the Millennium, where is He to be during 
the time that Satan is loose after the Millennium is 
over? Is He to have a partnership reign on earth 
with Satan? Are Jesus and Satan to unite in ruling 
over Gog and Magog, and the risen saints? Is the 


idea not blasphemous? Where, then, is Jesus to be © 


when Satan is at the head of the nations? Is He to 
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shrink into a corner to avoid Satan, or is He obliged to 
return to heaven? Further, if the Christian dead are - 
all to be literally raised from their graves at the com- 
mencement of the Millennium, what is to become of 
them after the Millennium is over, when Satan is to 
have his power restored ? Are they to have Satan for 
their ruler, or are they to be sent back again to their 
graves, and thus contradict the saying, ‘‘ ever with the 
Lord?” The Pre-millennarian is bound to give us full 
information on all these points, because they arise 
directly and necessarily out of hissystem. The simple 
truth is, the pre-millennial system is a system of 
absurdities and inconsistencies. It could not possibly 
be complete without a third advent of Christ, and yet 
a third advent is never once mentioned in Scripture. 
Its advocates make a third advent necessary in carrying 
out their system, but yet they dare not venture to 
assert that it is true. No honest man could admire 
their conduct in relation to this point. The truth 
shines out here in favour of those who are on my side 
of the millennial question. We deny that Christ will 
reign personally during the Millennium, and therefore 
He is not called upon to enter into a partnership reign 
with Satan after the Millennium is over. We deny 
that the bodies of the saints are to be raised from 
their graves previous to the Millennium, and therefore 
they are not compelled to huddle into a corner of the 
earth after Satan is let loose, nor are they obliged again 
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to take shelter in the tomb. We deny that there is 
‘such a thing in Scripture as the third advent of Christ ; 
but we hold that the second advent, so plainly set forth 
in the Word of God, will take place long after the 
Millennium is over, and corresponds with the day of 
final judgment. If it were not too serious a subject, 
it would really be amusing to see the way in which, 
almost as a matter of course, the Pre-millennialists 
apply to the millennial period those passages of Scrip- 
ture which refer to the second advent of Christ at the 
day of final judgment. Dr M‘Neile goes so far upon 
this point as to say, ‘Select your passage ; and what- 
ever passage you select, we will show that it must be 
fulfilled at the commencement of the Millennium.” It 


shall now be my place to see whether or not this | 


assertion of Dr M‘Neile’s is founded on Scripture truth. 
“J charge thee therefore before God, and the Lord 


Jesus Christ, who shall judge the quick and the dead © 


at His appearing and His kingdom.” ‘Take care, Paul; 
you ought to have been more cautious in your asser- 
tions; you should have had the fear of Dr M‘Neile 
before your eyes. You here state most emphatically 
that the quick and the dead, which expression includes 
the whole human race, whether on the earth or in their 
graves, whether converted or unconverted, shall all be 
judged at the appearing of Christ. There is no possi- 
bility of ,misunderstanding your statement on this 
point, it is so plain and decisive ; but if you had been 
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instructed by Dr M‘Neile in the pre-millennarian 
system, you would have known at once that this view 
of yours was not correct. You not only differ from 
Dr M‘Neile, Paul, but you have not been fortunate 
enough to get the support of the great, the learned, 
and the good, Dr Gill. In place of accepting as correct 
your representation of a universal judgment at the 
appearing of Christ, Dr Gill is able to tell us that it is 
only the saints are to be judged at the appearing of 
Christ, and that the judgment of the wicked is to be 
postponed for a thousand years after that. Paul, you 
must bring out a new and corrected edition of the New 
Testament. In place of stating that. the quick and 
the dead are to be judged at the appearing of Christ, 
you must say, in accordance with the new-light division, 
that the righteous only are to be judged at the appear- 
ing of Christ, and that the wicked must remain to a 
more convenient season. 

Paul, you must even do something more than this ; 
you must give us some sort of revelation that will 
enable us to reconcile Dr Gill with himself on this 
point. This may be a hard task, but it must be tried. 
In his comment on the first verse of the fourth chapter 
of Second Timothy, he says, “It is certain there will 
be a general judgment; the day is appointed, and 
Christ is ordained the Judge of allmen. . . . The 
persons that will be judged by Him are, the quick and 
the dead ; by which are meant, not the different parts 
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of men, their souls which are living and immortal, and 


their bodies which die and will be raised from the © 


dead ; nor the different sorts of men, as good men who 
are made alive by the Spirit and grace of God, and evil 
men, who are dead in trespasses and sins, and die in 
their sins ; but rather by the quick are meant such as 
will be found alive at Christ’s coming ; and by the dead, 
such as, having been dead, will be raised by Him; and, 
in short, the characters include all mentioned, who must 
all stand before the judgment-seat of Christ. The 
time when this will be, is, at His appearing and His 
kingdom.” He here makes the quick and the dead to 
include the whole human race, whether dead or alive, 
up to the time of Christ’s coming ; and he includes all 
who are ever to stand before the judgment-seat of 
Christ: and he tells us that the time at which these 
are to be judged is, “at His appearing and His kingdom.” 
Take him on his own showing, and there is not much 
Millennarianism here ; but he seems to have forgotten 
himself immediately, because in the very same para- 
graph, he tells us that “The kingdom designed, is the 
personal reign of Christ, for a thousand years; at the 
beginning of which will be the judgment of the saints, 
who, having the crown of righteousness given them by 
the Judge, will reign with Him as kings and priests ; 
and at the end of this period will be the judgment of 
the wicked.” Could inconsistency go any farther than 
this? Such must always be the case, no matter how 


— > = 


ee ee eee 


PROVED TO BE IMPOSSIBLE. 103 


great the man may be, when opinions are adopted that 
are directly contrary to God’s Word. Truth willalways 
square with truth—with falsehood never. In the com- 
mencement of the paragraph, Dr Gill makes the 
judgment of both all the living and all the dead—the 
general judgment—to be at the appearing of Christ ; 
but in the end of the paragraph, he divides the judg- 
ment into two parts, with an interval of a thousand 
years between them! Such is the inconsistency of 
Pre-millennarianism! Such is the effect of this be- 
wildering system on one of the greatest men that ever 
fell into its meshes. The extract | have given proves 
beyond all doubt that Dr Gill includes ald men in the 
expression, quick and dead ; but if any should hesitate 
here, their hesitation must be set at rest by his obser- 
vations on the same language in the fifth verse of the 
fourth chapter of Second Peter, where he says, “‘ Ready 
to judge the quick and the dead;’ that is, all men, 
such as will be found alive when He comes, and those 
that have died before, who will then be raised from the 
dead to receive their judgment ;” and again, Acts x. 
42, he says, “‘To be the Judge of quick and dead.’ 
. . . Tobethe Judge of all men at the last day. 

That there will be a general judgment at the 
last ‘day is certain, . . . it will be universal, and 
reach to all men, righteous and wicked, quick and dead 
. + . Omnipotent, and so able to raise the dead, 
summon all nations before Him, separate the wicked 
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and the righteous; and not only denounce the proper sen- 
tences upon them, but execute them.” When off his 
guard, Dr Gill manfully supports the idea of a universal 
judgment, at the last day ; a judgment which shall 
include all men, righteous and wicked, quick and dead ; 
but when Pre-millennarianism is before his eyes, he is 
inconsistent enough to tell us that, in place of this 
general judgment at the last day, there are to be two 


distinct judgments : one, of the righteous before the’ 


Millennium, and the other, of the wicked after the 
Millennium is over—thus placing a thousand years be- 
tween those two events. Such are the inconsistencies of 
Pre-millennarianism. Such is the bewildering influence 
of this miserable system, that even the wisest of men 
lose their balance when they get involved in its mazes. 

“When the Son of Man shall come in His glory, and 
all the holy angels with Him, then shall He sit upon 
the throne of His glory, and before Him shall be 
gathered all nations ; and He shall separate them, one 
from another, as a shepherd divideth the sheep from 
the goats, and He shall set the sheep on His right hand, 
but the goats on the left. Then shall the King say 
unto. them on His right hand,—Come, ye blessed of my 
Father, inherit the kingdom prepared for you from the 
foundation of the world. . . . Then shall He say 
unto them on His left hand,—Depart from me, ye 
cursed, into everlasting fire, prepared for the Devil and 
his angels. . . . And these shall go away into ever- 
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lasting punishment, but the righteous into life eternal.” 
It is hardly within the bounds of human credibility 
that any man could really believe this passage to be the 
Word of God, and yet hold the pre-millennial theory. 
If there were not another text on the same side in the 
Bible, this one would be amply sufficient to settle the 
whole controversy. It is as plain as words could make 
it. When the Son of Man shall come in His glory, then 
(at that identical time) He shall sit on the throne of 
His glory. It is thus emphatically set forth that it is 
at the very time of His coming that He is to sit on the 
throne of His glory ; and that, when thus seated, all 
nations are to be gathered before Him. Could anything 
be more decisive than this? Could any words be used 
which would more plainly describe the whole human 
race than all nations? Could any nation be omitted 
when Scripture says that all nations are to be there ? 
Could anything be more alarmingly daring than for the 
pre-millennarian advocate to tell us when the Spirit of 
God says all nations are to be there, that this is not 
true, for only some nations will be there? Is the con- 
duct of those men, who take such a line of defence for 
their system, not worse than that of open infidels? Are 
they notfull brothers to Judas Iscariot, when they prafess 
great reverence for the Word of God, and yet betray its 
inspiration by denying the truth of its statements ? 
God says, All nations will be there, the Pre-millennarian 
says, No; all nations will not be there. As their system 
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must be supported through fire and water, God cannot 
be allowed to say all nations are to be there, because, 
if this were the case, the pre-millennial structure would 
collapse in an instant. In following the Scripture nar- 
rative a little further, we find, when all nations are 
gathered before Him, that Christ shall divide them 
into two great families—the sheep and the goats, the 
saved and the unsaved, the righteous and the wicked ; 
and He shall set the one on His right hand and the other 
on His left, Then—at that very time: when He shall 
come in His glory and sit on the throne of His glory— 
He shall say to those on His right hand, Inherit the 
kingdom prepared for you from the foundation of the 
world, and to those on His left hand, Depart into ever- 
lasting fire, prepared for the Devil and his angels. I 
seriously ask, can any man in his full senses really 
believe that this kingdom, which was prepared for them 
from the foundation of the world, and which, in the 
last verse, is described as life eternal, means Jerusalem ? 
The Pre-millennarian is not only bound to believe this, 
but, on his own principle of confining this judgment 
scene to the millennial earth, he is bound to find the 
everlasting fire prepared for the Devil and his angels, 
in the neighbourhood of Jerusalem also. On what 
principle of fair play could he be permitted to choose 
Jerusalem for the one part and hell for the other? If 
the one means a place on earth, so must the other ; if 
the one means hell, the other must mean heaven. To 
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heaven and hell, according to this Scripture, all the 
sheep and the goats of all nations are to be consigned 
at the very time when Christ shall come in His glory 
with His holy angels. This can be no other than the 
day of final judgment. This passage clearly upsets 
the pre-millennial system, which places the coming of 
Christ at the commencement of the Millennium, and, 
consequently, long before the day of final judgment. 
In relation to this passage, Mr Morrison very properly 
remarks, “ These events are represented as taking place 
contemporaneously, for they are all connected by the 
particle then, which, as Mr Cunninghame, a celebrated 
pre-millennarian. writer, observes, denotes ‘identity of 
time.’ When the Son of Man shall come in His glory 
—then shall He sit upon the throne of His glory ; then 
shall the King say unto them on His right hand ; then 
shall He say unto them on His left hand. The wicked, — 
also, are represented as going away into everlasting 
punishment at the very same tume that the righteous go 
into life eternal. The coming of the Son of Man, and 
the judgment, are thus, according to Mr Cunninghame’s 
own canon of interpretation, identified; we might, 
therefore, in connection with the principle already 
established, that the judgment will not take place till 
after the Millennium, draw the inference that the 
coming of the Son of Man will not take place till after 
the Millennium also. But here, again, Millennarians 
tell us that the judgment spoken of in the passage 
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before us, is partial, not general; that it extends to a 
part, not to the whole of mankind. . . . Hence 
Mr Cunninghame informs us ‘that the expression all 
nations, is usually employed to denote the nations lwing 
at the time wpon earth? Let us see, then, whether or 
not this be the Scripture use of the expression. In 
Acts, we read that God ‘hath made of one blood all 
nations of men, for to dwell on all the face of the 
earth.’ Did Paul intend to teach that only those 
nations ‘living at the time upon earth, were made of 
‘one blood ? Or, did he not rather intend to teach 
them that not only those nations of men existing on 
earth at the time the language was uttered, but that all 
nations, of every previous and every subsequent age, 
had, and would spring from the same common pro- 
genitor? . . . Butdo Millennarians adhere to their 
own interpretation of this expression? No. If all 
that are living on earth at the time of our Lord’s 
advent are then to be judged, all the ungodly living at 
that period must go away into everlasting punishment? 
while all the righteous living shall be admitted into life 
eternal, This, however, would militate against an im- 
portant feature of the millennarian system. According 
to it, only some of the ungodly living shall be punished 
with everlasting destruction at the period of Christ’s 
personal manifestation, while the great mass will be 
converted and admitted into the millennial kingdom, 
Hence we find Mr Cunninghame asserting that the ‘all 
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nations’ ‘embrace only those who have enjoyed the light 
of Revelation.’ In one part of His work he tells us that 
‘the expression all nations, used in Matthew xxv. 31, is 
usually employed to denote the nations living at the 
time upon earth.’ These are his own words, and his 
own italics. But in another part of the very same 
work, it appears that the expression does not embrace 
all who shall be living on earth at the time of the 
advent, for we are informed that it ‘embraces only 
those who have enjoyed the light of Revelation, who, 
according to the millennarian hypothesis, shall form 
but a mere fraction of the world’s population. Such is 
the consistency of the advocates of this system ! What 
they assert in one part of their writings they contradict 
in another. We are not a little astonished to find men 
of distinguished talent and unquestionable piety, 
attempting to fritter away the plain and unequivocal 
language of Scripture, for no other purpose, so far as 
we can see, than to support a favourite theory. There 
is nothing which has tended more to convince our own 
mind of the utter untenableness of such a system, 
than the circumstance of being obliged to resort to 
unwarrantable liberties with the Word of God, in order 
to uphold it. The ‘all nations’ who shall be gathered 
before Christ at His coming, are to be divided 
into two classes, the sheep and the goats. Now, it is 
a principal article of the millennarian creed, as well as 
the doctrine of Scripture, that all the raised dead in 
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Christ, and all the godly changed living, shall be with 
Him at His appearing (1 Thess. iv. 14-17). The ‘ sheep,’ 
therefore, one of the classes into which the ‘ all nations’ 
shall be separated, must include, not only those 
righteous persons who shall be living on earth at the 
coming of the Son of Man, but also all the righteous 
raised dead of every generation that ever existed in 
the world. But if the ‘sheep,’ one division of the ‘all 
nations, include the godly, not of one, but of every age, 
by what species of logic will Mr Cunninghame and his 
adherents prove that the ‘goats, the other divi- 
sion of the ‘all nations, must be confined to the 
ungodly living of that generation which shall be found 
on earth at our Lord’s second advent ? If the ‘sheep, 
one class of the ‘all nations, include the righteous of 
every age, must not the ‘goats,’ the other class of the 
‘all nations, include the wicked of every age ? And, as 
it is just of these two classes, neither more nor less, 
that the-‘all nations’ consist, does it not follow, by 
necessary consequence, that the expression ‘ all nations’ 
in the passage under consideration, includes all the 
righteous and all the wicked, of every generation that 
had existed on earth prior to the Saviour’s appearing ? 
The judgment, then, described by our Lord towards 
the end of the twenty-fifth chapter of Matthew, is not 
a partial, but a universal judgment, and we have seen 
that it is identified with the coming of the Son of Man. 
But we have already shown, from the infallible oracles 
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of truth, that the general judgment will not take 
place till after the Millennium; therefore, the coming 
of the Son of Man, which takes place at the time of 
the judgment, must also be after, and not before the 
Millennium.” 

The Holy Spirit tells us so plainly in this passage 
that all nations are to be gathered before Christ, that 
it is difficult to understand how any man who wishes 
to look fairly at the text, could imagine that God does 
not here mean what He says. The arguments used by 
Pre-millennialists to get rid of the plain import of 
Scripture here, give us a very unfavourable impression 
of human nature, as manifested in religious men. 
Even the great Dr Gill is not free on this point. 
“Though all men,” says he, ‘‘ that ever have been, are, 
or shall be in every nation under heaven, from Adam to 
the last man that will be born, will be judged ; yet the 
part of it here described, though it gives a general 
and lively idea of the whole, only regards the judgment 
and final state of such who have made a profession of 
the Christian religion... . . ‘And before Him shall 
be gathered all nations,’ that is, all that have professed 
the Christian religion in all the nations of the world.” 
It is here distinctly asserted that,’although all men shall 
be judged, the judgment spoken of in this place is con- 
fined and restricted to those who have made a profession 
of Christianity ; or, in other words, when God says all 
nations are to be there, we must not accept His state- 
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ment as true, If all nations were really to be there, it 
would be the general judgment; but as this would 
completely upset the pre-millennarian theory, we must 
not believe what God says ; we must get some way of 
twisting out of it, and the simplest way of effecting our _ 
purpose, is to take it for granted that God, in place of | 
meaning, fairly and honestly, all nations, when He says 
all nations, only means that small portion of all nations, 
or, more correctly speaking, that small portion of a few 
of the nations which have professed the religion of 
Jesus. Such is the way in which Pre-millennarianism 
treats the Word of God! Nay, more, if Dr Gill’s view 
were correct, there would, of necessity, be two judg- 
ments, a small one at the commencement of the Millen- 
nium, and a large one at the end of the world ; still, 
further, it would necessitate a third advent of Christ, 
a thing which is never mentioned in Scripture. The 
_ Pre-millennarians make a third advent necessary ; but 
they are not candid enough te tell us in plain language 
that such a thing is to be. When they make two 
judgments, they make two advents, and, therefore, they 
should honestly avow it, Christ has come once already; 
He has to come a second time to judgment ; if He is to 
come a third time, let the Pre-millennarians point out 
the Scripture which states it as a fact, or else let them 
tell us exactly where Christ is to be, and how He is to 
reign in person on the earth, during the time that 
Satan is loose and reigning over the nations after the 
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Millennium. They are undoubtedly bound to do the 
one or the other, and I will take no excuse for 
evading the point ; they must meet it fair in the face. 

The inconsistencies of Pre-millennarianism are well 
illustrated by Dr Gill’s conduct in relation to the 
passages now under consideration. When expounding 
the 31st and 32d verses, he divides the judgment into 
two, and confines this portion of it to those who have 
made a profession of Christianity. If true, this view 
would allow one judgment-day before the Millennium, 
and another at the end of the world. Will this agree 
with the remainder of Dr Gill’s argument? We shall 
see. His comments on the 31st and 32d verses might 
suit the pre-millennarian system ; but when this passes 
out of view, as he approaches the 34th verse and after, 
his inconsistencies become painfully glaring. In a 
previous paragraph, he tells us that the expression “all 
nations,” does not mean all nations, but only a part of 
all nations, whereas, in a succeeding paragraph, he 
teaches that the expression “all nations,” means all 
nations. “ Christ appearing in glory and majesty,” says 
he, “ sitting on a throne of glory, being attended with 
His glorious angels, and all nations gathered before Him, 
waiting for the final sentence to be pronounced upon 
them by Him.” Surely these statements do not agree, 
Which of them are we to accept as correct? He pro- 
ceeds, “<Tyherit the kingdom prepared for you from 


the foundation of the world.’ The happiness of the 
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saints tn the other world is here expressed by a kingdom 

. and is likewise represented as an inheritance, . 

and is said to be prepared, . . . itis a king- 
dora erected, an inheritance reserved, and a crown of 
righteousness laid up in heaven.” Where is Jerusalem, 
or the air, now? Is it entirely thrown into the shade ? 
The other world, or heaven, cannot be Jerusalem, or 
the air. Further, he here makes one judgment-day 
previous to the Millennium, for admitting to heaven 
and hell the small number who have professed the 
Christian religion; and another judgment-day at the 
end of the world, to seal the doom of the remainder. 
This, however, leaves a great blank in the pre-millen- 
narian system, and necessitates the appointment of a 
third judgment-day for those who are to reign on earth 
with Christ during the Millennium. That Dr Gill is 
fairly placed in this predicament is evident from the 
words he uses in reference to this first, or partial judg- 
ment of his.. “Judgment having passed,” he remarks, 
“the execution of it immediately follows. These goats, 
or formal professors, shall be obliged to depart from 
the presence of Christ ; they will be driven by the angels 
into hell, the place appointed for them; but the 
righteous shall go into heaven, the place appointed for 
them.” How will this agree with the pre-millennarian 
advent? Impossible, without a third day of judgment. 
If the first day of judgment, before the Millennium, is 
to send them to heaven and hell, and another day of 
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judgment at the end of the world is also to send them 
to heaven and hell, there is no room left for the pre- 
millennial plan, without a third day of judgment for 
those who are to be sent to Jerusalem. Verily, there 
is so little cohesion, consistency, and thoroughly intel- 
ligible statements of belief in Pre-millennarianism, that 
it is hardly possible to get fairly and completely at the 
views of its advocates, They either do not themselves 
understand the opinions they entertain, or else they 
are not manly enough to speak them out. 

In order to show the infatuated length to which 
Pre-millennialists will go on this portion of Scripture, 
I may treat my readers to Mr Dallas’ observations, as 
quoted by Mr Brown. ‘ When the Son of Man,” says 
Mr Dallas, “shall (at the opening of the Millennium) 
sit upon the throne of His glory, before Him shall be - 
gathered—not ‘all nations, as we render it, but—‘all 
the Gentiles’ They are not Christians, as is commonly 
thought, who put that question out of mere humility, 
‘Lord, when saw we Thee an hungered and fed Thee 2?’ 
But they are heathens, and the question is one of 
ignorance asking information—as if some inhabitant 
of China or Japan, he says, amongst whom had come a 
missionary in the last days of this dispensation, and 
been persecuted, should have ‘felt constrained to 
succour him,’ ignorant, hcwever, whose servant he 
was; insomuch that when Jesus should, from the 
throne of His glory, say the deed was done to Him 
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pointing at the same time to the glorified body of this 
missionary sitting on the throne beside Him, the poor 
Japanese, stilla mortal man, though standing before 
the throne of Christ’s glory, seeing this missionary, 
would be very much astonished at the information— 
whereas, to a Christian, no such information would be 
required! These, then, are the ‘ sheep,’ and the oppo- 
site piece of information is communicated to the 
‘goats, such ‘Gentiles, or heathens, as had ill-treated 
His servants. Now for the decision,—‘ Come, ye blessed 
of my Father, inherit the kingdom, &c, Come, that 
is, inherit the sovereignty described in the first chapter 
of Genesis,—have ‘dominion over the fish of the sea,’ 
&c. ‘They are set apart as the new stock of the 
generation of Adam, whom He will educate for a 
thousand years, without the influence of the Devil to 
counteract the effect of a dispensation of sight, The 
millennial period seems the period for the education 
of the new stock of mankind for the restored earth.’ 
And what becomes of the goats? To what earthly 
destiny are they set apart? All the answer I can find 
is in these words, ‘they are lost, condemned.’ Well, 
but when? At the beginning of the Millennium? It is 
not said. But He tells us of ‘a last sifting,’ at the end of 
the Millennium,to secure what that millennialeducation 
had done for the new stock of mankind; when Satan 
being once more let loose for a season, the chaff of these 
‘Gentiles’ shall be separated from the wheat, and final 
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perdition shall attend all who are manifested as retain- 
ing any taint of the corrupt nature. Meanwhile (that 
is, after the last judgment) Jerusalem shall be the joy 
and light of the earth ; and the Jews shall all be holy, 
men and women going on from generation to genera- 
tion (that is, through all eternity, as we found Mr 
' Bickersteth and others holding), and in each generation, 
Christians, spiritual, converted people ; while, as to 
the glorified members of the Church, ‘wherever the 
Lord Jesus is, there His saints shall be’” I would 
not, on any account, make comments on this extract. 
I leave it to have its full influence, derived from its 
wonderful transparency and good sense, in the conversion 
of my readers to the pre-millennarian scheme. If 
they do not thoroughly understand these luminous 
statements, they must just be stigmatised as dolts! 
To speak seriously, however, I must ask, are men of 
sense really expected to waste their time in either 
reading or replying to such productions as these pre- 
millennarian writers treat us to? 

“ When the Lord Jesus shall be revealed from 
heaven with His mighty angels, in flaming fire, taking 
vengeance on them that know not God, and that obey 
not the gospel of our Lord Jesus Christ : who shall 
be punished with everlasting destruction from the 
presence of the Lord, and from the glory of His 
power: when He shall come to be glorified in His 
saints, and to be admired in all them that believe 
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(because our testimony among you was believed) in 
that day” (2 Thess. i). It ig here plainly stated 
that on a specific day—on that day when Jesus 
is to come to be glorified in His saints—on that 
day on which He is to be revealed from heaven 
with His mighty angels—on that very identical day, 
He is to take vengeance on them that know not 
God, and that obey not the gospel. This can be no 
other than the general judgment, because He is to be 
glorified in His saints, and the ungodly are to be hurled 
to everlasting destruction on the same day ; and that 
day is to be the day of His appearing from heaven with 
His holy angels—the day of His Second Advent—the 
day of final judgment. No honest man could attempt 
to confine the condemned class here to those then on 
earth, or to those who had heard the gospel. There is 
no limit. It is universal. It extends to all who know 
not God ; and toall who obey not the gospel. I would 
like to know what class of wicked is excluded here. 
It does not say, to those who have heard the gospel, 
and do not obey it ; but the vengeance is to be taken 
on those who know not God, and on those who obey 
not the gospel. These words include all the uncon- 
verted throughout all time. It is impossible to imagine 
any sort of wicked men that are not included in the 
class that knows not God, and obeys not the gospel ; 
or yet any sort of Christians that are not included in 
the class which is composed of the saints of Jesus, and 
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of all them that believe, All the wicked, and all the 
saints, are included here most undoubtedly, Although 
they might be separately judged, it must be on the one 
and very same day. Nothing but reckless perversity 
could account for the idea that this passage admits of 
two judgments, with a period of a thousand years 
between the two events. Such an idea is so foreign to 
the text, that no man of common honesty, not to speak 
of Christianity, could venture to give it such a twist, 

Dr Gill seems to feel the force of this passage, for 
he says, “ Christ ever since a cloud received Him out 
of the sight of the apostles up to heaven, has been, as it 
were, hid, and has not been seen with corporeal eyes 
by men on earth ever since, but by a very few, as 
Stephen and Paul; He has only been seen by an eye 
of faith : at His Second Coming there will be a revela- 
tion of Him, and every eye shall see Him ; and this 
revelation of Him will be from heaven ; thither He 
was received at His ascension, and there He is now ; 
and here He is received, and will be retained until the 
end of all things ; and from hence the saints expect 
Him, and from hence will He descend in person, 
and~then He will be revealed, and appear to the 
view of every one, and that with His mighty 
angels . . . It may be some regard is had to the 
general conflagration, which will be at the coming of 
Christ, when the heavens, being on fire, shall be 
dissolved, the elements shall melt with fervent heat, 
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and the earth, and all that is in it, shall be burnt up. 
And these shall be driven from the presence 
ofthe Lord. . . . As soon as the Lord appears, 
they will perish at His presence like wax before fire, 
and so awful will be His appearance that they wiil flee 
from it in the utmost terror, and call to the rocks and 
mountains to hide them from the face of the Lord. 
The glory of His power, in which He shall 
come, and which will be exerted and shown in raising 
the dead, and gathering all nations before Him, in 
passing sentence on them, and executing it, 
The phrase, in that day, belongs to all that goes before, 
as that Christ shall take vengeance on wicked men ; 
they shall be punished by Him, and He shall be 
glorified and admired in and by His people in that day, 
when He shall be revealed from heaven, and come to 
judge both quick and dead.” I certainly have no right 
to find fault with the doctrine contained in this extract. 
It would require better eyes than mine to find Pre- 
millennarianism here. It states that the Second 
Coming of Christ is to be at the end of all things ; 
that every eye, and consequently the whole human 
race, shall see Him; that He will descend from heaven 
with His holy angels ; that this coming shall be at the 
general conflagration of the universe ; that the punish- 
ment of the wicked shall be as soon as the Lord appears: 
that He will then raise the dead, gather all nations, 
pass sentence on them, and execute it; and that all 
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this is to happen in one day,—that day when He shall 
be revealed from heaven, and come to judge both quick 
and dead. Words could not more directly make the 
Second Advent of Christ, the universal judgment, and 
the conflagration of the universe, to be on one day 
than these. Hence, it cannot possibly be that these 
are to occur previous to the Millennium, for the simple 
reason that if the universal judgment is to be on the 
day of the advent, there cannot be one judgment at the 
advent and another a thousand years after; if the earth 
is to be burnt up on the day of the advent, the advent 
cannot be before the Millennium, because there would 
then be no earth left for the habitation of those nations 
over whom Satan is to rule after the Millennium is over, 

Dr Gill’s doctrines here are directly antagonistic to 
the pre-millennial advent. Marvellous to relate, how- 
ever, when he leaves this place, and goes to the 
twentieth of Revelation, and other portions of Scrip- 
ture, he becomes a strenuous advocate for the other 
side. “Satan,” says he, “will be under such restraint 
(during the Millennium), and in such close confinement, 
that he will not be able to move the wicked nations to 
anything of this kind, as he will when he ws loosed at 
the end of the thousand years.” If Satan is to be loosed 
after the Millennium, and is to reign over wicked 
nations, as a matter of course, the Millennium cannot 
correspond in time with the advent of Christ, which 


Dr Gill, in the previous extract, informs us is to take 
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place at the end of all things, and on the very day of 
the burning up of the earth and all it contains. Not- 
withstanding this, however, he proceeds to advocate a 
pre-millennial advent and a corresponding judgment, 
and a second judgment at the end of all things! 
“ Christ,” says he, ‘* being descended from heaven, and 
having bound Satan, and the dead saints being raised, 
and the living ones changed, He will reign among them 
personally, visibly, and gloriously, and in the fullest 
manner, . . . and it will last a thousand years. 
When the thousand years will be at an end, 
Satan will be let loose, and he shall walk to 
and fro in the earth, and go about like a deceitful 
serpent, and roaring lion, as before, to deceive the 
nations which are in the four quarters of the earth, 
. + thatis, all the wicked dead, the rest of the 
dead, who lived not again till the thousand years were 
ended, when will be the second resurrection, the resur- 
rection of all the wicked that have been from the 
beginning of the world; and these, with the posse of 
devils under Satan, will make up the Gog and Magog 
army ; and may be called nations or Gentiles. 
The deception will be very great, to attack saints in an 
immortal state, and especially since Christ, the King 
of kings and Lord of lords, will be at the head of 
them, . . and they went up on the breadth of the ~ 
earth ; either the whole earth, in the several parts 
of which they, will be raised, or the land of Israel, 
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where Christ, and His people, will be; and so the 
wicked being raised, will come up from the several 
parts of the world [in the previous extract the earth 
and all it contained were said to be burned up], and | 
spread themselves over the Holy Land. . . . The 
millennial reign will not be in a sensual and carnal way: 
the saints will not be in a mortal, but in an immortal 
state ; the present earth will be burned up, and a new 
one formed, in which these righteous persons will 
dwell, . . . Asfor the righteous, they will be judged 
upon their resurrection from the dead in the beginning 
of the day of the Lord; and will be declared righteous 
and blessed, and be called upon and introduced to in- 
herit the kingdom prepared for them, which they shall 
have possessed a thousand years when these wicked 
dead will be raised, to stand before His judgment-seat 
and throne, in order to be judged.” Now, what sort of a 
medley of inconsistent statements have we here from 
Dr Gill? According to what he says in different places, 
we have the following results :—At the second coming 
of Christ, every eye shall see Him, but the wicked are 
not to see Him, as they are not to be raised for a 
thousand years after His appearing! Christ is to be 
retained in heaven until the end of all things, but He 
is to come from heaven a thousand years before the 
end of all things! The general conflagration will be at 
the coming of Christ, and the heavens shall be on fire, 
and the earth and all it contains shall be burnt up, and 
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yet, a thousand years after this happens, Satan is to 
walk forth on the earth, as before, to deceive the 
nations which are in the four quarters of the earth! 
On that day on which the Lord appears, He will raise 
the dead, and gather all nations before Him, pass 
sentence on them and execute it, and take vengeance 
on wicked men, and be glorified in His people, and 
judge both quick and dead, and yet the wicked are not 
to be raised from their graves, or judged at all, for a 
thousand years after this! When Christ appears, the 
earth and all it contains will be burned up, and a new 
one formed, in which the righteous will dwell during 
the millennial reign, but after the Millennium is over, 
notwithstanding the earth has been burned up, and a 
new one formed for the special habitation of Christ 
and His people, the Devil is to come up on the earth 
with his legions of wicked men, the nations from the 
four quarters of the earth, and to have a joint occu- 
pancy of this renewed earth with Christ, and to spread 
the wicked nations, over whom he rules, over the 
breadth of the earth, or the land of Israel, or the Holy 
Land; and this feat is to be accomplished by the Devil 
and his people on this renovated earth at the very 
time when Christ, who is the King of kings, is to be at 
the head of His own people! The quick and the dead 
are all to be judged cn the day of Christ’s appearing, 
but they are not all to be judged on that day, as the 
righteous are to be judged on that day, and the wicked 
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a thousand years after! Such is the consistency of 
Pre-millennarianism, even when developed on the most 
moderate plan by the most moderate of its advocates ! 
Such is the havoc which even the mildest view of this 
miserable system makes of Revelation. It is distress- 
ing to think that a great and a good man, like Dr Gill, 
should thus deal with the Word of the Living God. 
And when we think how far other good men have 
carried the reveries of this system, beyond Dr Gill’s . 
stand-point, into perfect fairy-land, we cannot wonder 
that sensible men of the world have clung to infidelity. 

In the 25th and 26th verses of the sixteenth of 
Matthew, we have a reference to those who will obtain 
life, and those who will lose it ; to those who will have 
their souls saved, and those who will not; to the 
righteous and the wicked ; to the saint and the sinner. 
The saved and the lost are all included here. This is 
admitted even by Dr Gill, the pre-millennialist, for he 
says the one party “will expose himself to the wrath 
of God, to everlasting punishment, the destruction of 
soul and body in hell;” but the other party ‘shall 
enjoy an immortal and eternal life, free from all un- 
easiness or affliction, and full of endless joys and 
pleasures.” Now, what is to happen at the advent of 
Christ to these two classes into which the human race 
-is divided? The very next verse tells us: “ For the 
Son of Man shall come in the glory of His Father with 
His angels, and then He shall reward every man accord- 
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ing to his works.” This, surely, is plainenough. When 
the Son of Man comes, then, at that very time, not a 
thousand years after, He shall reward every man, not 
one class of men, but every man without exception, 
according to his works, Or, as it says in Romans, 
“* God will render to every man according to his deeds ;” 
to one class “ eternal life,” to the other class “ indigna- 
tion and wrath ;” whether Jew or Gentile, whether 
with law or without law. This passage upsets the 
whole pre-millennarian theory. As it makes the uni- 
versal judgment to be at the very time of the advent of 
Christ, it is impossible that the advent can be at the 
commencement of the Millennium, and that the judg- 
ment of the wicked is to be postponed for a thousand 
years after that. 

“ Behold, He cometh with clouds ; and every eye 
shall see Him, and they which pierced Him; and all 
kindreds of the earth shall wail because of Him.” 
Here, again, we have the same doctrine inculcated. 
When Christ comes, every eye shall see Him; the 
wicked and the righteous ; those who pierced Him on 
the cross, and are now in their graves, as well as all 
the inhabitants of the earth at the time of His appear- 
ing. If those who pierced Him are to see Him, they 
must be raised from their graves for that purpose, and 
hence their resurrection cannot be deferred, as the 
Pre-millennialists would have it, for a thousand years 
after the advent of Christ. 
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We are informed in the third chapter of Second Peter 
“That there shall come in the last days scoffers, 
saying, Where is the promise of His coming ? for since 
the fathers fell asleep, all things continue as from the 
beginning of the creation.” After pointing out that 
these scoffers were willingly ignorant of the destruction 
caused by the flood, the apostle proceeds, “ But the 
heavens and the earth which are now, by the same word 
are kept in store, reserved unto fire against the day of 
judgment and perdition of ungodly men. But, beloved, 
be not ignorant of this one thing, that one day is with 
the Lord as a thousand years, and a thousand years as 
oneday. ‘The Lord is not slack concerning His promise, 
as some men count slackness ; but is long-suffering to 
us-ward, not willing that any should perish, but that 
all should come to repentance. But the day of the 
Lord will come as a thief in the night ; in the which 
the heavens shall pass away with a great noise, and the 
elements shall melt with fervent heat, the earth also, 
and the works that are therein, shall be burnt up. 
Nevertheless we, according to His promise, look for new 
heavens and a new earth, wherein dwelleth righteous- 
ness.” As I have already commented on the statement, 
that one day is with the Lord as a thousand years, and 
a thousand years as one day, I shall not return to it 
here. The reader can turn back to the argument on 
this point, commencing at page thirteen, 

The first thing to arrest our attention in this passage 
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is, that the day of Christ’s coming, referred to in the 
fourth verse, is called in the tenth verse, the day of the 
Lord ; and it is further stated that on that very day— 
the day of the Lord will come, zn the which—the heavens 
shall pass away, the elements shall melt, and the earth 
shall be burned up. This, then, plainly makes the day 
of Christ’s advent the day of final judgment. It is 
not the days of the Lord, but the day of the Lord. It 
is not the last days, in which the scoffers are to appear, 
but the day of the Lord. There is only one day. It 
is not, as would suit the Pre-millennarians, one day at 
the commencement of the Millennium for the judgment 
of the righteous, and another day at the end of the 
world for the judgment of the wicked, butit is one day, 
the day of the Lord, the day of the conflagration of 
the universe, the day of final judgment. This cannot 
be the day on which the Millennium commences, and 
hence it is impossible for the day on which Christ is 
to appear to be antecedent to the Millennium. ‘There 
is no intimation here,’ as Mr Morrison has well observed ‘ 
“ of any persons escaping this tremendous catastrophe, 
and going to the far-off isles of the sea, with the message 
of salvation. There is not the slightest hint of this 
visitation being accompanied with the conversion of 
the nations to Immanuel. On the contrary, it will be 
their destruction, and not their conversion ; for it is 
emphatically styled the day of judgment and perdition, 
or destruction of ungodly men.” ‘This day of Christ’s 
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coming, this day of the Lord, this day of final judg- 
ment, this day of the destruction of the universe, this 
day after which there are to be a new heaven and a 
new earth, corresponds most completely in its descrip- 
tion here with the account given of the same period 
in the end of the twentieth and the beginning of the 
twenty-first chapter of Revelation. We are there 
informed that after the Millennium is over, after Satan 
has been let loose for a little season, after Satan has 
gathered his countless followers, which are in the four 
quarters of the earth, to battle ; after this battle is 
fought and all these events are concluded, the throne of 
judgment is to be set, the earth and the heavens are 
to disappear, the dead, small and great, are to stand 
before God, and to be judged according to their works, 
and death is to be abolished; and to all this is to 
succeed a new heaven and a new earth, in which God 
is to dwell. Nothing could be more exact than the 
correspondence between the description given by Peter 
and the description in Revelation of the events which 
are to occur on the day referred to by the scoffers, the 
day of Christ’s advent ; and as all these things are to 
take place long after the Millennium is past, the advent 
of Christ cannot possibly precede the Millennium. 

A, careful examination of the passage discovers 
another important fact. The day referred to by the 
scoffers, the day of Christ’s advent, cannot come before 


the Millennium, because it cannot come until the last 
I 
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soul of His redeemed people shall be converted. Peter 
alleges a reason for delay in the advent of Christ from 
the fact that God is not willing that any of the redeemed 
should perish, but that they should be brought to 
repentance ; a thing which could not happen if Christ 
were to come immediately, because they not only are 
not born, but the ancestors from whom they are to 
spring would all perish in the day of final destruction. 
Hence the day of Christ’s appearing cannot arrive till 
the last saved soul is converted. “The Lord is not 
slack concerning his promises,” says Peter, “but is 
long-suffering to us-ward, not willing that any should 
perish, but that all should come to repentance.” This 
text is often quoted for the purpose of proving that 
God was not willing that any one of the whole human 
race should perish, but was anxious that all of them 
should come to repentance. Such a doctrine is directly 
subversive of the attributes of the Godhead. It is 
founded on the supposition that God is not able to 
accomplish the thing which He is most anxious to 
happen. If God had willed the salvation of all men 
He could easily have provided for it, and have had it 
accomplished, God, who is omniscient, knew that all 
men would not be saved ; and, therefore, He has pre- 
pared hell for the devil and all his followers. God, 
who is omnipotent, cou/d have saved all men if He had 
willed their salvation ; and, therefore, inasmuch as He 
has not saved all men, He, as an omniscient and omni- 
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potent God, never actually willed it. What idea does 
it give us of Deity to imagine that God was most 
anxious for the salvation of every man, but that He 
has failed in having His wishes accomplished, for the 
simple reason that He was no match for the devil and 
human nature? God is supposed to be working on the 
one side, and the devil and human nature on the other ; 
but God is defeated. Could this be God at all? Im- 
possible. Such views bring God down to the level of 
a man, and do away with His Godhead altogether. 
Those who entertain these opinions are continually 
confounding the statement in Peter with other portions 
of Scripture which say that God takes no pleasure in 
the death of the sinner. There isa complete difference, 
however, in the two cases, It is one thing for an 
omnipotent Being to refuse to take pleasure in the death 
of the wicked, and another affair altogether to will and 
be anazious that the wicked should not die. Our Queen . 
takes no pleasure in the execution of the criminal, but 
if she willed that he was to live, live he would. If 
such be the case, then, with an earthly monarch, are 
we to place the God of the Universe in a lower posi- 
tion? Perhaps I may be told that the attribute of love 
changes the whole matter in regard to Deity. If so, I 
reply that God’s love extends to all for whom it is 
intended, but no farther. I ask my opponents, do they 
really hold that God loves the devil and the damned 
in hell? If they say He does not, they give up their 
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principles; if they say He does, I reply that His 
attribute of love has gone farther than His attributes 
of omniscience and omnipotence have been able to 
reach, and therefore He is no God at all. In the 
councils of past eternity, He could have arranged for 
the certain salvation of all men: He has not accom- 
plished it, and therefore He never willed it. 

Further, I must say, those who take the doctrine I 
am combating out of the text I have quoted from 
Peter, must have read the passage in a very careless 
manner, or else they are incapable of close reflection. 
The passage, when carefully looked into, is quite on 
my side of the question. Does Peter say that God is 
long-suffering to every member of the human family, 
and is not willing that any of them should perish? 
Far from it ; very far from it. There is no such idea 
in the text. Peter says most distinctly, that God is 
so long-suffering to “us-ward,” that He is not willing 
that any should perish—that is, any included in the 
us, Here is the key of the situation. In place of 
being to the whole human family, it is to “us-ward” 
that the long-suffering extends. Now, who are the 
“us” mentioned here? The parties for whom his 
epistle is intended. Who are they? The first verse 
of the epistle tells us precisely. “Simon Peter to 
them that have obtained like precious faith with us 
through the righteousness of God our Saviour Jesus 
Christ.” Here are the parties included with Peter in 
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the “ us-ward”—the parties whom God is not willing 
should perish—all who obtain like precious faith 
through the righteousness of Jesus Christ. This 
includes the whole of the redeemed ; and as God wills 
that every one of these should come to repentance and 
be saved, the day mentioned by the scoffers—the day 
of Christ’s appearing—cannot arrive one hour sooner 
than the day of the conversion of the last soul that 
shall be saved of Adam’s race ; and hence must be the 
day of final judgment. It cannot be the day which 
ushers in the Millennium, because, in place of being a 
day for the salvation of sinners, it is a day for the 
‘“‘judgment and perdition of ungodly men.” 

It has been ably remarked by Mr Morrison that 
‘This passage presents a formidable difficulty to the 
advocates of the pre-millennarian theory. It teaches 
that ungodly men are to be destroyed, and the heavens 
and the earth, with all that they contain, burnt up at 
“the day of the Lord.’ But if, according to the pre- 
millennarian hypothesis, this destruction of the un- 
godly, and burning up of the material earth with its 
atmosphere, take place before the thousand years’ 
‘reign, where are the nations of Gog and Magog to come 
from, seeing that the ungodly, from whom alone they 
could spring, have all perished in the earth’s conflagra- 
tion?” This is a difficulty which is perfectly insuper- 
able, although various plans have been adopted for the 
purpose of casting it aside. When we come, however, 
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to examine the arguments on this point, which Pre- 
millennarians have alleged, we must be struck with 
astonishment that rational men could really depend 
upon them. Mr. Mede, for example, who was one 
of the most learned of the pre-millennarian. writers, 
supposes that America and Australia are to be exempted 
from the burning, and that they will furnish the nations 
of Gog and Magog. Now, what are we to think of the 
system which requires to be supported by this plan of 
interpreting the Word of God? There could be no 
greater proof of its utter rottenness. The Scripture 
says, “The earth also and the works that are therein 
shall be burned up ;” but the Pre-millennialist says, 
No: only a portion of the earth shall be burned up ; 
America and Australia must be preserved, in order to 
save our system fromruin. I seriously ask my readers, 
Does this argument from the learned Mede really 
require a reply?. In the epistle of Peter, we learn 
that the heavens shall pass away, the elements shall 
melt, and the earth with the works therein shall be 
burned up; and in Revelation we learn that this 
shall be so completely accomplished that the first 
heaven and the first earth are to pass away, and there 
shall be no more sea. Can any man who thoroughly 
believes this portion of God’s Word, really believe 
with Mr Mede that Australia and America are to be 
exempted from the universal destruction? If he can 
do this for the object of supporting a system, then I 
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leave him and his system to sink together. ~ It does not 
weich one feather with me, that the argument has been 
relied on by a learned man like Mr Mede, because I am 
sufficiently versed in the history and philosophy of 
human nature to know that there is no possibility of 
imagining anything more absurd than what is now 
capable of being believed, and has been believed, by 
learned men, in different periods of the world’s history. 
Dr Burnet, Mr Morrison informs us, adopts a different 
plan of getting over the difficulty. He admits the 
universality and completeness of the earth’s conflagra- 
tion, but accounts for the numberless hosts of Gog 
and Magog, by supposing that there will be a new 
creation of men altogether, and “that they will be 
generated from the slime of the earth and the heat of 
‘the sun.” Are my readers prepared to adopt Pre- 
millennarianism on these principles? If they are, I 
shall leave them to their folly. 

“ Mr Mede, and his ardent follower, Mr Cunninghame, 
have endeavoured to prove that the fire, which is to 
accompany the advent of Christ, is not intended to 
destroy, but to purify. It is,” says Mr Morrison, “as 
Mr Gipps has shown, a very childish and most incon- 
clusive mode of arguing, to say, that because fire may 
be used for purposes of purification, therefore, when 
the Spirit of God says that ‘the earth shall be burned 
up,’ He does not mean that it shall be burned up, but 
simply that it shall be purified. Upon this principle 
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of reasoning, an antediluvian might have said, Water is 
used for purposes of purification ; therefore, when God 
declares that He will destroy all flesh by the waters of 
a flood, He does not mean to destroy it, but simply to 
purify it. But the fulfilment of God’s threatening in 
reference to the flood, shows that He really meant what 
He said. And we have no doubt that the fulfilment of 
the threatening in reference to the earth’s conflagration 
will show, that when He said, ‘The earth shall be burned 
up,’ He really meant what He said. . . . When 
this earth was surrounded with a shoreless ocean, the 
little flock of Christ, in that ark, constructed according 
to divine directions, was borne aloft upon the mighty - 
billows, while the ungodly multitude were buried in 
the waters of a universal deluge. And at ‘the day of 
the Lord, when the heavens, being on fire, shall be 
dissolved, and the elements shall melt with fervent 
heat, those who shall be found in Christ, as their ark, 
shall be caught up to meet Him in the air, while those 
who shall not be found in Him shall be left to perish 
amid the flames and convulsions of a burning world. 
We have no intimation in the Word of God of an 
asylum being provided for the heathen nations when 
the heavens and the earth shall be wrapped up in 
flames. We nowhere read of an ark being prepared 
for them at the coming of Christ, in which they may 
rise buoyant above the general conflagration. On the 
contrary, do we not read that ‘the Lord Jesus is to be 
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revealed from heaven, with His mighty angels, in 
flaming fire, taking vengeance on them that know not 
God, and that obey not the Gospel of our Lord Jesus 
Christ, who shall be punished with everlasting 
destruction from the presence of the Lord, and from 
the glory of His power?’ Yet, according to Pre-mil- 
lennarians, there will be ‘multitudes’ who know not 
God, who shall be permitted to escape this awful 
visitation. Do we not read, that the heavens and the 
‘earth are reserved unto fire against the day of judg- 
ment, and destruction of ungodly men?’ But if we 
are to believe Pre-millennarians, there will be ‘ multi- 
‘tudes’ of ungodly men who shall not be destroyed, but 
who shall survive the dissolving heavens, the melting 
elements, and the burning globe—shall dwell with the © 
changed and risen saints, arrayed in all the splendour 
of glorified bodies, on the newly-renovated, paradisaical 
earth—and shal!, if not in their own persons, at least 
in the persons of their posterity, go up at the end of 
the Millennium, on the breadth of the earth, and 
attack the garrison of the saints. rom all such 
fanciful and anti-scriptural theories the advocates of 
the pre-millennarian system would be delivered, if they 
would only abide by the plain and unequivocal testi- 
mony of the Word of God. That Word telis us that 
at ‘the day of the Lord, the ungodly are to be 
destroyed, and the earth, with all that it contains, burnt 
up ; consequently, it is impossible for the ungodly to 
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survive this dreadful catastrophe: in other words, 
they cannot survive ‘the day of the Lord,’ which 
synchronises with this catastrophe. But we learn from 
the twentieth chapter of the Apocalypse, that during 
the period which is to succeed the Millennium, nations 
of ungodly men, as numerous as the sand of the sea, 
are to go up on the breadth of the earth, and encom- 
pass the camp of the saints ; consequently this period, 
during which these ungodly nations are to storm the 
camp of the faithful, must be defore ‘the day of the 
Lord, —for we have seen that no ungodly person can 
survive that day. But if this period which succeeds the 
Millennium must be before ‘the day of the Lord,’ how. 
much more must the Millennium itself be before ‘the 
day of the Lord ;’ that is, ‘the day of the Lord, which 
all acknowledge refers to His personal literal advent, 
must be after both the Millennium and the period of the 
final apostacy, which is to succeed the Millennium.” 

Mr Mede’s plan of getting out of the present diffi- 
culty does not appear to satisfy Dr Gill, and therefore 
he invents another theory. He says: “Nor are the 
Americans the nations here spoken of, for they are but 
in one quarter of the world; nor is there any reason 
to believe there will be there more enemies of Christ’s 
people than in any other part ; and as for the notion 
that those inhabiting the other hemisphere will be saved 
from the general conflagration, there is no reason to 
believe it, since the earth, and whosoever is therein — 
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shall be burnt up.” After thus objecting to Mr Mede’s 
theory, he brings out his own, which is, that there will 
be a “resurrection of all the wicked that have been 
from the beginning of the world ; and these, with the 
posse of devils under Satan, will make the Gog and 
Magog army.” Does this theory of Dr Gill’s mend 
matters? It only makes things worse, by showing the 
dreadful stretch which even great and good men will 
make to support a false system, at the expense of both 
reason and revelation. The Scripture says, when Satan 
is let loose, he will “go out to deceive the nations 
which are in the four quarters of the earth, Gog and 
Magog ;” but Dr Gill’s theory denies that there are 
any such nations in the four quarters of the earth at 
all. The Scripture says these nations are in the four 
quarters of the earth ; Dr Gill says they are not. This 
surely is a dreadful liberty to take with the Word of 
God. And that he has taken this liberty is evident 
not only from the theory he invents, but also from the 
following :--“ The world,” says he, “will be cleared of 
all Christ’s enemies, and after that a thousand years 
must run out, before this Gog and Magog army will 
appear.” If the world be left without a single one of 
Christ’s enemies, there cannot be an unconverted man 
in existence, and therefore the Scripture cannot be 
true which says that these wicked nations are in the 
four quarters of the earth. Such is the fearful length 


to which Pre-millennarians will go to make out their 
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case. Seeing that Dr Gill has left the world without 
one single wicked inhabitant to make up, or to be the 
ancestor of those who will make up, this army of Gog 
and Magog, what is his next step? Simply this; he 
brings up from the abyss of hell the souls and the 
bodies of all the wicked that ever lived, in order to 
constitute this army. Although he attempts it, he 
cannot, consistently with his own views, bring up their 
bodies from the graves, because he tells us that “the 
earth, and whosoever is therein, shall be burnt up.” 
Now, if the earth and all its contents be burnt up at 
the beginning of the Millennium, there can neither be 
graves left nor bodies to be raised when the Millennium 
is over. Nay, more; if all the wicked dead are to be 
raised to form this army, by whom are they to be 
raised ? Dr Gill did not find it convenient to touch © 
this point ; but I must draw attention toit. Is Christ 
to raise the Devil’s army to fight against Himself? 
The thought cannot be entertained for one moment. 
Can the wicked raise themselves ? Impossible. Can 
the Devil by his own power bring the wicked out of 
hell? By no means. Hence, it is certain, when the 
Scripture says that the devil is to “go out to deceive 
the nations which are in the four quarters of the 
earth,” it must be wicked people who are then in 
existence on the earth ; and cannot possibly be, as Dr 
Gill imagines, the wicked raised from hell. 

Still further, if the earth and all it contains are to 


PROVED TO BE IMPOSSIBLE. 141 


be burnt up previous to the Millennium, as Pre- 
millennarians maintain, and a new and purified earth 
is to be formed as a residence for Christ and all His 
saints in an immortal and glorified state, what is to 
happen after the expiration of the thousand years— 
during the “little season” when Satan is to be once 
more a ruling power in the world? Are the wicked 
nations to have a local habitation in the new and 
purified earth? Absurd. Is Christ to reign in person 
over risen saints, Satan, and a posse of devils, together 
with countless thousands of Satan’s servants, during 
the “little season?” Who, but a Pre-millennarian, 
could think it? What sort of power would then be 
exhibited in the personal reign of Christ, during the 
time that the earth’s surface would be swarmed with 
the myriads of wicked people over whom Satan would 
be ruling in the “little season?” Are Christ and the 
Devil both to reign personally on earth at the same 
time? Is the earth, during the Millennium, really to 
be in that condition described by Dr M‘Neille as “ that 
mew earth which God hath promised, and ‘where 
dwelleth righteousness, and in which Christ ‘ shall reign 
for ever and ever?’” If so, how will it correspond 
with the condition of the earth during the “little 
season” when Satan bears the sway? Can that earth 
which is peopled with myriads of the servants of 
Satan really be the new earth wherein dwelleth 
righteousness? Can the earth, which is swarmed by 
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the wicked, and traversed by Satan, really be the place 
where Christ reigns in person for ever and ever? Im- 
possible. Pre-millennarianism is utterly incapable of 
being reconciled with a rational and consistent inter- 
pretation of the Word of God; but everything is fair 
and square before those who maintain that the advent 
of Christ will be deferred till the day of final judgment. 

The sixteenth verse of the fourth chapter of First 
Thessalonians has sometimes been alleged as a proof 
that the righteous shall be raised before the wicked. 
Thus Dr Gill says, “ These will rise first, before the 
wicked, which is the first resurrection, even a thousand 
years before them.” This surely is a fanciful way of 
interpreting Scripture. It is ‘putting more into the 
text than it ever contained, and therefore is adding to 
the Word of God. It isa miserable thing to be obliged 
to support the pre-millennarian system by adding to 
revelation. There is not one syllable in the passage 
concerning either the death or the resurrection of the 
wicked at all, and therefore I deliberately charge it as 
a dreadful crime to add to the text what it never con- 
tained. The apostle is endeavouring to comfort the 
Thessalonians concerning those who have fallen asleep 
in Jesus. They are not to sorrow for them as those 
would who have no hope after death. “For if we 
believe that Jesus died and rose again, even so them 
also which sleep in Jesus will God bring with Him.” 
This removes the cause of sorrow. As sure as Jesus 
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rose from the grave, so sure will all who die in Him 
rise to glory. “ For this we say unto you, by the Word 
of the Lord, that we which are alive and remain unto 
the coming of the Lord shall not prevent them which 
are asleep. For the Lord himself shall descend from 
heaven with a shout, with the voice of the archangel, 
and with the trump of God; and the dead in Christ 
shall rise first ; then we which are alive and remain 
shall be caught up together with them in the clouds to 
meet the Lord in the air, and so shall we ever be with 
the Lord. Wherefore, comfort one another with these 
words.” It would require a magnifying glass of more 
than ordinary power to find one word in this passage 
about the resurrection of the wicked. No man but a 
Pre-millennarian could ever think of putting such a 
thing into the text. In place of asking them to comfort 
one another with the idea that they would be raised a 
thousand years before the wicked, which is not in the 
text, and could be no comfort at all, the apostle asks 
them to comfort one another with the fact that all 
whosleep in Jesus God will bring with Him ; that those 
Christians who are alive at the advent of Christ shall 
have no advantage whatever over those who are dead, 
because the dead Christians shall rise first, and then 
they and the living shall be caught up together to meet 
the Lord. The comfort which the Christian is called 
upon to take out of this passage is, that whether living 
or dead at the advent of Jesus, he shall be caught up 
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to meet his Lord, and so shall he ever be with the 
Lord. Under such circumstances, he should not mourn 
for the dead saint, ike those who have no hope, as if 
he were to lie for ever in the grave. What a contrast 
does this view of the passage present to that of the 
Pre-millennarian, whose consolation is to be founded on 
the fact, that the wicked are to be retained in their 
graves for a thousand years after the righteous! Many 
suppose that the passage teaches that the dead Chris- 
tians shall be raised before the living Christians are 
changed ; but this also is an error. The meaning is, 
that the dead will be raised before the living are taken 
up to meet the Lord, not before the living are changed. 
The taking up is the point, The one is to have no 
advantage over the other in the time of meeting the 
Lord. Those which are alive shall not prevent—or go 
before, as the word means—those which are asleep ; 
neither shall those who are asleep take precedence of 
those on earth. The one shall be raised and the other 
shall be changed at the same time, and then they shall 
be caught up together to meet the Lord. 

There are some other important things elsewhere to 
which this passage directs our attention. It alludes to 
the advent of Christ, or “the coming of the Lord,” 
and says, “ The Lord himself shall descend from heaven 
with a shout, with the voice of the archangel, and with 
the trump of God; and the dead in Christ shall-rise.” 
This is evidently the personal (himself) advent of Christ. 
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Now, although this portion of Scripture gives us no 
information concerning the raising of the wicked, we 
can learn a great deal from those portions of revelation 
to which it draws our attention, and which bear upon 
the Lord’s descent with a shout, the voice of the 
archangel, and the trump of God. For example, the 
fifth of John says, in regard to the voice of Jesus at 
the time of the resurrection, “ Marvel not at this; for 
the hour is coming, in the which all that are in the 
graves shall hear His voice, and shall come forth; they 
that have done good, unto the resurrection of life; and 
they that have done evil, unto the resurrection of 
damnation.” This is a complete settler for the Pre- 
millennarians, who maintain that the righteous are to 
be raised a thousand years before the wicked. The 
Scripture gives this theory the flattest contradiction ; 
for it says, in ‘Thessalonians, that Christ shall descend 
from heaven with a shout, when the Christian dead 
shall rise ; but it does not stop here, for John informs 
us that a//—not a part, but all—who are in their graves 
shall hear this voice of Jesus, and shall come forth. It 
does not even stop here. The a// might have been sufii- 
cient, but to place the matter beyond the reach of contro- 
versy, the Scripture proceeds to strengthen the all, so as 
to make security doubly sure, by explaining that the 
all contains the two classes—they who have the resur- 
rection to life, and they who have the resurrection to 


damnation. This proves as clear as a sunbeam that 
K 
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the righteous and the wicked shall both come forth 
from the grave at the voice of Jesus when He descends 
from heaven at His second advent; and hence is 
thoroughly subversive of the pre-millennarian system, 
which places the resurrection of the wicked a thousand 
years after the period at which the righteous hear 
“the last trump,” and the voice of Jesus at His advent. 
It surely is marvellous that Christian men should thus 
venture to contradict the Scripture ! 

“When Messiah,” says the Duke of Manchester, as 
quoted by Brown, “shall leave the ‘ Holy of holies, 
where He has now entered, to ‘ appear in the presence of 
God for us,—intercession, which is peculiar to His 
being in the Holy of holies, shall have ceased.” 
Quite true; when He leaves the position He now 
occupies in heaven as the intercessor for His people, 
intercession shall certainly cease ; and this proves that 
He will never leave that place until the day the last 
trumpet shall sound for the universal judgment,—until 
the day when the last redeemed soul shall be called 
in,—until the day when He shall come to judge the 
quick and dead. I concur in. the above statement 
of the Duke of Manchester, but I could never reconcile 
it with the further statement of his Grace, that Jesus 
“will leave the:throne of grace” at the Millennium. 
To use the words of Joseph Perry, “I cannot believe 
that the Lord Jesus Christ will come down from heaven, 
and leave that great work of His intercession now at 
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God’s right hand, until the whole number of God’s 
elect among Jews and Gentiles are converted, and the 
mystical body of Christ is completed. And if so, 
where is there any room for conversion-work to go on 
after this?” ‘ For Christ is not entered into the holy 
places made with hands, which are the figures of the 
true, but into heaven itself, now to appear in the 
presence of God for us.” It is evident from this that 
the place of Christ’s intercession for His people, the 
place where He fills the office of Mediator, is heaven ; 
and therefore He will not leave this place of intercession 
until the number of His redeemed is finally made up. 
But as this number is very far from complete at the 
commencement of the Millennium, Jesus cannot leave 
His mediatorial position then, but must occupy His 
throne of grace in heaven above till the last trump 
shall sound for judgment. 

The idea entertained by Pre-millennialists, that the 
Scriptures shall become obsolete or insufficient, and 
that the preaching of the Gospel shall cease to be the 
power of God unto salvation, directly the Millennium 
arrives, seems to me to be fraught with dreadful con- 
sequences. If the doctrine were not so plainly incul- 
cated, it would hardly be possible to credit its being 
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held. “Startling as it may appear to some,” says Mr 
Brooks, as quoted by Mr Brown, “yet I apprehend 
it will be found that the Holy Scriptures would, for the 


most part, be rendered inapplicable to the then existing 
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circumstances of men in the flesh, and that there would 
need some further revelation from God.” Here it is 
expressly stated that the Scriptures will be inapplicable 
at that time to the human race, and that a further 
revelation will be required. If so, the Scriptures shall 
be both obsolete and insufficient. “'lo avoid being 
misunderstood,” continues Mr Brooks, “I would observe, 
that when I say the Scriptures would be found for the 
most part inapplicable, I am aware that there are many 
glorious declarations concerning the divine attributes 
and conduct, which could never lose their power and 
influence on a regenerate soul.” This surely is a great 
length to go in favour of the Scriptures! The Scrip- 
tures are to be very nearly useless ; but they cannot 
be said to be altogether so, because they contain some 
statements regarding the attributes of God, which, in 
the very nature of things, as the attributes of God, can 
never lose their power, no matter what is to become of 
revelation! After all, Mr Brooks is not so bad; he 
has reserved another little point in favour of the 
Scriptures. ‘‘ Nor will the Scriptures,” says he, 
“ superseded in the Millennium, be devoid of interest or 
use ; but they will serve in the way of retrospection 
and memorial; excepting some very few passages, 
respecting the ‘little season’ when Satan shall be 
loosed, and the events which are to follow.” We may 
take a retrospective glance at them, and look upon 
them as a memorial of the past, but there is very little 
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in them of any use for the present! Pre-millennarian- 
ism! Pre-millennarianism!! “There are,” says Mr 
Bickersteth, as quoted by Mr Brown, “some original 
and valuable remarks on the Millennium in the essays 
of the Rev. H. Woodward. He shows how tnapplicable 
the Scriptures of the New Testament, written for a 
tempted and suffering church, are to this state of things. 

We may expect further means of grace, and a 
visible economy possibly of oral revelation from those 
who reign upon the earth,” Here again the Scriptures 
are held to be inapplicable during the Millennium, and 
further means of grace are looked for, perhaps an oral 
revelation from those who reign on earth. ‘It is 
obvious,” says Dr M‘Neille, “ that, in the passage from 
our present state to a state of universal holiness, these 
characteristic sayings of the New Testament must 
cease to have any application, and become obsolete, 
not to sayfalse. . . . These Scriptures, describing 
the experience, the number, and the character of the 
Lord’s people under this dispensation, must continue 
applicable, til? another plain and direct communication 
from im who gave them, shall show that they are super- 
scded, and a still better order of things introduced. 
This communication we expect at the second coming of 
our Lord Jesus Christ.” This surely is plain enough. 
The present Scriptures will suit till the Millennium 
arrives ; but as soon as it dawns, they must be super- 
seded by a new and direct communication from the 
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Lord himself; in other words, by a new revelation. 
To read such statements from Christian men is enough 
to make a person hold his breath. I apprehend it is 
impossible for any man to misunderstand the purport 
of the extracts I have given, as they are so plain that 
they leave no room for doubt. I was therefore sur- 
prised beyond measure to read the following from the 
Rev. Horatius Bonar: “ We [Millennarians] do not 
believe,” says he, “ that there will be a new Bible and 
new Revelations. Mr Brown speaks keenly here. But 
he speaks unadvisedly. He manifests here, as else- 
where, too much of what I cannot help calling a desire 
to make out a case against Millennarians, and to set 
their views in an offensive aspect.” I refrain from any 
lengthened comment on Mr Bonar’s denial that his 
pre-millennarian brethren, “ either English or Scotch,” 
hold the sentiments which Mr Brown has charged them 
with, as the simplest of my readers may see at a glance 
that his assertion is at direct variance with the 
quotations I have made. 

Not only are the Scriptures to be superseded in the 
Millennium, but the preaching of the Gospel is to 
become a nullity. “The Church,” says Dr M‘Neille, 
“is dreaming of the conversion of the world by means 
which never yet converted any one nation or city, and 
which were never intended for more than the taking of 
a people out of the world.” If Dr M‘Neille here meant, 
that the Church was wrong in supposing that all the 
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people in the world at any one time would be converted 
by the ordinary means of grace, or by any other means, 
I would not quarrel with him on the subject, because 
the time will never arrive when all the inhabitants of 
the earth will be saved. God never intended to do 
more than take His own people out of the world ; but 
there will be a great difference as to the number 
selected out of different countries, and in different 
periods of the world’s history. Although the number 
saved will be larger during the Millennium than at any 
other time, the people will not all be saved even then. 
This, however, is not the view to which Dr M‘Neille is 
referring. He holds that all the people during the 
time of the Millennium shall be saved, because he 
says, “Its characteristics are, the people shall be all 
righteous.” If so, how are they all to become righteous ? 
When Dr M‘Neille finds fault with the Church for 
relying on the ordinary means of grace—that is, on the 
operation of the Holy Spirit, the written Word, and 
the preached Gospel—he must be going on the supposi- 
tion that these things are inadequate to the purpose, 
and that some other agency is to be employed. By 
what agency, then, do the Pre-millennarians suppose 
this great salvation is to be accomplished? “ I answer,” 
says Mr Burgh, as quoted by Mr Morrison, “at the 
second coming of Christ, and by means of the kingdom 
He will then establish. . . . The dispensation and 
kingdom of the second advent presents to us Christ 
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taking into His own hands, and effecting, by His presence 
and His power, what we now seek to effect in His 
absence.” “The Creator and Judge of all shall take 
that work (the work of conversion) into His own hand,” 
says Mr Cunninghame, “ which the common system 
assigns to the miserable committees of our societies.” 
“ Another writer,” observes Mr Morrison, “ says that 
Satan ‘shall never give up his reign by any preaching 
of the Gospel, nor by any other means than by the 
manifestation of Christ in person on purpose to cast 
him out of the earth.’” Here we see that, according 
to the pre-millennarian system, the conversion of the 
multitude during the Millennium, in place of being 
effected by a greater than ordinary outpouring of the 
Holy Spirit, and a greater than ordinary blessing on 
the written Word and preached Gospel, is to be pro- 
duced by the personal manifestation of Christ himself. 
Such an hypothesis derives no support from Scripture. 
Even if Christ were to come in person, the conversions 
would not be produced by His personal presence, 
although they might happen at the same period. Their 
happening together would not prove that the one was 
necessarily the result of the other. The cause of the 
conversions would have to be learned from some other 
source of evidence. “Is there a single case on record,” 
asks Dr Hamilton of Strathblane, “ of a soul converted 
by any external manifestation of the divine glory? 
The experiment has been made, At Sinai God appeared 
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in overwhelming majesty; but, though the- people 
trembled and fled, their hearts remained more firm and 
inflexible than the rocks around them. . . . The 
experiment was afterwards tried in the endearing form 
of love and tenderness, ‘The Word was made flesh, 
and dwelt among us, and we beheld His glory, the 
glory as of the Only-begotten of the Father, full of 
grace and truth.’ But did the presence of the incarnate 
Saviour change the heart of Judas, or convert the 
Jews! If these remarks are not sufficient, then we 
must request these gentlemen to inform us how the 
presence of Christ, however visible and glorious, will 
convert the first and succeeding generations in the 
Millennium, when it does not cowvert the last, though as 
much in the world during the closing days of the 
Millennium, as at its opening? It is evident, from the 
immense army under Gog and Magog which attacks 
the camp of the saints, that His presence does not 
convert the last of its generations; and on. what 
authority can it be asserted that this presence will 
convert those which precede?” “If they hear not 
Moses and the prophets, neither will they be persuaded 
though one rose from the dead.” 

So far from countenancing the idea, that Christ by 
His bodily presence is to convert the people at His 
second advent, the Scriptures are directly opposed to 
it. “When the Lord Jesus shall be revealed from 
heaven with His mighty angels, in flaming fire, taking 
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vengeance on them that know not God, and that obey 
not the Gospel of our Lord Jesus Christ, who shall be 
punished with everlasting destruction from the presence 
of the Lord,” &c. No evidence of conversion here ; it 
is all destruction to the ungodly. “At the Lord’s 
coming,” says Dr M‘Neille, “the wicked shall not enjoy 
any respite from bodily suffering, as they do who die 
in the meantime, but shall go down alive, body and 
soul, into the lake of fire, as the righteous shall be 
caught up, body and soul, to meet their Lord in the air.” 
On this, Mr Morrison very properly observes, “If the 
righteous are to be caught up, body and soul, to meet 
their Lord in the air, and the wicked are to go down 
alive, body and soul, into the lake of fire, wt the Lord’s 
coming, who, then, we would ask, shall remain to be 
converted, and introduced into the millennial Church ? 
We again put the question, not only to Dr M‘Neille, 
but to the whole pre-millennarian brotherhood, if the 
whole body of the living reghteous are to be caught up 
to meet their Lord in the air, and the whole body of the 
living wicked are to go down into the lake of fire, at the 
Lord’s coming, who will remain to be converted by the 
glory of His visible presence ?” 

Many people imagine that there shall be such a 
universal state of holiness during the Millennium, 
that all the then inhabitants of the earth shall be 
genuine Christians. I have already shown, however, 


that this view is inconsistent with the parable of the 


~ 


PROVED TO BE IMPOSSIBLE. P55 


tares, and with the fact that the nations, Gog and 
Magog, are on the earth, and in existence, at the very 
- time that Satan is let loose. Besides, the pre-millen- 
narian hypothesis on this point is not. supported even 
by the passages of Scripture which are alleged in its 
favour. “If a continued mixture of good and bad 
growing together,” says Dr M‘Neille, “be a charac- 
teristic of this dispensation, then this dispensation 
cannot include a period when all will be good; and, 
consequently, it must end before the Millennium begins. 

The characteristics of the Millennium are, 
the people shall be all righteous—they shall all know the 
Lord from the least of them unto the greatest of them. 

There shall be no more sin. All the then wnhabit- 
ants of the earth shall be holy.” If this statement were 
correct, every man on earth during the Millennium 
would be a genuine Christian, and something more. 
There is no exception here, as all who are then in 
existence are expressly included in Dr M‘Neille’s words. 
This, however, is going much farther than the Scripture 
justifies. In place of including the whole human race, 
the words of inspiration are limited in this place to 
' the Jewish nation as precisely as they can possibly be. 
“He that scattered Israel will gather him, and keep 
him as a shepherd doth his flock. . . . Behold, 
the days come, saith the Lord, that I will make a new 
_ covenant with the house of Israel, and with the house 
of Judah. . . . And this shall be the covenant that 
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I will make with the house of Israel: After those days, 
saith the Lord, I will put my law in their inward parts, 
and write it in their hearts, and will be their God, and 
they shall be my people ; and they shall teach no more 
every man his neighbour, and every man his brother, 
saying, Know the Lord ; for they shall all know me, 
from the least of them unto the greatest of them, saith 
the Lord ; for I will forgive their iniquity, and I will 
remember their sins no more,” The attempt to extend 
this language to the whole human race shows what 
shifts the Pre-millennarians are driven to in support 
of their system. They make the covenant to be with 
all classes ; but God says it is with the house of Israel 
and the house of Judah. They say, the people shall be 
all righteous; but God says, thy people shall be all 
righteous, They say they are for literal interpretation ; 
but they spiritualise Israel and Judah here to mean all 
the elect then living on the earth. They make Judah 
and Israel here to represent the whole family of man 
during the Millennium ; but God says it is the Israel 
He has scattered that He is to gather ; and, consequently, 
as the Jews only have been scattered, the Jews only 
can be meant. They say the people shall all know 
the Lord ; but God says it is the house of Israel that 
shall know Him, because it is on their hearts, not on 
the people in general, that He shall write His laws, so 
as to make them His people. It is quite plain to any 
man who is not biassed by the necessities of a system, _ 
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that this portion of Scripture refers to the national 
spiritual call of the Jews, which in other places is 
called life from the dead, the first resurrection ; and 
therefore that it harmonises most completely with the 
observations I have already made on the twentieth 
chapter of Revelation. 

In passing, I may take a look at another portion. of 
Scripture which is commonly alleged in support of the 
idea that all men shall be real Christians in the time 
of the Millennium. “The wolf also shall dwell with 
the lamb, and the leopard shall lie down with the kid ; 
and the calf and the young lion and the fatling 
together ; and a little child shall lead them.” I shall 
not stop to inquire whether this language is to be 
understood in a literal or figurative sense (although I 
believe in its figurative interpretation), because it does 
not make the slightest difference to my present pur- 
pose in which sense it is taken. The meaning is so 
plain on the face of it, that I am surprised any man 
could adduce it as a proof of the conversion of the 
whole human race at the period to which it applies. 
' This would be to convert the lion into the lamb—the 
sinner into the saint—an idea which is not hinted at 
in the text. The passage does not say that the wolf, 
the leopard, and the lion are to be changed into a 
lamb, ‘The wolf still remains the wolf, the lamb the 
lamb, the leopard the leopard, the kid the kid, and the 
lion the lion. We have no more reason to change the 
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lion here into a lamb, than we would have to say that the 
animals into the midst of which Daniel was thrown were 
all lambs. These last were lions still, but so restrained 
by almighty power that they were as harmless as 
lambs. In like manner, the passage I am now con- 
sidering just teaches us that the Millennium will be 
such a time of universal peace, owing to the binding of 
Satan and the restraining influence of almighty power, 
that there will be neither wars nor commotions nor 
quarrellings in the world. There will be a universal 
peace. So far from proving that all will be Christians, 
the text proves the reverse, because, as there are 
restrained wolves, restrained leopards, and restrained 
lions, as well as lambs, there must be restrained 
sinners, as well as saints, to carry out the illustration 
of the text. This view of universal peace is confirmed 
by the Scripture, which says, “They shall beat their 
swords into ploughshares, and their spears into pruning- 
hooks ; nation shall not lift up sword against nation, 
neither shall they learn war any more.” Besides, these 
passages serve to show us how important it is in the 
interpretation of Scripture to attend to the marvellous 
and beautiful accuracy of its words, in order that we 
may get at the proper meaning. As war is really to 
cease in the Millennium, the sword is to be converted 
into a ploughshare, and the spear into a pruning-hook ; 
but, inasmuch as sinners are still to exist in the world 
as well as saints—the tares and the wheat—during the 
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Millennium, the lion, the leopard, and the wolf, in 
place of being converted into the lamb—the sinner into 
the saint—are still to exist along with the lamb, 
although their violent and destructive propensities are 
to be so far restrained that the lamb will be in no 
danger in their company. “They shall not hurt nor 
destroy in all my holy mountain, for the earth shall 
be full of the knowledge of the Lord, as the waters 
cover the sea.” The wicked shall be under such 
restraining influence that the saints shall not be hurt 
or destroyed. Not only shall there be universal peace, 
but the knowledge of the Lord shall extend to every 
part of the globe. It is not to have its local habitation 
at Jerusalem, or in the air, but “the earth shall be 
full” of it. There will be such an outpouring of the 
Holy Spirit, and such a blessing on the written Word 
and preached Gospel, as has never before been wit- 
nessed in the world’s history, ‘‘ Until the Spirit be 
poured upon us from on high,” saith the Scripture, 
“and the wilderness be a fruitful field, and the fruitful 
field be counted for a forest.” “Go ye, therefore,’ says 
Jesus, ‘and teach all nations, . . . and lo, J am 
with you alway, even unto the end of the world.” 

lé is admitted on all sides that the period of the 
second advent is unknown to man. ‘‘ We neither 
know,” says Dr M‘Neille, “ nor can know, the period of 
our Lord’s coming ; and for this simple reason, that 
God has not made it known. It is not recorded in the 
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written Word of God. It is among the secret things 
which are yet hid inthe Father. I altogether disclaim 
every attempt to fix the period of the world’s history 
at which the second advent of our Lord is to take 
place.” The Scripture is so completely silent upon this 
point, that no reasonable approximation could be made 
in settling the exact date. Not so, however, with the 
Millennium; and hence the advent and the Millennium 
cannot correspond in point of time. The period of 
the advent is completely hid from view : the period of 
the Millennium can be calculated with marvellous 
| accuracy. Of all the men who have written on this 
subject, there is none, in my opinion, to be compared 
to the Rev. Robert Fleming. I would strongly recom- 
mend my readers to get his book, called “ The Rise and 
Fall of Rome Papal,” and to study it with the utmost 
care. It will far more than repay the trouble. A 
great deal of what has been latterly written on prophecy 
is unworthy of the least confidence, because it has been 
written on the principle of guessing from the present 
appearance of passing events what was most likely, in 
the estimation of man, to occur, rather than from a 
close and accurate scrutiny of revelation. The beauty 
of Fleming, however, is, that the appearance of the 
times in which he wrote could not possibly lead him into 
the views which he promulgated, and which he extracted 
from the history of the past and revelation alone. I 
cannot here enter into the details of his most wonderful 
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work ; but I shall refer to some of his conclusions, 
bearing on my present subject. It is right to premise 
that his book was published on the first day of January 
1701, and therefore we have now a full opportunity of 
seeing the correctness of his calculations, owing to the 
perfectly exact way in which they have been verified 
since histime. I regard Fleming’s book as the greatest 
proof of Divine revelation that has fallen out in our 
day. When this man was able, in the year 1701, to 
tell most minutely, from the Bible alone, the great 
events which would occur in the world’s history, with 
as much accuracy as we could do now, in the year 1877, 
after they are passed, it surely must be a solid proof 
to every rational man, that the book from which he 
derived his information is no other than the Word of 
God. 

The great errors which have been made regarding 
the period at which the 1260 apocalyptical years 
should terminate in ushering in the Millennium, have 
arisen from mistakes as to the starting-point. An 
error here must make everything else erroneous, be- 
cause it is all founded on a principle of fair calculation 
and hence, if the start be wrong, every item in the 
course, as well as the finish, must be wrong also. Re- 
sults show that Fleming has hit upon the right starting- 
point, as every statement he has made has been literally 
verified up to the present hour. He has not only taken 


the correct period to begin with, but he has shown that 
1G, 
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a mistake of eighteen years has been made at every 
turn, by neglecting to observe the difference between 
the apocalyptical year and the Julian year. “ In order to 
understand the prophetical years aright,” says Flem- 
ing, ‘we must reduce them to Julian years, or such 
as are in use with us nowin Europe. This is no idle 
or chimerical inquiry ; seeing the ignorance of it has 
misled all our great apocalyptical men hitherto in 
their calculations, and yet, unless we are able to adjust 
the difference between prophetical and Julian years, we 
must still reckon at a venture.” After making various 
calculations, he proceeds, “ If, according to this compu- 
tation, you subtract 1260 apocalyptical years from 
1278 Julian or Gregorian ones, there remain eighteen 
years to be cut off.” The neglect of cutting off 
these eighteen years led nearly all our present miser- 
able dabblers in prophecy to look for great events in — 
the year 1866. Nothing particular, however, happened 
in that year, for the simple reason that the events they 
were looking for had passed off in the year 1848, and 
their mistakes arose from their not observing the dif- 
ference between the apocalyptical year and the Julian 
year. If they had studied Fleming, they could not 
have fallen into such a gross error. 

The person who reads Mr. Fleming’s book must be 
struck with amazement at the remarkable manner in 
which his statements, up to the present time, have been 
verified. He first tells us of the doom which awaits 


PROVED TO BE IMPOSSIBLE. 163 


the French monarchy before the termination of the 
year 1794; and history now informs us of the great 
French Revolution between 1792 and 1794, accompanied 
by the execution of Louis XVI. He next refers to the 
sore disasters which must fall upon the Pope in the 
year 1848; and those who watched, with breathless 
anxiety, the affairs of Europe during that year, have 
seen the Pope running from his throne, whilst the 
Cardinals’ hats were cast into the Tiber, and the great 
bell, which rings only on the death of a Pope, was 
called upon to give its solemn sound. Many who were 
living at that day thought the power of the Pope was 
entirely at an end; not so, however, the man who, in 
170], was writing from Scripture prophecy. He tells 
us that the power of the Pope will be exceedingly 
weakened, but that it is a great mistake to suppose it 
will then be totally destroyed ; and we now know that 
the Pope returned to his throne again, although in such 
a weakened condition that he was obliged to be sus- 
tained there by the French army. After the year 
1848, according to Fleming, the downfall of the Maho- 
metan religion was to commence, and it was to culmi- 
nate in utter annihilation in the year 1900. We 
now know that at the end of 1848 or beginning of 1849, 
the Sultan legalised the Christian religion throughout 
his dominions; and it is evident that the power of 
Mahometanism is on a gradual decline, We thus see 
that all things which Fleming said would take place up 
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to this day have actually taken place ; and inasmuch 
as the three events which he has calculated with mar- 
vellous accuracy have fallen out exactly as he stated 
they would, I think we have fair and full reason to 
believe that the further extension of his calculations 
to the period of the Millennium, in the year 2000, is 
perfectly correct, as all his calculations are made on the 
same principle. Hence, 1 say that the period of the 
Millennium can be calculated with a degree of precision 
which cannot be attempted in regard to the advent of 
Christ, and therefore the Millennium and the Advent 
cannot correspond in point of time. 

Although we are left entirely in the dark as to the 
exact period of the second advent of Christ, we yet 
know for a certaiuty from the twenty-fourth chapter 
of Matthew, the second chapter of Second Thessa- 
lonians, and other portions of Scripture, that it cannot 
possibly occur for a long time yet to come. Every 
event which is mentioned in Scripture, as being ante- 
cedent in its fulfilment to the appearing of Christ, must 
be fully accomplished before that time arrives; and 
hence those parties who are constantly saying that 
Christ may come whilst they are speaking, writing, or 
preaching, are guided by their own ignorant, fanatical 
notions, rather than by the sublime and sober state- 
ments of the Word of God. Their cry has been uttered 
in every age since the days of the Apostles, and yet 
their expectations have never been fulfilled. Might 


PROVED TO BE IMPOSSIBLE. 165 


they not learn a lesson from this fact? Should it not 
teach them, at least, to review their premises, and see 
the error into which they have fallen? If they were 
not perfectly blinded by a fanatical system, they would 
be ashamed of such tomfoolery. Seeing that the Scrip- 
tures are so plain on the subject, it is a disgrace that 
men of education have been on the daily look-out 
during eighteen hundred years for an event which has 
never yet occurred! No rational being could place the 
slightest confidence in the judgment of such men. In 
the days of my youth a gentleman came to visit my 
father. He was frequently talking of the advent of 
Christ. He said he was so certain He would come in 
person, and that without delay, that he made his butler 
lay a plate, knife, and fork every day on the dinner- 
table, and set a chair for the Lord, This made an 
impression on me that will not: easily be effaced. I 
thought the gentleman must be deranged, otherwise 
he could never imagine that our Lord, in His glorified, 
heavenly condition, would require a knife and fork, and 
human food. I also thought that he must be exces- 
sively ignorant of Scripture, to imagine that Christ 
could come one minute before the appointed time— 
one minute before the complete fulfilment of every 
item in Scripture which was predicted to fall out before 
the advent of Christ. Seeing that Christ has not yet 
come, it is evident that those parties who have been 


daily expecting Him have been grossly deceiving them- 
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selves. The Scriptures are so plain on the subject, 
that the pre-Millenarians cannot lay the blunders to 
the charge of Revelation ; they must lay them all to 
the account of their own fanatical disposition and want 
of conmon-sense judgment, I wonder they are not 
ashamed to hold up their heads. -But there is some- 
thing far worse than this in their conduct. To suppose 
that Christ might come before the time He intended,— 
to suppose that He was ignorant of the right time,—or 
to suppose that the Holy Spirit could call upon those 
of the past generations to believe in a fiction, to believe 
in an event which it is now certain was never intended 
to occur in their day,—is just to suppose that the Scrip- 
tures are unworthy of credit, Such pre-Millenarian 
notions might adorn Voltaire, but they are unworthy 
of a Christian. Happily for us, however, the Book of 
Revelation contains no such doctrines. It is a book 


which, when studied in its harmony, contains no con- 


tradictions, no deception, It is the true Word of the . 


living God, and we should take care how we handle it. 

I have now shown, at sufficient length and with 
sufficient precision and certainty, from the New Testa- 
ment, that the second advent of Christ cannot posstbly 
precede the Millennium. My arguments have been 
drawn chiefly from the plainest portions of Scripture, 
and almost exclusively from the New Testament. In 
this respect I have directly reversed the plan usually 
adopted by pre-Millenarian writers, who, in place of 
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taking the New Testament to throw light upon the 
Old, have taken the Old, in many instances, to throw 
light upon the New—who, in place of taking the plainest 
portions of Holy Writ as the groundwork for their 
system, have sought to establish their principles from 
the most difficult, dark, and symbolical portions of the 
Old Testament prophecies and the Revelation of John. 
“Instead of first examining the plain and literal parts 
of the inspired volume which treat of the second 
advent, and by the light derived from thence, proceed- 
ing to the examination of passages confessedly dark 
and symbolical,’ the pre-Millenarians, as has been 
well remarked by Mr. Morrison, “act in a manner 
entirely the reverse. They interpret the plain and 
hteral portions of the Word of God by those which are 
dark and obscure, not the dark and obscure by those 
which are plain and literal.” No man could arrive 
at truth on such principles ; and it is very difficult to 
believe that any man who follows such a course really 
wishes to arrive at truth. The support of a system, 
not truth, would seem to be the object. - 

Having demonstrated, then, from plain and incontro- 
vertible portions of the New Testament, that the per- 
sonal reign of Christ on earth during the Millennium 
is utterly impossible ; it follows as a matter of neces- 
sity, that no such doctrine as that taught by pre-Mil- 
lenarians can be inculcated in Old Testament pro- 
phecy. To take any other view would be to subvert 
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the whole harmony of divine revelation, and thus to 
act the part of a complete infidel. No man who really 
believes the Bible to be the Word of God can ever set 
one part to contradict another. The real believer will 
take the plain to interpret the obscure, and therefore 
the New Testament must be used to throw light upon 
the Old. Seeing that my doctrines have been estab- 
lished from incontrovertible portions of the New Tes- 
vtament in such a manner that they cannot be success- 
fully opposed, I might ground my arms on the principle 
that the system of my opponents, as far as it is based 
on Old Testament prophecy, must fall to the ground. 
In place of stopping here, however, which I might 
fairly do, I shall take a look at some of their argu- 
ments, as drawn from Old Testament Scripture. It 
will not be necessary to spend time in following them 
at any great length, because one text will be amply 
sufficient as an example of, or key to, the whole. 

As the fourteenth chapter of Zechariah is quite a 
stronghold of the pre-Millenarians, I shall examine 
its fortifications, Let the correct interpretation of this 
portion of Scripture be what it may, it is an easy task 
to demonstrate that the pre-Millenarian view cannot 
be the correct one. In order toa proper examination 
of the subject, we must keep steadily in mind what the 
New Testament informs us is to happen at the advent 
of Christ. This point being settled, we must not, on 
any account, contradict it by the Old; and therefore if 
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a literal interpretation of the Old Testament prophecy 
will not agree with the plain and easily understood 
statements of the New, we must drop the literal exposi- 
tion in favour of the figurative or spiritual. On this 
plan, the Scriptures are sure to be consistent with 
themselves. “ But the day of the Lord,’ says the New 
Testament, “will come asa thief in the night, in the 
. which the heavens shall pass away with a great noise, 
and the elements shall melt with fervent heat; the 
earth also and the works that are therein shall be 
burned up.” We here see that, on the very day of the 
Lord’s advent, the heavens shall pass away, and the 
earth shall be completely burned up. We are also 
informed in Thessalonians, that on the very day on 
which Christ shall be revealed from heaven with His 
holy angels, He will take vengeance on them that know 
not God, and punish them with everlasting destruction, 
whilst He will be glorified in His saints, And Peter 
tells us that the day of the earth’s destruction by fire 
is to be the day of judgment and perdition of ungodly 
men. How, then, will these things tally with the 
account in Zechariah? Very badly on the pre-Mille- 
narian system, as we shall now see. 

“ The day of the Lord cometh,” says Zechariah, “and 
the spoil shall be divided in the midst of thee.” How 
could this day of the Lord, in which the spoil of Jeru- 
salem is to be divided in the midst of her, be the same 
as the day of the Lord in which the elements are to 
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melt with fervent heat, and the earth is to be burned 
up? When the earth is burned up, and the heavens 
disappear, where is the Jerusalem in which the spoil is 
to be divided? How could the spoil be divided in 
Jerusalem after the universe is destroyed? Absurd. 
“T will gather all nations against Jerusalem to battle ; 
and the city shall be taken, and the houses rifled, and 
the women ravished ; and half of the city shall go forth 
into captivity, and the residue of the people shall not 
_ be cut off from the city.” However applicable this 
description may be—and it is perfectly applicable—to 
the state of Jerusalem when it was besieged by Titus, 
it cannot apply to the time of our Lord’s advent. 
When the earth is burned up, as we are told it will be 
on the day of the advent, where is Jerusalem from 
which “the residue of the people shall not be cut off”? 
When all who know not God are sent to everlasting 
destruction, as we are told they will be on the day in 
which Christ shall be revealed from heaven with His 
holy angels, where are the nations to come from who 
are to fight against Jerusalem? How is the city to be 
taken after the earth is burned up? If half of the city 
must go into captivity, where are they to go to, and 
who are the parties that must lead them captive, after 
the earth is consumed? Still further, if the residue of 
the people must be preserved, what are we to do with 
the Scripture which tells us, that the day of the Lord 
is to be the day of judgment and perdition of ungodly 
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men; and that the quick and dead are to be judged, 
and that every man is to receive according to his 
works? Could any man in his senses imagine that the 
day of the advent and the day spoken of by Zechariah 
are the same? When the Lord, in His Providence, 
brought up the Roman army, which, as Dr. Adam 
Clarke tells us, was composed of all nations, under 
Titus, to besiege Jerusalem, the city was taken, the 
houses were rifled, the women were ravished, and the 
residue of the people, as Dr. Adam Clarke remarks, 
“were preserved for slaves or for exhibition in the 
provincial theatres ;” and hence a complete fulfilment 
of this portion of Scripture has already taken place. 
But leaving this aside, I must ask the pre-Millenarians, 
do they really believe in their own interpretation of 
this text? Do they really believe that Jesus, in His 
glorified state, will literally stand on Mount Olivet, 
until He sees Jerusalem taken, the houses rifled, and 
the women ravished? Do they believe this? Is this 
the occupation—the abominable and disgusting occu- 
pation—they assign to Jesus when He comes? They 
are bound as a matter of necessity to believe all this. 
Such are the revolting consequences of this miserable 
system ! 

‘* Then shall the Lord go forth and fight against those 
nations, as when He fought in the day of battle.” 
After the nations have fought against and taken Jeru- 
salem, the Lord shall go forth and fight against them 
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as when He fought in the day of battle. If the predic- 
tion in the second verse be already fulfilled, the third 
must be fulfilled also, because the word “ then” shows 
that the one verse is a continuation of the other. But 
be this as it may, we shall now see that it cannot refer 
to a personal, literal advent. How is the Lord to go 
forth and fight against these nations? The passage 
informs us most distinctly and precisely the way in 
which it is to be done. He is just to fight against 
them exactly in the same way as He has fought in the 
day of battle. This is the inspired statement, and I 
dare any man to alter it. There is no difficulty in 
understanding it. If Jesus has already been in the 
habit of fighting literal battles, in His own person, on 
earth, it is then most certain that there is a personal 
advent here ; but if all the battles He has fought on 
earth are of a spiritual, or figurative, kind, or through 
the providential instrumentality of others, whether His 
own people or men of the world, there can then be no 
literal, personal advent in the passage. This is so 
plain, that I am surprised any man of sense would ever 
allege the passage in the pre-Millennial interest, unless 
he was prepared to prove that Christ, when on earth, 
carried a literal sword, and was a regular, literal, earthly 
warrior—that His kingdom was of this world. Can any 
man, except a pre-Millenarian, who has read the Scrip- 
tures, ever imagine that Jesus has already fought 
literal, corporeal, personal battles on earth? Impos- 
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sible. His battles were spiritual, figurative, providen- 
tial, or by the instrumentality of His servants, but 
never by the literal sword in His own hand, and in His 
own bodily person and presence. When the Lord, in 
Old Testament times, used His people or His enemies 
for the fulfilment of His designs on earth, it is spoken 
of as being done by the Lord, although man was the 
instrument ; but this is very different from the idea of 
the Lord being literally and personally on earth, with 
a literal sword in His hand, and fighting literally in 
His own person in battle. Take the following examples: 
—“The Lord shall fight for you, and ye shall hold 
your peace. . .. And the Lord discomfited them 
before Israel, and slew them with a great slaughter at 
Gibeon. ... And all these kings and their land did 
Joshua take at one time, because the Lord God of 
Israel fought for Israel. . . . For the Lord your God 
is He that hath fought for you. ... And the Lord 
discomfited Sisera, and all his chariots, and all his 
host, with the edge of the sword. . . . And the fear of 
God was on all the kingdoms of those countries, when 
they had heard that the Lord fought against the 
enemies of Israel,” Can any of my readers misunder- 
stand these texts? A mere child, if he were not a pre- 
Millenarian, could interpret them without any diffi- 
culty. The Lord has often fought for His people in a 
providential manner, through the instrumentality of 


some of His own servants, or by use of His enemies 
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but this can never be alleged by any rational man as 
an example of literal, personal fighting ; and therefore 
the passage in Zechariah, so far from being in favour 
of pre-Millenarianism, is directly and emphatically 
against it. Jesus never took the sword in hand to 
fight a literal, personal battle. All His battles were 
of a figurative, spiritual, or providential nature, or by, 
and through, the instrumentality of His servants ; and 
hence they were not literally personal. Consequently 
the battle mentioned in Zechariah must be of the same 
description. It can be no other, because it is expressly 
stated that He is to fight against the nations just “as 
when He fought in the day of battle.” The Scripture 
here is so plain that it is a most daring thing for any 
man to give it a flat contradiction by alleging a personal 
advent. The impiety of this pre-Millenarian mode of 
handling Scripture is dreadful to contemplate. . 

“ And His feet shall stand in that day upon the 
Mount of Olives, which is before Jerusalem on the 
east, and the Mount of Olives shall cleave in the midst 
thereof toward the east and toward the west, a very 
great valley ; and half of the mountain shall remove 
' toward the north, and half of it toward the south.” It 
is not necessary for me here to consider the various 
opinions which have been held in regard to the period 
to which this verse applies ; some referring it to the 
siege of Jerusalem by Titus, and others to the advent 
of Christ. Dr. Adam Clarke tells us, on the authority 
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of Josephus, that it was on the Mount of Olives that 
Titus posted his army to batter Jerusalem, and that it. 
was on that spot the tenth legion, which came to him 
from Jericho, was placed. In regard to the formation 
of the valley, and the change in the condition of the 
mountain, Dr. Clarke is of opinion that “it refers to 
the lines of circumvallation, entrenchments, and re- 
doubts, which the Romans made while carrying on 
the siege of the city ; and particularly the lines or 
trenches which the army made on Mount Olivet itself.” 
This seems a rational view of the passage, and of 
the period to which the prediction applies ; but as far 
as lam at present concerned, it matters not whether 
it be taken as the correct interpretation or not. Asa 
matter of dire necessity, the language here must be 
understood in a figurative sense. This is proved 
beyond dispute by the context. The preceding verse 
details, in figurative language, the battles of the Lord, 
and the eighth verse says, “‘It shall be in that day, 
that living waters shall go out from Jerusalem.” Now, 
I apprehend that amongst the maddest of the pre- 
Millenarians in the world, few will be found so reckless 
as to say that the expression, “living waters,” is to be 
taken literally here. They will understand it in a 
figurative sense as meaning the Gospel. If so, is it 
not right, fair, and proper, to apply the same rule of 
interpretation to the fourth verse also? If the battles 
be described in figurative language, and the spread of 
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the Gospel in figurative language, are we not compelled - 
to conclude that the standing on the mount is described 
in figurative language likewise? Dr. Gill says, “ By 
living waters are meant the Gospel, and the doctrines 
of it.” Why, then, will he not make the standing on 
the mount, in the same context, to be in figurative 
language also? To turn the language of Mr. Spurgeon 
against his own side, I would say, “the Holy Ghost 
does not jumble metaphors and facts together.” The 
pre-Millenarians are great literalists ; but when their 
writings come to be examined, they are literalists just 
when it happens to serve their purpose. When the 
Millennium is in question, Dr. Gill can be a literalist, 
but when this is out of view, he can spiritualise 
like other people. For example, in commenting on 
Zechariah, he makes Christ’s feet on the Mount of 
Olives literal ; but when speaking of the very same 
sort of language in the tenth of Revelation, he makes 
it figurative or spiritual! ‘ And I saw another mighty 
angel come down from heaven:... and he set his right 
foot upon the sea, and his left foot on the earth.” On 
this Dr. Gill remarks, “Not the angel that made 
proclamation for the opening of the book, but the 
uncreated Angel, the Lord Jesus Christ ;. .. and He 
set His right foot upon the sea, and His left foot on 
the earth: which signifies that He was Lord and pos- 
sessor of both, and that His Gospel should be spread 
all over the world, both on the Continent and in the 
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islands of the sea, and that His kingdom should be 
_ from sea to sea, and from the rivers to the ends of the 
earth.’ We thus see that when the Millennium is out 
of view, the feet of Jesus will be interpreted in a 
figurative or spiritual sense: but when the pre- 
Millenarian interest is to be served, a turn must be 
taken to suit the occasion, and the feet of Jesus must 
be interpreted literally. I have no hesitation in saying 
that such conduct is perfectly insufferable in any man, 
great or small, who undertakes to deal with the Word 
of the living God. It is dreadful to think of such in- 
tentional twisting. That pre-Millenarianism requires 
to be supported on such partial principles, is a sure 
proof that it is a mere vision of the imagination from 
beginning to end. I would like to know how these pre- 
Millenarians, who are such sticklers for literal inter- 
pretation, will deal with the Song of Solomon. Asa 
matter of course they are bound, if they have one 
particle of honesty in their composition, to interpret 
it literally. From this they cannot escape. To act 
otherwise would be a specimen of the most extreme 
inconsistency. Now, I seriously ask them, under such 
circumstances, could they even pretend that the Song of 
Solomon could be retained as a portion of Revelation ? 
It is truly awful to think of the consequences of the 
pre-Millenarian system ! 
The harmony of Revelation demands that the stand- 


ing on Mount Olivet shall be interpreted in a figurative, 
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rather than a literal, sense. I have already proved 
from New Testament Scripture that the advent of 
Christ cannot precede the Millennium ; and hence, if 
any passage in the Old Testament, which by its wording 
might be fairly taken either literally or figuratively, 
would contradict this doctrine by a literal construction, 
we are bound, according to the undeniable fundamental 
principles of interpretation I laid down at the outset, 
to preserve the harmony of Revelation by adopting the 
figurative interpretation. This is a rational principle, 
which we are carrying out on some point every day, 
and the man who disregards it, has no right to call 
himself a believer in Divine Revelation. If, from the 
nature of things, or from a known revealed truth, the 
thing in a literal sense is impossible, we at once, as 
rational beings are bound to do, take the figurative 
interpretation. For instance, when Isaiah says, 
“The mountains and the hills shall break forth 
before you into singing, and all the trees of the field 
shall clap their hands,” we know that the mountains 
cannot literally sing, and that the trees have no 
literal hands to clap, and therefore we take it all ina 
figurative sense. In like manner, the expression, “1 
am a worm, and no man,” cannot truthfully be applied 
in accordance with other Scripture, in a literal sense, 
to Christ, and we consequently adopt the figurative 
exposition, No man but a pre - Millenarian could 
bring himself to believe that Christ is literally a worm, 
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and that the trees have hands to clap. In such cases, 
however, men of sense, in place of going with the 
literalists, will adopt the rational plan of a figurative 
explanation ; and nothing but the extreme exigencies 
of an unsupportable doctrine could ever drive any 
man to go aside from it in regard to the advent of 
Christ. 

“The most formidable objection,” says Mr. Birks, 
“ to the literal sense of the Old Testament prophecies, 
is drawn from the restoration of the temple worship, 
and the implied revival of bloody sacrifices. Here 
some of those who hold the pre-Millennial advent own 
their perplexity, and shrink from applying to the last 
chapters of Ezekiel those canons of interpretation to 
which in general they feel bound to adhere.” No won- 
der that the necessity of the revival of bloody sacrifices 
should be looked on as a formidable objection to the 
pre-Millenarian system! It should be looked on by 
every Christian as an insuperable objection, notwith- 
standing Mr, Birks’ opinion to the contrary. It is 
lamentable to think of Christian men holding such 
wild theories as these pre-Millenarians indulge in. On 
this point of temple worship and the revival of sacri- 
fices Mr, Birks observes, ‘‘ Those ceremonies once dic- 
tated from the cloud of glory by the Son of God Him- 
_ self, profaned by long ages of self-righteous abuse, and 
yet, in spite of the long abuse, honoured by His own 
spotless obedience, are not surely to die away for ever 
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under that load of contempt and disgrace with which 
they have been practically regarded by Gentile believers, 
who have come to regard the bare idea of their obser- 
vance by restored Jews as a repulsive and loathsome 
folly. . . In the Epistle to the Hebrews, on which the 
main stress of the argument against the revival of 
temple worship and sacrifices is naturally made to 
rest, the pre-conceived opinions of our translators have 
‘led to an unusual and systematic change in the tenses 
which the Apostle employs. When these mistrans- 
lations are removed, his words leave on the mind a very 
different impression, and rather imply than exclude 
the continuance of sacrifices and temple worship, after 
the opening of the most holy place by our Lord’s 
higher and more glorious priesthood.” “What most 
surprises us,” says Mr. Fry, “is, that a ritual of wor- 
ship, so like the Mosaic ceremonial, should again be 
restored by Divine appointment, rather than institu- 
tions more analogous to those of the Gospel Church: 
and especially, that the sacrifices of animal victims 
should be again enjoined, For we read of all the 
various offerings of the Levitical economy, not only 
‘peace-offering’ and ‘ meat-offering,’ but ‘ burnt-offer- 
ings, ‘ trespass-offerings,’ and ‘sin-offerings.’ We can 
only reply, such is the Divine pleasure.” “ But it may 
be asked,” says Mr. Freemantle, “ Is it (the renewal of 
sacrificial worship) commanded? Assuredly.” “ Every- 
thing,” says the Rev. H. Bonar, “about them (the last 
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nine chapters of Ezekiel) wears the same aspect of 
literality and simple narrative as in Exodus or Chron- 
icles, . . The temple, the worship, the rites, the sacri- 
fices, have all their centre in the Lamb that was slain. 
To Him they point, and of Him they speak. Why 
should they not be allowed to do so in the Millennial 
age, if such be the purpose of the Father ? They are 
commemorative, not typical.” 

The extracts I have now given are sufficient to show 
the terrible, though perfectly unavoidable, results of 
the pre-Millenarian views. They bring us back com- 
pletely to the ritualism of the Jews. The rites, the 
temple worship, the ceremonies, and the sacrifices for 
sin, are all to be restored. Just think of Christian 
men holding such opinions! Mr. Fry fairly and 
honestly acknowledges the return to the sacrifices for 
sin; but the Rev. H. Bonar, whilst arguing in favour 
of the return to the sacrifices, says they are only com- 
memorative. If Mr. Bonar were inspired, we might 
accept his assertion on the point of commemoration as 
true ; but his mere assertion on the subject, without 
the slightest shadow of support from Scripture, just 
demonstrates the predicament he is in, and the ex- 
tremes he will resort to in support of his theory. Mr. 
Bonar’s conduct in this case surprises me greatly, and 
taken in connection with the quotation I have made 
from him, at page 150, just fills me with amazement. 
“‘ And it shall be the prince’s part,” says Ezekiel, “ to 
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prepare the sin-offering, and the meat-offering, and the 
burnt-offering, and the peace-offerings, to make recon- 
ciliation for the house of Israel.” It is here very 
pointedly stated by the Holy Spirit through Ezekiel, 
that the offering is for the purpose of making reconcil- 
iation for the house of Israel; but Mr. Bonar is better 
informed than the Holy Spirit, and is able to tell us 
that, in place of being for reconciliation, it is only com- 
memorative ! What will pre-Millenarians not do, or 
say, rather than allow their favourite system to sink! 
Ezekiel says, “ The priest shall take of the blood of the 
sin-offering, and put it upon the posts of the house, 
&c., ... for every one that erreth, and for him that 
is simple ; so shall ye reconcile the house ;” but Mr. 
Bonar knows better, for he is able to tell us that 
instead of being for the reconciliation of him that 
erreth, it is only commemorative! It is almost in- 
credible that a man like Mr. Bonar should venture on 
such a course of direct contradiction to Scripture; and 
his having done so shows us the extreme danger which 
results from adopting an unscriptural system. Still 
further, is it not highly inconsistent in pre-Millenarians 
to argue for sacrifices, during the Millennium, in a com- 
memorative point of view, seeing that they deny the 
continuance of the Lord’s Supper during the same 
period? If the one is required, surely the other is 
much more so, In order to get sacrifices introduced, 
some of them try to make them commemorative, in 
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direct opposition to the Holy Spirit, who says they 
are for reconciliation ; and then, in order to make the 
advent of Christ precede the Millennium, they do away 
altogether with the Lord’s Supper, which all admit to 
be commemorative. Truly, their reckless handling of 
the Word of God, and their never-ending inconsisten- 
cies, are distressing to contemplate. 

No man who has the slightest regard for the harmony 
of Divine revelation, could accept of the pre-Millena- 
rian interpretation of the last chapters in Ezekiel. 
Let these Scriptures mean what they may, it is per- 
fectly plain from the New Testament that they cannot 
apply in a léteral or pre- Millenarian sense to the 
period of the advent of Christ. “1 charge thee there- 
fore before God, and the Lord Jesus Christ, who shall 
judge the quick and the dead at His appearing and His 
kingdom.” ‘ When the Son of Man shall come in His 
glory, and all the holy angels with Him, then shall He 
sit upon the throne of His glory, and before Him shall 
be gathered all nations ; and He shall separate them, 
one from another. . .. Then shall the King say unto 
them on His right hand, Come, ye blessed of My 
Father, inherit the kingdom prepared for you from the 
foundation of the world. . . . Then shall He say unto 
them on His left hand, Depart from Me, ye cursed, 
into everlasting fire prepared for the devil and his 
angels.” “But the day of the Lord will come as a 
thief in the night: in the which the heavens shall 
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pass away with a great noise, and the elements shall 
melt with fervent heat, the earth also, and the works 
that are therein, shall be burned up.” John “saw a 
great white throne, and Him that sat on it, from whose 
face the earth and the heaven fled away, and there was 
found no place for them,” and he saw “a new heaven 
and a new earth, for the first heaven and the first 
earth were passed away, and there was no more sea,” 
and he saw the “new Jerusalem,” but he ‘saw no 
temple therein ; for the Lord God Almighty and the 
Lamb are the temple of it.” We here get a stand- 
point on which our feet mustbe firmly fixed. Accord- 
ing to the Scriptures I have quoted, the quick and 
the dead are both to be judged at the advent of Christ : 
—the sheep are to be separated from the goats, and 
the sheep are to be received into the kingdom prepared 
for them from the foundation of the world, whilst the 
goats are to be sent into eternal perdition. When the 
saints have been received into heaven, and the sinners 
have been sent into hell, what would be the use of 
setting up sacrifices for sin ? Would these sacrifices for 
sin do any good for the saints in heaven, or could they 
answer the purpose of bringing the sinners out of hell ? 
It isevident that they would be perfectly useless under 
such circumstances ; and it is equally evident from the 
Scriptures quoted, that the advent of Christ and the 
general judgment are simultaneous, and therefore that 
temple worship and sacrifices for sin are out of the 
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question. When the earth is burned up, where are 
the animals to be found which are to be slain in sacri- 
fice? Is the business of the butcher to be called forth 
in the new and renovated earth ? John sawno temple 
in the new Jerusalem ; but the pre-Millenarians have 
far better eyesight, for they can see a temple without 
the least difficulty. Ezekiel tells us that the land is to 
be divided by lot; that the priests shall have houses ; 
that the Levites shall have twenty chambers ; and that 
there shall be posts in the houses and gates on the 
courts. Can any rational man believe that this applies 
in a literal sense to the new and renovated earth? Is 
the new earth to be divided into portions, and to be 
studded over with literal houses, places for boiling, 
courts, andgates? There is no use in trying to reason 
with the man who believes this, because he is in a fit 
state to believe anything. We are also informed by 
Ezekiel that they are to have just balances and equal 
measures ; that their money must possess a precise 
value ; that the land is to produce wheat and barley ; 
that there are to be lambs, bullocks, and goats ; that 
there is to be the feast of the passover, with unleavened 
bread ; and that sacrifices are to be made for sin. 
The man who can believe, with the pre-Millenarians, 
that the new earth, which is to be called into existence 
after the present’ one shall pass away, is to contain 
carpenters, builders, boilermakers, slaters, glaziers, 
white-smiths, glass-blowers, farm-labourers, bullock- 
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drivers, goatherds, and bakers, may do so for me, as I 
would not prostitute reason by reasoning with him. 
Ezekiel further informs us that there are to be new 
moons, Sabbath-days, months, days, feasts, trees, waters 
so deep that they cannot be passed over, a desert, sea, 
fish, a great sea, a tabernacle,and a temple. The man 
who applies this description, in a literal aspect, to the 
time when the heavens shall pass away, and the ele- 
ments shall melt with fervent heat, and the earth shall 
be burned up—to the time when there shall be no sea, 
no temple, no night, no death, or pain for man or beast, 
and no use for either sun or moon, in place of calling 
himself a believer in Revelation, should throw his New 
Testament into the flames forthwith. 

Were it necessary, I might enter at greater length 
into this point of applying the last chapters of Ezekiel, 
in a truly literal sense, to the period of Christ’s appear- 
ance, but I think it would only be an unwarrantable 
waste of time to doso. The pre-Millenarian view of it is 
not within the bounds of rational credibility. The bare 
announcement of such opinions ought to be sufficient 
to put my readers on their guard against the whole 
pre-Millennial system. I say the whole system, 
because I cannot exempt a single believer in the pre- 
Millennial advent from the most extreme opinions of 
his party, seeing that those extreme views naturally 
flow from, and are the necessary and perfectly inevit- 
able result of, the literal principle of interpretation 
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which is required for the advocacy of the most moderate 
views. It is nothing short of ludicrous to observe the 
way in which the moderate party criticise, in their 
Reviews, the opinions of their extreme brethren, I 
wonder they are not ashamed of it. However far 
astray the extreme division may go, and however they 
may set one portion of Scripture to contradict another, 
they are undoubtedly the only pre-Millennialists who 
act consistently with their own doctrines, by carrying 
out their literal principles to their legitimate and neces- 
sary results. No doubt these results are sufficiently 
alarming, owing to the fact that they extinguish spir- 
itual worship, and set up sacrifices for sin, and thus 
directly contradict the New Testament. ‘Believe Me,” 
says Jesus, “the hour cometh, when ye shall neither 
in this mountain, nor yet at Jerusalem, worship the 
_ Father. ... The hour cometh, and now is, when the 
true worshippers shall worship the Father in spirit and 
in truth, ... And they that worship Him, must wor- 
ship Him in spirit and in truth.” “Thou art a Priest 
for ever,” says Paul, “after the order of Melchisedec ; 
by so much was Jesus made a surety of a better testa- 
ment. . . . Wherefore He is able to save them to the 
uttermost that come unto God by Him, seeing He ever 
liveth to make intercession for them. . . . Who needeth 
not daily, as those high priests, to offer up sacrifice, .. . 
for this He did once when He offered up Himself... . 
But this man, after He had offered one sacrifice for sins, 
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for ever sat down on the right hand of God. ... For 
by one offering He hath perfected for ever them that 
are sanctified.” Let those who kick against these and 
other portions of Scripture do so if they will. 

In his sixth Lecture on the Jews, Dr. M‘Neile lays 
great stress on a literal interpretation of the passage in 
Luke, which says, “The Lord God shall give unto Him 
the throne of His father David; and He shall reign 
over the house of Jacob for ever; and of His kingdom 
there shall be no end.” Let us try this passage on the 
pre-Millenarian principle of a literal interpretation, 
and see where it will land us. Has Christ already 
literally received the literal throne of David? He has 
not. His kingdom was not of this world, but David’s 
kingdom was of this world,—hence the literal throne 
of David could not be accepted by Christ. Besides, the 
literal throne of David is now gone literally out of 
existence altogether. It would not now be. possible 
for Jesus literally to get a literal throne which is liter- 
ally out of existence. The thing is absurd; but for 
argument’s sake, let us assume that He could get it, 
and what is the consequence according to this passage ? 
Just simply this, that His reign is to be confined to the 
literal house of Jacob, and that He is to literally reign 
over that house for ever, and that the earthly kingdom 
which He is to establish, and over which He is literally 
to reign, is to have no end. On this principle, to heaven 
He shal] never return. This is the inevitable result of 
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the literal interpretation of the text, because it says it 
is over the house of David, not over saints of every 
class, He is to reign; and He is to reign over these 
and in His kingdom, for ever. Can any of my readers 
receive such a doctrine as this? Does Dr. M‘Neile 
believe fairly and honestly in his own literal interpre- 
tation? He does not, for he says, “‘ Upon the duration 
of the blessing thus communicated to the nations it is 
to be remarked, that although the kingdom of the Lord, 
and of His risen saints, be frequently declared to be 
an eternal kingdom, enduring for ever, henceforth, 
even for ever, having no end; yet there is a revealed 
limit to the duration of that state of things on earth, 
which is usually called, though perhaps very errone- 
ously, the Millennium. ... Be it a thousand years, 
or, taking a day for a year, three hundred and sixty 
thousand years, it is still a definite period, and must 
have a termination.” Well done, pre-Millenarianism ! 
Through right and through wrong the system must be 
upheld! In order to suit this miserable system by a 
literal interpretation of this text, we are called upon to 
believe that the Scripture is false which says that the 
kingdom of Christ is to last for ever and to have no 
end, in the honest sense of the words. For ever, and 
no end, must be changed into a definite period with a 
distinct termination! If these principles are adopted, 
there is no such thing as a for ever of punishment for 
the wicked, or a for ever of blessedness for the redeemed. 
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If for ever has a limit in the one case, it must have it 
in the other. What a position the man is brought to, 
who, in the desperate support of a fanatical and ground- 
less theory, is thus forced to make havoc of the Word 
of God, and do away with the eternity of heaven and 
hell!! No such difficulties lie in the way of those 
who understand the passage in a figurative, rather than 
a literal, sense. In this aspect, it is perfectly true that 
Christ shall occupy that throne in heaven of which 
David’s throne was a type, and that He shall reign for 
ever in Heaven over His Church,—the spiritual Israel 
—of which the house of Jacob was a type. To His 
reign on this throne, and over this people, there shall 
be noend. There is no shuffling or evasion here. It 
is absolutely true that His reign shall last for ever and 


ever, 


THE END. 
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In this volume the author has taken up a position which may be con- 
sidered as bold, strong, and startling, asit is novel, butitisa position 
which he has well pondered, and one on the absolute impregnability of 
which he is quite prepared to rest any reputation he may have yet 
gained in the field of literature or criticism. He is willing to stand or 
fall by the principles contained in this work ; and, if his views be found 
to stand the test of strict investigation, it would be difficult to over- 
estimate their importance. His principles being admitted—and he 
believes no man living can overturn them—Phrenology, in place of 
being ‘‘ implicit atheism—materialism,” as Sir William Hamilton has 
asserted, must then stand out in bold relief as the only system which 
could by any possibility be reconciled with the Immateriality and 
Immortality of the Soul. Not only so, but the system of metaphysics 
which is taught in our Colleges and Universities, and in which all our 
clergy are compelled to be indoctrinated, must be lowered from its 
present ostentatious position, because itisasystem involving principles 
which necessarily end in materialism, and thus overturn the doctrine 
of our future existence. These are bold and serious statements, but 
they are statements which the author is not afraid to make in the face 
of all the critics in the world. He has proved that Phrenology, and 
Phrenology alone, is capable of being reconciled with the Immateriality 
and Immortality of the human soul. 
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““We had come to the conclusion that Phrenology as ‘a science 
(falsely so called) was extinct, except among the half-educated classes 
of the community. We wonder any man of sound sense can believe 
in the possibility of detecting character by means of an organ only 
very partially and indirectly manifested through its. bony covering. 
. . . We shall not pretend to speak of conclusions, which to our mind 
must be foregone, considering the nature of the subject.”— Medical 
Times and Gazette, London. [The forehead of Dr. Chalmers and the 
forehead of Mr. Joseph Hume, M.P., measured very nearly the same 
at the region of those organs which are connected with the practical 
concerns of life; but Dr. Chalmers’ forehead measured more than one 
inch and a half larger than Mr. Hume’s at the organ of Ideality, which 
has to do with the ideal, the sublime, and the beautiful. Now, when 
applied to the thickness of a man’s lips, the size of his mouth, the 
length of his ears, or the turn-up at the point of his nose, one inch and 
a half might, perhaps, make a visible difference ; but when applied to 
the organs of the brain, one inch and a half is such an imperceptible 
measurement that no ‘‘ man of sound sense and high education,” like 
the editor of The Medical Times and Gazette, could ever think of believ- 
ing in less than three feet !—J. C. L. Carson. ] 


“Weare convinced that few men who have brains will put down this 
work without feeling that Dr. C. has succeeded in proving that the 
Phrenologist, so far from being a materialist, is the only man who can 
properly and consistently avoid materialism. In the opening chapters 
the author points out the difficulties that Phrenology has had to labour 
under from the bigotry and blockheadedness of men, whose chief argu- 
ments consisted in sneers and jibes and wilful misrepresentations. For 
plain, all-convincing, argumentative power, and really interesting 
facts, the chapters on the brain the organ of the mind, and the brain a 
compound organ, cannot fail to please and instruct the careful and con- 
scientious reader. The concluding chapters are as full of instruction 
as they are of scholarly lore. This work on Phrenology will hold fast 
for the author that fame which his learning, his argumentative powers, 
and aboveall, his bold unswerving close keeping to Bible teachings, have 
earned for the learned son of a learned father.” —Tyrone Constitution. 


“You meet with very great ability,” says the Right Rev. Dr. Alex- 
ander, Lord Bishop of Derry and Raphoe, ‘‘ the common objection that 
such a relationship between mind and matter, as Phrenology implies, 
would lead to materialism. The illustrative physiological anecdotes, 
&c., marshalled by a logical thinker like yourself, are interesting ; and 
you write clearly and vigorously,”—(Published, by permission, from 
a private letter.) 


““We have derived both instruction and extreme gratification from 
Dr. Carson’s able, instructive, and most attractive work. Our space 
unhappily prevents us from entering, as we should wish, intoa review 
of the many interesting topics which our author has discussed in a 
charming style. A bare enumeration can afford no idea of the highly 
attractive style in which Dr. C. has treated the whole question, pressing 
into his service the choicest illustrations drawn from an immense range 
of professional and literary reading, and actually investing his disqui- 
sitions with all the lightness and engaging interest of a work of fancy, 
so judiciously have the popular and scientific elements been blended 
together, In regard to the grand inquiry announced in the title page 
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we are convinced that Dr. C. has demonstrated his position. We re- 
peat we have perused with the highest satisfaction this very interest- 
ing volume, and we commend it to the study of thoughtful readers, 
who will find it as engaging and entertaining as any novel, from the 
capital anecdotes and literary selections which Dr. C. has made so 
happily subseryient to the great object of his researches.”—Derry 
Standard. 


“The present volume discusses, with a clearness and power almost 
peculiar to the gifted author, some popular objections to Phrenology ; 
and it would be difficult to find a more interesting and suggestive book. 
As a popular introduction to the study of Phrenology, it has no rival ; 
and we commend it as by far the most argumentative and able book we 
have seen on the subject, and one which must attract attention from 
the higher class of minds.”— The Irish (Wesleyan) Evangelist, Dublin. : 


““ A very learned work, written with much force and after much 
research.’—Rev. C. H. Spurgeon’s Sword and Trowel. 


“This is a work of great interest and merit, on a subject much 
talked of, but little really studied or understood. Dr. C. brings to bear 
upon his task the resources of a well-trained mind, a practised pen, and 
vast professional reading and experience. In this work he has fully 
carried our judgment, solved many of our doubts and difficulties, and 
imparted tous much interesting and valuable information. Weheartily 
commend Dr, Carson’s able, most interesting, instructive, and enter- 
taining book.”— Western Star, Ballinasloe. 


“This is a pleasant volume by one of the most effective polemics of 
our day. That there is a connection, close and intimate, between the 
powers of thought and the development of the brain is known by the 
millions who never question the grounds of their belief, as certainly as 
to the scientific few who have made it a subject of special attention 
and research. . . . Though Phrenology should be able to give us the 
original elements of a given mind, it can tell us nothing of the totality 
which these elements have combined to form, because it cannot decide 
upon the proportions in which they may have been united. This fact 
explains theslow progressof Phrenology in forcing its way into popular 
and practical recognition The famous article by Lord Jeffrey, in the 
Edinburgh Review, even after all Dr. Carson has said against it with 
such ability andacuteness, is to our mind conclusive against the claims 
of Phrenology to take a place among the sciences.” —The Evangelical 
Witness and Presbyterian Review. [First—The learned editor does not 
appear to be as near Lord Jeffrey as he imagines. The editor admits 
that the millions as well as the learned few know there is a direct rela- 
tionship between the power of thought and the development of the 
brain, whereas Lord Jeffrey declares, ‘‘ We have never yet known what 
it is to feel that we think by means of our brains. . . . There is 
not the smallest reason for supposing that the mind ever operates 
through the agency of any material organs, except in its perception of 
material objects, or in the movements of the body which it inhabits.” 
Second—The metaphysicians, as rank materialists, may amuse them- 
selves in dilating ‘‘on the elements of a given mind,” in explaining 
‘the totality which these elements have combined to form,” and in 
deciding on ‘‘ the proportions in which these elements are united ;”’ 
but the Phrenologist can afford to look upon the mind as simple, un- 
compounded, indivisible, immaterial and immortal. —J. C. L. Carson. ] 


“‘ This subject is learnedly discussed ina work recently published by 
Dr. Carson, the study of which we recommend to all who desire to have 
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aclear notion of it. Spurzheim and others wrote on it; but the most 
conclusive reasoning ever we met is in Dr. Carson’s able essay.”— 
Belfast News Letter. 


‘““We are sorry we cannot do justice to this work. It is impossible, 
even in outline, to give a digest of his arguments ; but those who are 
interested in psychological and physiological studies should at once 
procure the book.”—Banner of Ulster, Beltast. 


““What a pity the author of this work is not a doctor of divinity. 
Here isanexhaustive treatise on asubject which yearsago commanded 
general attention and animated controversy. It was stoutly affirmed, 
and by many steadfastly believed, that Phrenology had its roots in 
materialism, rendered morality circumstantial, and induced a state of 
hesitancy in the inspiration of Divine truth. This objection Dr. C. 
minutely examines, and by arguments, apparently complete, abun- 
dantly refutes. He goes even further, and successfully shows that 
Phrenology is the only basis upon which the immateriality of the soul 
can be upheld.” —The Voice of Truth, London, 


“The writer is a gentleman of acknowledged learning and great 
literary ability. We hope the work will lead Christian philosophers to 
think, and help them also to reason logically on one of the most pro- 
found subjects that can engage their attention.’’—Baptist Messenger, 
London. 


“‘From the point of view adopted by the author, the work before us 
is well argued.” —Glasgow Daily Herald. 


““To say that Dr. Carson is the author of this work, is a sufficient 
guarantee that it is a vigorous, manly, and able treatise upon the sub- 
ject towhichitrelates. Atrue Phrenology doesnot lead to materialism, 
but is its best scientific antidote. Any one who desires to see Phreno- 
logy and Revelation harmonised by « bold and fearless thinker should 
read this book. It is truly seientific, and at the same time pervaded 
by a spirit of deepest reverence for God’s Word.”—Primitive Church 
Magazine, Loudon. 


“This is really a wonderful book. Dr. Carson effects his purpose in 
language so lucid, by illustrations so vivid, and arguments so cogent, 
that he would be sceptical who would doubt, and a dunce who could 
not understand.”—Coleraine Chronicle. 


‘* We wish we had the power to convey the impression this book has 
made upon ourselves—that the Phrenologist is the only man who can 
avoid materialism. This is the theory with which Dr. Carson startles 
the thinking world ; butifever theory were made established fact, by 
philosophical considerations at once the most prvufound and lucidly 
transparent, this is what our author has, to his undying honour as an 
independent thinker, accomplished,”—Ballymoney Free Press. 


‘‘There is a vigour and freshness of illustration, of anecdote, and of 
rejoinder in Dr. Carson’s writing, which lays hold of the reader’s 
attention, and fixes his mind without wearisome tension on the point 
underexamination. Hisreasonings and illustrations on the reception 
of truth, the utility of Phrenology, and his replies to objectious, are 
most instructive reading, apart from the inquiry into the science 
under consideration. Those who have been shaken by the sciolism of 
the materialists, and perplexed by the sophistries of scepties, will do 
well to read attentively these well reasoned and lucid lectures on the 
truth of an unjustly censured science, and its perfect accordance with 
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the eternal truths of revealed religion.”—The Morning Advertiser, 
London. 


‘‘To those who wish to master this important subject, the present 
work isinvaluable. We giveit our hearty reeommendation, We think 
it the most valuable book ever written upon Phrenology. Asathorough 
anatomist, an immense reader, and an excellent reasoner, Dr. Carson 
fearlessly throws his whole soul into the subject, routs his antagonists, 
and takes all their strongholds.”—Tke Gospel Herald, London. 


“Tt is evident that Dr. Carson is a thoroughly honest believer in 
the theory he advances, and also that he has based it upon a very 
careful study of facts. The main object of the work is not to show the 
reasonableness of Phrenology, although Dr. C. does that, but to show, 

-In opposition to Combe, and other materialists, that it coincides with 
Revelation. His work is marked by much ability, and no one can 
but be the better for studying it.” —Aberdeen Free Press. 


““The title presents an argument of immense magnitude ; and we 
fearlessly assert that none but drones and mindless persons will leave 
the book until they have inwardly digested the whole. Dr. Carson has 
done well to apply the lever of his mental and literary power toa 
subject (Phrenology) so likely to be beneficial to all classes ; yea, to 
the whole world. Let his volumes on Phrenology and Capital Punish- 
ment become regular.school-books, library-books, household-books. 
Let them be fully brought before the millions of the people, and some- 
thing would be done towards turning this awful desert into a fruitful 
field.”— The Earthen Vessel, London. 


““Dr, Carson is a vigorous reasoner, with much of the force and 
clearness that distinguished his honoured father. He is also a master 
of the subject he discusses. The volume abounds in interesting facts, 
as well as in impressive argument; and is a welcome contribution to 
the science of the subject of which it treats.”—The Freeman, London. 


‘“‘Dr. Carson has collected a great mass of facts, evidences, and 
arguments to prove that Phrenology is true. What be brings forward 
includes substantially all that has been alleged in favourof Phrenology, 
and, perhaps, all that ever will be, and we can recommend this part 
of the work as a clear and able exposition of the position of the 
Phrenologists.”— The Daily Review, Edinburgh. 


“This is an important work on an important subject. Dr. Carson’ 
from his anatomical knowledge, his scholarship, his acute and inde™ 
pendent thinking, and his extensive reading, is qualified to discuss 
such subjects. We should add, too, that as he is a firm believer in 
Revelation, he isa safe guide in scientific inquiries. The author is 
rather*severe on metaphysics. Because the style of some metaphy- 
‘sical writers is not very intelligible, and the reasoning of some absurd, 


it does not follow that all should be thrown overbourd. . .. A 
glance at the heads in pages 455 to 459 should convince the most 
sceptical that Phrenology is not altogether a delusion. . . . On 


the whole, we have much pleasure in recommending his able work to 
intelligent readers. Itis another proof of his own talents and great 
mental activity.”—T7he Sentinel, Derry. 


“Dr. Carson possesses a mind highly gifted and well stored. His 
powers of reasoning are of a high order, and he is manifestly imbued 
with a deep sense of the divine authority of the Sacred Scriptures. The 
statute-book of heaven is his ultimate source of appeal; and while he 
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surveys with profound reverence the region of science, alike physical 
and mental, he subordinates all science to the inspired word. In this 
treatise, he cuts away everyinch of ground from the materialistand the 
free-thinker, and shows that the laws of our physical nature are in per- 
fect harmony with the principles of divine Revelation. Hiscbapter on 
the Reception of Truth is well conceived and admirably constructed. 
Such a work was wanted to take Phrenology out of the hands of mere 
empyrics and dabblers in natural theology.’’—Montreal Herald and 
Daily Gazette, Montreal, Canada, Jan. 12, 1870. 


‘¢ Phrenology has suffered from the character of its advocates in a 
greater degree than it has by the arguments of its opponents. It is, 
therefore, a satisfaction to have the question treated thoroughly—as in 
the volume before us—by a qualified writer (himself a medical man of 
large experience, and an orthodox Christian in belief), who lucidly sets 
forth what Phrenology really does assume to teach, and exposes the 
false issues that have been repeatedly urged against it. A book like 
the present, which argues out the question fully and fairly, is invalu- 
able to those who desire to arrive at the truth in the matter. A lucid 
terseness, an absence of technical hindrances, and a sustained vigour 
in the treatment of the subject, will commend the volume to the in- 
terested reader.” —The Irish Times, Dublin. 


“Your name, on which your father shed such lustre, induced me 
to lay aside other books for yours ; and its reasoning and many inter- 
esting facts led me on from page to page.” — Rev. Thomas Guthrie, D.D. 


The editor of the Atheneum, for reasons best known to himself, made 
a determined effort to injure Dr. Carson’s book by the following criti- 
cism :—‘‘If any kind of immortality is cultivated in his book, it is 
immortal hate. Thus, he says, ‘the conduct of Cuvier was mean and 
disgusting in the extreme.’ Sir D. Brewster’s objections are ‘childish,’ 
‘trifling and miserably insignificant.’ Another opponent blunders so 
‘that it is dificult to know whether he is naturally stupid or wilfully 
perverse.’ A statement made by Baron Bramwell deserves ‘something 
more than mere contempt ; it is an outrage on common sense, and a 
disgrace to the bench.’ Of Sir W. Hamilton, Dr. C. says, ‘I hardly ever 
read so Much trash, nonsense, and reckless asseriion in the same 
bounds in the whole course of my life.’ . . . Dr. C. isa man of ability, 
and could argue wellif he could keep his temper.” [Now, Dr. Carson 
freely admits that it is perfectly competent for a reviewer to find fault 
with the style of an author, provided he does it honestly and fairly ; 
but he denies that in this instance there is one particle of honesty 
exhibited. A reviewer occupies a respousible position. He is bound, 
in honour, to make a fair statement of the case, in order that he may 
do full justice to the author on the one hand, and the public on tiie 
other. He must not swerve from the path of rectitude to please either 
side. If his criticisms are well-founded, and fairly and honestly put 
before the public, the author has no right to complain, no matter how 
severe they may be. But if, through ill-nature, dislike to truth, or 
any other cause, he writes a shallow, ignorant, flippant, ill-digested, 
and completely one-sided review, whether favourable or unfavourable 
to the author, he is mean and disreputable. How isit with the editor 
of the Atheneum? Has he acted fairly in the matter? He has not. 
In place of quoting at full length the special points to which the lan- 
guage he complains of was applied, and thus putting the case fairly 
before his readers, in order that they might be able to judge between 
the parties, he makes a few garbled extracts, and thus distorts the 
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case to suit his own purposes. If he had placed the matter honestly 
before his readers, Dr. Carson would have been quite satisfied to leave 
the issue with the public. Take the cases, for example—Cuvier, in 
private society, expressed strong opinions in favour of Phrenology, 
but the moment he found that Bonaparte disapproved of his conduct, 
he ‘‘ whirled,” and drew up a report directly against it. Was Dr. 
Carson not justified in saying it was mean and disgusting for a man 
in Cuvier’s position to change his opinions on science at the nod of an 
Emperor? The Atheneum says, No. A man is never to be called mean 
for ‘‘ whirling” atthe nod ofan Emperor. Itis evident that the editor 
of the Atheneum would ‘‘jump Jim Crow”’ morning, noon, and night, 
at the nod of an Emperor. Again, Mr. Stone ‘‘overturned ” phren- 
ology by the measurement of heads; but it, unfortunately, turns out 
that when his figures come to be examined by Mr. Combe, “‘ the size 
of three organs exceeds that of the whole head which contains them, 
and allthe other 32 organs have no size whatever.” If he had measured 
the remainder of the organs, in all probability he would have made 
the head a reasonable load for an ass’s cart. Was Dr. Carson justified 
in saying, ‘‘itis dificult to know whether this man isnaturally stupid 
or wilfully perverse?”’ TheAtheneum says, No. He isnot to be called 
stupid or perverse. He is a genius of the first water. He would just 
suit to write reviews for the Atheneum. Baron Bramwell sentenced 
a madman to penal servitude for life, saying to the man, “‘Tnat you 
are of unsound mind, I believe, but that is no reason why you should 
not be punished. I feel bound to sentence you to the same punish- 
ment as if you were sane. I am not sure thatit isnot more necessary 
to punish a madman than a sane one.” Is this barbarous statement 
not a disgrace to the bench, notwithstanding the opinion of the 
Atheneum to the contrary? When Sir William Hamilton denied the 
phrenological opinions regarding the internal condition of a cavity in 
the skull called the frontal sinus, Mr. Combe proposed to settle the 
question by sawing open a considerable number of skulls, so that the 
cavity might be seen ; but Sir W. Hamilton refused to submit to this 
plain practical plan. He insisted on keeping the bones whole; and 
proposed to ascertain everything about the cavity by sticking pins into 
it! !! Tomen ofsense, it may appear utterly incredible thatSir William 
Hamilton should have made such a proposition, but it is absolutely 
true ; and the editor of the Atheneum has attempted to lower Dr. 
Carson from the position of a scientific writer, because he has spoken 
incontempt of such a ridiculously silly mode of practicalin vestigation. 
If Sir R. Murchison, the geologist, were about to inspect the internal 
condition of a cave, how would he proceed? Would he refuse to enter 
it? Would he commence to drill holes through the rock, that he might 
stick pins into the cave? If he acted on this grand Hamilton- 
Atheneum plan, how long would he be out of a lunatic asylum? Such 
a mode of investigation might suit the occupant (like Sir William 
Hamilton) of a Metaphysical Chair, where imagination, theory, and 
visions hold the sway, or it might be in exact accordance with the 
mental calibre of the editor of the Atheneum ; but to men of good 
practical common sense, it must appear even worse than lunacy, be- 
cause it involves an attempt to overturn and trample down truth by 
principles which must be known to be false the moment they are an- 
nounced, by every man who is not an idiot. So much for the cases 
which the Atheneum criticised, but was not honest enough to quote. 
The reader is now in a fair position to judge of the moral and intellec- 
tual development of the Atheneum reviewer of Dr. Carson’s book. In 
the London Lancet of December 16th, 1876, there is an able article 
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from the editor on the reprieve of the convict, Drant. If the learned 
editor, however, had been actuated by a wholesome dread of the 
Atheneum and Baron Bramwell, he would not have ventured on the 
following statement—‘‘ The scandal of hanging a sick man for a deed 
which was, in fact, a symptom of his disease, has been avoided ; but 
the error of pronouncing the last sentence of the law in a case of mad- ° 
ness has been committed, and justice is thereby disgraced. Justice 
is commonly represented blindfolded; but blind folly should not be 
one of her characteristics. The absurdity of proceeding to the end of 
a trial, and solemnly declaring the life of a lunatic forfeited, is, and 
always will be, a farce, and it is one which cannot be often repeated 
without detracting very seriously from the majesty of the criminal 
law... . The practice of pardoning a person for an offence he did not 
commit is silly enough; but the system which permits a man to be 
convicted and condemned when he is not in a condition to be guilty, 
and when his offence is plainly an accident of his disease, is some- 
thing more than ridiculous—it is flagrantly amiss.” —J. C. L. Carson. ] 
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CAPITAL PUNISHMENT IS MURDER LEGALIZED. 


BY, JAMES C. L. CARSON, M.D. 


London: Hountston & Sons. 1877. 


Those who are correctly informed on the matter are aware that 
capital punishment, under British rule, would end at once and for ever, 
if it were not for the support it receives from the religious community. 
It, therefore, behoves all Christians to examine the awfully serious 
position in which they are placed, If they have direct and unmistak- 
able authority from God for choking a fellow-creature, they are quite 
right in doing it ; but if no such authority exists, they are murderers of 
the deepest dye, when, in perfectly cold blood they hurl the impenitent 
sinner into the abyss of woe. Their position is a fearful one. Have 
they examined the matter carefully? They know they have not. Have 
they read with attention all that can be said on each side of the question ? 
They know they have not. In perfect blindness, they have believed 
what they have been told, and taken the whole matter for granted. 
They would rather hang their fellow-sinners than take the trouble of a 
full investigation, Their responsibilities are terrible to think of, 
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**Dr. Carson, with great propriety, lays stress on the uncertainty of 
Circumstantial Evidence, of which he cites many never-to-be-forgotten 
illustrations. The proofs, as the reader of Dr. Carson’s book*may see, 
are frightfully abundant, that circumstances may be misinterpreted 
and that their testimony may be insufficient, even when no one in 
Court doubts its meaning. This we admit to be in itself a very power- 
fulargument. . . . All who know his previous productions will be pre- 
pared to find in this much keenness of perception and directness in 
stating propositions, as well as acumen and force in defending them. 
In all these characteristics, Dr. Carson is very like his eminent father ; 
and our readers need know no more than this to induce them to give 
their attention to this or any other production from his pen.” —The Free- 
man, London. 


‘Dr, Carson’s work deserves a careful perusal, because of the im- 
portance of the subject and the ability with which it is treated.”—Derry 
Sentinel. 


‘‘Hverything written by the learned and excellent author bears the 
impress of ability, reflective thought, and of extensive information,”— 
Derry Standard. 


“To those who desire to know all that can be said against Capital 
Punishment, we recommend this pungent volume, It ought to be read 
by all the friends of humanity, order, and religion. The chapter on the 
Scriptural Argument is especially able and trenchant. The work is 
written by one who evidently writes from earnest conviction, and with 
a sincere regard for the authority of Scripture. Dr. Carson’s style is 
eminently lucid. He is as clear, concise. and forcible as his able father. 
When we find it impossible to agree with him, we are amazed at his 
forcible manner of expression. The opponents of Capital Punishment 
will do well to circulate this well-got-up book by hundreds of thousands, 
We predict it will pass through many editions.”—Baplist Messenger 
London. ’ 


“<The author of a book with this strong title, to make good his asser- 
tion, must be a man of singular ability, and have very decided views on 
the subject. Dr. Carson did not essay a task too difficult for his exalted 
talents as a convincing writer on any subject to which he brings the 
force of his powerful intellect. He takes up, one after another, all the 
texts of Scripture which have been relied on as sanctioning the punish- 
ment of death, and with the hand of a master, while shirking no respon- 
sibility as a believer in the verbal inspiration of the Scriptures, he shows, 
with the clearness of a sunbeam, that the genius and spirit of Christi- 
anity are totally opposed to the death penalty. He, however, does not 
content himself with the most luminous exposition of the meaning of 
the exact words used by the sacred writers, but with all the acumen of 
the most accomplished logician, he takes up the premises relied on by 
his opponents, and proves to a demonstration that the conclusions to 
which they arrive have been arrived at by wilfully ignoring facts, or by 
importing matters into the discussion which have nothing in the world 
to do with it.” —Ballymoney Free Press. 


“‘TIn the chapter on the Scriptural Argument, he assails the strong- 
hold which his opponents regard as impregnable, and drives them be- 
fore him step by step, until they have not a foot to stand upon. He 
gives quarter to none, and never asks it, He has not only the courage 
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to challenge the best men in the rival camp, but he has the ability to 
vanquish them, and tell them the reason why, ‘The question of Capital 
Punishment is one of extraordinary difficulty ; but it has never yet had 
one who grappled with it so thoroughly as Dr. Carson. Not the least of 
the great merits of his book consists in this, that it is plain fact and 
cogent argument from beginning to end—so lucidly stated, in clear lan- 
guage, that the conclusions of the writer at once appeal to, and con- 
vince, the understanding of the reader.”—Coleraine Chronicle. 


““We recommend this work to the careful perusal of the philanthro™ 
pist and the statesman. It embodies a large amount of powerful rea~ 
soning, and all but exhausts the subject.”— Western Star, Ballinasloe. 


“‘One of their great advocates, Dr. Carson, has published an able and 
thoughtful work on the subject.”—Belfast News Letter. 


‘*We feel sure that this work cannot fail to serve the noble end for 
which it was written.”—Tyrone Constitution. 


“Tf our readers desire a fair, candid, shrewd, comprehensive, and 
scriptural investigation of this subject, they can have it in Dr, Carson’s 
book. If this does not greatly assist in making some alteration in our 
criminal arrangements, it certainly ought to. It is full of evidence and 
argument unanswerable. Dr. Carson is no superficial writer, no enthu- 
siast, no novice; he turns his attention to one of the greatest national 
and social subjects, and pursues his argument with an amount of abi- 
lity, patience, and research which reflects the highest credit upon the 
mind and motive of the author.”—The Harthen Vessel, London, 


“Tf the enemy’s works are not carried by storm, it is not for want of 
the most brilliant powers of logic and ratiocination on the part of Dr. 
Carson. We sincerely thank him for this manly, logical, and outspoken 
defence of what he sincerely believes to be the truth.”—The Gospel 
Herald, London, 


“Dr. Carson has subjected the question to a most exhaustive treat- 
ment. Noimportant point is overlooked ; but the chapter on the Scrip- 
tural Argument is by far the most important of all. We commend Dr. 
Carson’s admirable work to all who desire to master this great public 
question. It is certainly the ablest defence of the Abolition of Capital 
Punishment that has yet been published. We can give no higher 
praise, and to give less would be unjust.” —Primitive Church Magazine, 
London, 


“Dr. Carson inherits much of the talent of his distinguished and 
honoured father, whose name and fame as a writer are spread over 
three continents. As a controversialist he had few peers in his day. 
His work on ‘ Plenary Inspiration’ stands unrivalled in the province of 
Biblical Literature. His essay on ‘Transubstantiation’ has never been 
approached by any writer on polemical theology. His learned son is 
heir to much of his genius, and in the work before us has shown him- 
self master of his theme. The treatise is exhaustive. In twelve chap- 
ters he embodies the entire chain of argument—both scriptural and 
legal—and proves to a demonstration that our penal code is in every 
respect defective and non-sanctioned by, as it is non-suited to, the 
genius and design of the Christian Dispensation. Dr, Carson has be- 
trayed no ordinary amount of genius and well-digested research in pre- 
paring this masterpiece of thinking,’—The Herald and Daily Gazette, 
Montreal, Canada, 3d June 1869. 
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THE HERESIES OF THE PLYMOUTH BRETHREN. 


BY JAMES C. L. CARSON, M.D. 


Lonpon : Houuston & Sons. 1877. 


This edition contains observations on the views of the Miillerites, the 
Newtonites, and the Darbyites ; the Humanity of Christ ; Socinianism 
of Plymouthism ; the Righteousness of Christ ; Mackintosh Valour ; the 
Pastoral Office ; Presidency of the Holy Spirit ; the Law, a Rule of Life ; 
Variations of Plymouthism; Morality of Plymouthism; Mr. Mackintosh’s 
Recantation ; a Christian Spirit in Controversy; and an answer to Mr. 
Darby’s Replies to Dr. Carson. The Sabbath question is also very fully 
examined ; and Dr. Carson’s letters on the Revival in Ireland are ap- 
pended. The volume contains 462 pages. 


REVIEWS. 


“Dr. Carson, like his illustrious father, seems in his element as a 
controversialist. He strikes home, and neither gives nor asks for 
mercy. ‘hose who wish to hear what can be said against this sect may 
be satisfied that they will find it briefly stated in this work.”—Christian 
Cabinet, London, Aug. 13th, 1862. 


«‘ Anything from the prolific pen of the learned writer must command 
attention.”— Western Star, Ballinasloe, June 7th, 1862. 


‘“‘There is a very general idea that the Plymouth Brethren are not 
only excellent people, but that their views are orthodox on all essential 
points of theology. Dr. Carson charges them with very grave errors 
relating to the human nature of Christ, and other vital points. Dr., 
Carson seems to have inherited not a little of the intellectual vigour of 
his revered father, and we have no doubt but many who had a leaning 
to the Plymouth Brethren will thank him for this exposure of their 
doctrinal errors.” —Glasgow Examiner, May 24th, 1862. 


‘Dr. Carson has done his work, with signal ability and logical acute- 
ness, and has brought to light doctrines held and promulgated by some 
of these Plymouth missionaries, which cannot fail to startle the reli-: 
gious public in this country. Dr. Carson’s masterly exposure of these 
dogmas cannot be too widely circulated.”—Londonderry Standard, 
May 2oth, 1862. 


“‘Dr. Carson very ably exposes and confutes the mistakes of the 
Plymouth sect.”—Zhe Patriot, London. 


‘‘The subject has been discussed with the author’s wonted power.’ 
—Coleraine Chronicle, May 24th, 1862. 


“‘Dr. Carson has noticed and exposed this error, and several others, 
with becoming zeal and singular ability. He writes, in some respects, 
like his able and upright father, whose memory will long be embalmed 
in the hearts of truth-loving and out-spoken saints.”—The Voice of 
Truth, Nov. 1862. 
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‘‘The work published by Dr. Carson effectually exposes the real 
character of the Plymouthians.”—Morning Advertiser, London, Nov. 
24th, 1862. 


‘“Wewishtorecommend once more, before closing the present article, 
the slashing pamphlet of Dr. Carson. Weagain commend this lively 
pamphlet to the reader.”—Record, London, August 27th, 1862. 


‘A combination of the most startling disclosures, conclusive refuta- 
tions, and trenchant attacks.”—Baptist Magazine, July 1862. 


“Thisisanable pamphlet. The heresies loudly call for an exposure, 
and this Dr. Carson has given them, with the skill and power of one 
who is thoroughly master of his subject.”—Primitive Church Magazine. 


‘ A well written pamphlet, containing a complete refutation of some 
of the dangerous heresies of the Brethren. We wish the Doctor would 
pursue the work, and give to the public a large book on the same 
subject. He is well able; and it is greatly needed.” —Tyrone Constitu- 
tion, July 1867. 


““Dr. Carson has conferred a boon of great value on the whole of the 
Christian world, by his manly and able exposure of the Plymouth 
heresies. We thank him for his able defence of truth, and for his manly 
exposure of error. We pray that the mantle of his sainted father may 
ever rest upon his shoulders. He has done his work well.”—Letter in 
The Earthen Vessel, August 1862. 


“Dr. Carson is a thorough ‘ chip of the old block.’ He has the in- 
tensely quick perception of his illustrious sire, and, therefore, is no very 
pleasant critic where all is not thoroughly sound. No one will doubt 
what wesay who will read this searching pamphlet.” Baptist Messenger, 
August 1862. 


‘‘Dr. Carson has ably combated the principles and reasonings of the 
Brethren. . . . On the official orders and ministry of Churches, the 
writer has some excellent remarks. . . . This publication is worthy 
of attentive perusal, and those who are annoyed and disturbed by the 
pretentious sayings and doings of the ‘Brethren’ would do well to 
promote its circulation as widely as possible.”—The Gospel Herald. 


‘““We would strongly advise those who wish to understand the Ply- 
mouth principles to procure this vigorous pamphlet by Dr. Carson. 
He sets forth in clear and energetic language the peculiar views of 
this new and somewhat dangerous sect, and brings them to the test of 
the Word of God.”—The Bulwark, Edinburgh, September 1862. 


“Of this pamphlet we shall only say, that we wish it had been longer. 
So far as it goes it is most excellent. We are much indebted to Dr. 
Carson for it.”,—Quarterly Journal of Prophecy, July 1862. 


‘Dr. Carson’s withering exposures not only of their errors, but of 
their Jesuitical morality, cannot fail to produce a ‘sensation’ in the 
religious world.”—Standard, Derry, February 1864. 


“The peculiarities of Plymouth Brethrenism are thoroughly sifted, 
scripturally tested, and faithfully exposed. As ten thousand copies 
have already been sold, it as evident that its intrinsic value is duly 
appreciated.”—Baptist Messenger for March, 1863. 


“‘ The style of the author is calm and argumentative, and his oppo- 
nents cannot complain of his zeal having betrayed him into using in- 
temperate language. The errors which he charges the Brethren with 
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are incorrect opinions as to the work and person of Christ ; and if they 
are what Dr. Carson says, the Plymouth Brethren approach very near 
to the creed of the Unitarian or Socinian.”—Glasgow Examiner. 


‘*T had no idea that they held such heresies until I read this book by 
Dr. Carson, who is a son of the great Dr. Carson of Tubbermore, Ireland, 
and who appears to be a son worthy of such a father—one on whom 
the mantle of the departed ‘Elijah’ has fallen. This work presents a 
thorough exposure, and complete refutation, of some of the heresies 
of that sect. It proves its author to be a man of no ordinary abilities 
—a man competent for the task he has therein undertaken.’’—The 
Canadian Baptist, Toronto, Canada, September 3d, 1863. 


“These Brethren have once and again been combated, but never, we 
believe, with the same success as on the present occasion. Dr. Carson 
is a powerful friend, and a very formidable adversary. He is largely 
endowed with the intellect, the penetration, we had almost said in- 
tuition, and the convincing logic of his admirable father, the far-famed 
Dr. Carson. The volume presents an analytical view of the whole sub- 
ject. Asa piece of polemical theology, we attach exceeding great im- 
portance to it; it is really a book of thought far beyond what might 
be supposed. A better shilling’s worth of sound divinity and convinc- 
ing logic is nowhere to be found. By making a physician of the 
author, his parents have spoilt a first-rate divine ; however, even in 
that capacity he is not wholly lost.”— The British Standard, February 
13th, 1863, edited by the Rev. Dr. Campbell. 


“This is the most exhaustive and thorough refutation of the Ply- 
mouth Heresies that hasyet been published. Its author, Dr. Carson, 
wields a trenchant pen. He has applied the powers of an acute mind 
to fully master the theology and tactics of this most exclusive and 
self-righteous of all sects. . . . We have not space to notice the refuta- 
tion of the theory that the law is not a rule of life, and other errors 
that are dealt with in this work in an unanswerable style. Dr. Carson’s 
work is specially valuable for its withering exposure of the Jesuistry, 
prevarication, and evasion of Darby, Mackintosh, and other Brethren, 
who are certainly wanting in manliness and candour. .. . In Canada, 
as well as in Ireland, there have been instances of Plymouth teachers 
explicitly denying that they held certain doctrines, that they had 
most clearly and unquestionably taught.”—The Christian Guardian, 
Toronto, Canada, Nov. oth, 1870. 


“‘We scruple not to close this notice of books with one that is a 
vigorous and trenchant exposure of one of the chief offences of our 
times. It is written with wonderful keenness and fervour. It illus 
trates eternal principles, and has a universal interest. Dr. Carson 
shares largely in his honoured father’s qualities, and nowhere has he 
shown them more largely than in this volume.”—Freeman, April 
14th, 1871. 


““We most heartily welcome Dr. Carson’s able exposure and thorough 
refutation of the Plymouth Heresies ; and would tender him our cor- 
dial thanks for the labour of love to the Christian Church he has in 
this masterly work accomplished, Dr. Carson deserves the thanks 
of the Christian world, which we have no doubt he wili receive; and 
his ‘Piymouth Heresies,’ we venture to predict, will long remain a 
standard work on this subject.”—WNorthern Ensign, Wick, December 
1st, 1870. 
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“It seems superfluous to review a book that has reached its thir- 
teenth thousand, for surely that circulation has put an unmistakable 
value uponit. Wetherefore would just indicate that this is a thorough 
investigation of the whole religion of Brethrenism, and with a critical 
acumen that nothing is allowed to escape or evade the eagle-eyed 
vigilance of the author. Many persons will be both grieved and sur- 
prised at the startling revelations of this volume. Unsoundness of 
doctrine and heretical dogmas on subjects of greatest importance are 
here disclosed, so that the whole Christian Church is under obligations 
to Dr. Carson for his masterly vindication of the essential truths of 
the Christian faith.” —Baptist Messenger, December, 1870. 


“The writer exhibits marvellous powers as a controversialist. His 
work should be in the hands of every seeker after truth.” —Zondon- 
derry Sentinel, January 15th, 1871. 


“This work is a masterly performance. It is just the book that is 
needed. . . . Every one should read this book.” —The Canadian Bap- 
tist, Toronto, Canada, January 11th, 1872. 


“«Dr. Carson has a hereditary talent for controversy. . . . It is a re- 
markably vigorous and trenchant criticism of the peculiar doctrines 
of the Darbyites. . . . Orthodoxy could not have found an abler 
champion than the author.’ —Daily Review, Edinburgh, October 31st, 
1870. 


““This is a most able and seasonable volume, exposing a form of 
evil in the Church little understood—so little understood, that some 
of our ministers unwittingly connive atit. We would strongly advise 
them all to read Dr. Carson’s volume.”— The Watchword, managed by 
ministers of the Free Church of Scotland, Edinburgh, December 1870.. 


“Tt is not often that there comes under our notice a volume, which 
takes such a firm hold of the mind, that we are*dragged on from page 
to page till we reach the last, but Carson’s ‘ Heresies of the Plymouth 
Brethren’ did not allow us time to do more than read a portion of 
scripture at family worship, glance at the war telegrams, and take 
food (which last we did with great reluctance), till every page had 
passed under our eye: and we have read every part of it a second 
time with undiminished interest and gratification.”—Review in The 
Christian Messenger, Nova Scotia, January 1871. 

“Tt bears the impress of a mind endowed with critical powers of 
the most exalted character. . . . The style of the book is Dr. Carson’s 
own—original, forcible, argumentative, and convincing.” —Ballymoney 
Free Press, November 1870 


‘‘We have long been familiar with the theological writings of the 
elder Dr. Carson. We have now the pleasure of being introduced to 
those of hisson. Of him and his work we would express an opinion 
in a single sentence, in saying that the Doctor is not a chip of the old 
block, he is the old block itself.”—Aberdeen Free Press, November 
1870. 


“We have read this book with exceeding satisfaction. ... It was 
an evil day for the Plymouths when they fell into the hands of Dr. 
Carson. . . . His style is so clear and telling and incisive that one is 
carried along his pages most pleasantly. His logical and argumentative 
powers are of a very high order. We most heartily recommend the 
work.”—The Evangelical Witness and Presbyterian Review, April 1871. 


“The volume we heartily commend to such as may wish to know 
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what is objectionable in the teachings of Plymouthism, and to see an 
unanswerable exposure of the indefinite, contradictory, inconsistent, 
and oftentimes unintelligible statements in which errors are em- 
bedded. . . . It is only right that both ministers and people should 
be alive to the errors, both in doctrine and practice, which have shown 
themselves among the Brethren. For this purpose the volume before 
us is invaluable.”—Home and Foreign Record of the Canadian Presby- 
terian Church, April 1871. 


““Dr. Carson has done good service in exposing their heresies, pre- 
tensions, and gyrations. Conversant with the Scriptures from his 
youth,‘ having clear views of the revealed doctrines of grace, and pos- 
sessing the logical faculty in a rare degree, he is keen in detecting and 
exposing the slightest deviation from the form of sound words. He 
writes in a manly, straightforward, trenchant style. Seeing clearly 
and decidedly for himself, he expresses himself in such a lucid manner, 
that it seems almost impossible for the weakest intellect to misunder- 
stand him. He has no tolerance for anything savouring of evasion or 
trickery. Utterly incapable of descending to anything of the sort, 
he seems the very impersonation of honest and fair dealing. Chris- 
tians have reason to thank bim for his book. The perusal of it cannot 
but contribute to clearer views of the Gospel method of salvation. 
Even as an exercise for the intellectual faculties, it will be beneficial.” 
—The Covenanter, December 1870. 


““Tt must be evident to every honest and sound heart that Dr. Carson 
has done a good and noble work in exposing, with such manliness, 
ability, ana success, ‘the Heresies’ referred to. To us, the richest 
portions of Dr. Carson’s work are, his clear and unmistakable exposi- 
tions of the gospel of our Lord and Saviour Jesus Christ. How full of 
consolation is the thought, that whenever any body of professing 
Christian. men have come forward to destroy the foundation of the 
faith once delivered unto the saints, God has always raised up a cham- 
pion who, like David, comes forth in the strength of the Lord, to slay 
Goliath, and scatter the hosts of the Philistines. In the name of 
hundreds of thousands we thank Dr. Carson for the service he has 
rendered to the cause of Divine truth. His venerable father’s mantle 
has certainly fallen upon him.”—The Earthen Vessel, London, Decem- 
ber 1870. 


“The controversial mantle of the renowned father has evidently 
fallen upon the gifted son, and he, therefore, wields the same tren- 
chant pen. .. . He exposes their false teaching with singular ability 
and tact. His logical deductions from their writings must be astound- 
ing to those who have not examined carefully the religious dogmas of 
these Plymouth divines. . . . True to his own honest convictions, as 
thus stated in his preface, he does expose the errors of the Plymouth 
sect with an unsparing pen, and then brings to bear upon them, with 
demolishing effect, the artillery of the inspired testimony. The 
Doctor’s unwavering adhesion to the instruction of the Divine law 
book, shines out distinctly on every page of his book, and invests his 
argument with irresistible force. . . . His masterly exposition and 
defence of the pastoral office in the church as divine in its origin, and 
as perpetual in its obligations, has afforded us unmingled satisfaction. 
So delighted are we with his cbapter on this subject, that we shall 
embrace an early opportunity to furnish copious extracts from it for 
the instruction and edification of our readers.”—The Christian Visitor, 
St. John’s, New Brunswick, November 24th, 1870. 


Twelfth Thousand, 


THREE LETTERS ON THE REVIVAL IN IRELAND. 


And also, Fifth Thousand, 


ADDITIONAL LETTERS ON THE REVIVAL IN IRELAND. 


BY JAMES C. L. CARSON, M.D. 


These Letters treat of the phenomena both in a philosophical and 
religious aspect; and the views which they contain will be found 
correct, when measured by the results of the Revival. They are bound 
up at the end of the volume on the ‘‘ Plymouth Heresies.” 


REVIEWS. 


“The ablest refutation we have seen of the medical theories of The 
Lancet. Dr. Carson has here completely demolished the ‘hysteric,’ 
theory of the Revival.”—Banner of Ulster. 


““Dr. Carson proves, in a manner the most conclusive, that the im- 
pression about bysteria is a great error. His views regarding the 
physical agency are put with great force and perspicuity.”—Morning 
“Advertiser, London. 


“From the great interest of the subject, and the well known ability 
of the learned author, these letters are published in a cheap form for 
general circulation.”—Derry Standard. 


““The more closely we examine his pages, we are struck with greater 
force by the ability with which Dr, Carson treats a most difficult sub-" 
ject "—Tyrone Constitution. 


“The opinions enunciated are new, remarkable, and sound.”— 
Coleraine Chronicle. 


““They are the result of thoughtful inquiry into the causes of the 
physical manifestations.”—Christian Cabinet, London. 


“Tf ever a proposition was proved with the force of demonstration, 
this proposition has-been so by Dr. Carson.”—Morning Advertiser. 


«This seems to be a rational way of accounting for the phenomena 
referred to.”—Derry Guardian. 


“Dr. Carson is an enlightened Christian philosopher, whose opinion 
on a question such as this, would go for as much with us as that of any 
person we know.”—/Jrish Evangelist. 
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“Dr. Carson has done immense service by his practical and scholarly 
vindication. ””—Banner. 


“The writer is esteemed one of the strongest-minded men in Ulster 
and his letter will commend itself to the best trained and most cautious 
minds His decision on the physical manifestations will be held to be 
final by all who know his high standing.” — IVitness, Edinburgh. 


*('n this point Dr. Carson, one of the most intelligent physicians in 
the North of Ireland, thus writes.”—London Review. 


“Dr. Carson has spoken in the character of a physician enlightened 
and sanctified.”—Revival, by Rev. Dr. Massie. 


‘“ When such a man comes forward to attest to the genuineness of 
the Revival, it surely is a fact which must tell very strongly in its 
favour.”—The Daily News, Kingston, Canada. 


“Hence the value of Dr, Carson’s very striking Jetter.”—Record, 
London. 


“His opinions are expressed in the spirit of a Christian philoso- 
pher.”—B. Scott, Esq., Chamberlain of London. 


“Dr. Carson appears to have disposed of the assertion that the affec- 
tions were hysteria.’’—Helectic Review. 


“They are calculated to rectify numerous errors which have largely 
prevailed in reference to the manifestations alluded to.”—Derry 
Standard. 


«We are glad to see these masterly letters taken out of the fugitive 
columns of a newspaper.”—Banner of Ulsier. 


“It needed some pen like that of Dr. Carson’s to vindicate the cause 
of truth in brief and simple language.”—Tunbridge IVells Gazette. 


“Tt is truly refreshing to turn from the silly pamphlets by Dr. Bush- 
nan, Archdeacon Stopford, and others, on the Revival, to those from 
the pen of Dr. Carson.” —Jrish Evangelist. 


‘“‘They are clear, cogent, and temperate ; the evidence he adduces 
on the disputed points is both strong and convincing.”—Primitive 
Church Magazine, London. 


“The wr ters in the Lancet and other journals are satisfactorily 
dealt with in these able letters, by one who shows himself at once the 
man of accurate science and the devout and humble Christian.”— 
Wesleyan Sunday-School Magazine. 


“‘These letters embody a theory of bodily prostrations which is well 
entitled to attention. ”"—A berdeen Free Press. 


Fourth Thousand, price Sixpenec, 


TWELVE LETTERS ON TRANSUBSTANTIATION: 


BY JAMES C. L. CARSON, M.D. 


REVIEWS. 


‘*T own,” says the Venerable the Archdeacon of Raphoe, “‘ I cannot 
comprehend how any honest and conscientious Romish priest can 
shrink from submitting to the simple practical test proposed by Dr. 
Carson in his two letters to Dr. Cahill. Were I a Romish priest, and 
an honest believer in Romanism, I would rather die ten thousand 
deaths than endure the burning degradation of shrinking from a test 
so simple, so practical, and conclusive in its nature; and, werela 
Roman Catholic layman, [ could know no rest or peace till either my 
priest submitted to the test, or honestly confessed that his claim to 
transubstantiate was a mockery, a delusion, and a snare.” 


The following occurs in a letter from Sir George Sinclair, Bart., of 
Thurso Castle, Caithness-shire. ‘‘ Your very powerful, effective, and 
graphic work on Transubstantiation contains more original matter in 
the form both of argument and illustration, than I should have thought 
it possible to bring forward on a subject which has already been so 
often and so ably treated.” When permission was esked to publish 
this extract from a private note, Sir George very kindly replied, ‘“‘ I 
shall esteem it both an honour and a satisfaction to have my name in 
any way associated with your most able and useful publication. I do 
not remember the exact terms in which I expressed myself, but the 
higher they were the more they are appropriate.” ‘ 


‘¢We earnestly recommend all our readers to give their best atten- 
tion to the admirable letter of Dr. Carson, which we publish to-day. 
This powerful letter administers the death-blow to the dogma. 
. . . We may truly say of these letters, that they were among the 
most clever and convincing we have-ever read on the subjects of which 
they treated. . . . Dr. Carson, thongh a layman, has utterly, and 
for ever, vanquished Dr. Cahill on the dogma of Transubstantiation.” 
—Derry Sentinel. 


“These letters contain a very powerful exposure of the Popish 
dogma.”—The Bulwark, Edinburgh. 


‘“‘The perusal of these letters will be found a refreshing mental 
exercise, as well as a thorough and satisfactory refutation of the doc- 
trine of Transubstantiation.”— Witness, Edinburgh. 


‘Dr. Carson, the worthy son of a worthy sire, invited Dr. Cahill to 
submit his doctrine to certain tests, which, were it a divine verity, 
could not fail to establish its truth to the conviction of every candid 
man, We leave our readers to assign the true cause of the reluctance 
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of the Romish advocate {o avail himself of such an opportunity of 
establishing the truth of his doctrine. . . . Dr. Carson wrote twelve 
letters containing a withering exposure of Transubstantiation, and of 
the sophistry wherewith Dr. Cahill had endeavoured to defendit. We 
strongly recommend them for general circulation.” —The Achill Herald. 


““This is certainly one of the most racy little hooks we have seen 
for some time. Weconfess the practical test amused us. Such a test 
would save a world of controversy. The book should be in the hands 
of every one.”—Carlow Sentinel. 


‘They are written with vigour and spirit.” —T7ke London Press. 


*“As a literary performance we are bound to admit that Dr. Carson 
writes easily and vigorously, and that he reasons closely. We can 
commend this pamphlet as a good specimen of its class.” —Hereford 
Times. 


“Dr, Carson, in these letters, exposes the absurdity of Trausubstan- 
tiation in the most thorough manner. Like his late father, he writes 
in a style of great boldness and determination—the only fitting and 
effective style in reference toa doctrine which outrages human reason.”’ 
—Aberdcen Free Press. 


The tests were both appropriate and cutting. . . . Dr. Cahill 
founds his reasoning on various passages of Scripture, through which 
Dr. Carson follows him with a lynx eye, and subjects his utterances to 
a most searching and cutting criticism. We cau tell our readers that 
they will find a stream of light poured on various texts of Scripture 
which will be new to many of them, and which brings from them a tes- 
timony to the falsehood and hypocrisy of Romanism, far more power- 
ful than ordinary readers are apt to conceive they contain. We have 
perused the letters with great satisfaction, and we are fully convinced 
they will never be answered. The author is the son of the shrewd, 
talented, critical, and philosophical Dr. Carson, of Tubbermore; and 
his mind is evidently possessed of much of his worthy father’s clear- 
ness and power, as well as of his fearless opposition to error, and strong 
attachment to truth. We earnestly recommend this excellent pam- 
phlet.”’—The Glasgow Christian News. 


‘Tt is written in a plain but forcible style, and the argument, in all 
its parts, is conducted with logical power of a very high order.”— 
Banner of Ulster. 


“Dr. Cahill seems to have ‘caught a Tartar,’ in his visit to Coleraine, 
in the person of Dr. Carson, who, in the twelve letters here published, 
completely exposes the absurdity of the priestly pretensions regarding 
the nature of the elements employed in observing the Kucharist. There 
is here no blinking of the question. Dr. Carson has brought to his task 
great ability, and manifests himself to be not only a scholar and philo- 
sopher, but an acute reasoner and theologian.” —Greenock Advertiser. 


““We scarcely thought that anything could be added to the argu- 
ments so strongly and eloquently urged by many writers and orators 
on this exciting subject, but Dr. Carson has thrown a flood of light 
upon the dogma.”—Drogheda Conservative. 


“Dr. Carson has written twelve letters to the wandering Divine, the 
arguments of which are not only irrefutable, but easily understood by 
the most unlearned. No reasonable man, after 1eading Dr. Carson’s 
talented treatise, can deny that Transubstantiation is an unscriptural 
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and anti-scriptural invention—dangerous and delusive.”—G@Galway 
Hupress. 


“An exceedingly powerful attack on this most unreasonable and 
unscriptural dogma of the Romish Church. Dr. Carson tears his oppo- 
nent’s arguments to tatters, and overwhelms him under the ugly mass 
of his own gsophistries and contradictions. We quite agree with 
the Derry Sentinel, that ‘the individual who can believe the Romish 
doctrine after reading Dr. Carson’s letters must be a fool or a mad- 
man.’”— Perthshire Courier. 

“These letters have been much admired for their point and vigour.” 
—Derry Standard. 


“The letters are written in a lively, terse, and matter-of-fact manner, 
tinctured with a strong touch of drollery. The thoughts expressed 
are always intensely to the purpose, and the reasonings are always 
forcible and conclusive.” — Montrose Standard. 


“‘ They contain a piece of hard reasoning which the believer in Tran- 
substantiation will find it difficult to meet.”—Hogy’s Instructor, Edin- 
burgh. 


Dr. Cahill ‘*has met with his match across the water in the person 
of Dr. Carson, alayman. This gentleman, without using that odious 
vituperation of which Dr. Cahill is a perfect master, has in the 
pamphlet before us so completely eclipsed the ‘wandering star’ by 
the straightforward and vigorous use of an idiomatic style, and of 
homely, yet striking, illustrations, that he must henceforth ‘ pale 
his ineffectual fires.’” —Preston Pilot. 


«These letters contain a pungent and pointed summary of arguments 
against the cardinal error of the Church of Rome.”—The Dublin Warder. 


«The author of these letters is the son of the late Rev. Alexander 
Carson, L.L.D., one of the profoundest and most vigorous writers of 
his age. We venture to predict, judging by the specimen before us, 
that the son will do no discredit to his father’s name. ... We promise 
the readers of ‘The Twelve Letters’ a rich sixpence worth of amuse- 
ment, combined with instruction and information of a still more 
valuable character.”—-John O'Groat Journal. 


“‘The writer of the letters is the son of the late Rev. Dr. Carson, of 
Tubbermore, of world-wide celebrity. Talent is not always heredi- 
tary ; but in this case the son has proved himself not unworthy of his 
honoured father. Right ably, boldly, and honestly has he exposed 
the absurd dogma of Popery in question, given another damaging 
blow to the Romish fabric of error and superstition, and entitled 
himself to the everlasting gratitude of the friends of Protestantism.” 
—Belfast Weekly Mail. 


““We commend the pamphlet to the attention of those who wish to 
see the old question handled in a rather novel manner.”—Tait’s Edin- 
burgh Magazine. 


“Dr. Carson addressed to him Twelve Letters which for logical 
accuracy, and philosophical acumen are unprecedented. Hide your 
diminished head, Dr. Cahill! Talk no more of the moral beauty of 
Romanism! For once in your life, by sad experience, you have 
learned that all its pretended beauty has been marred, and allits glory 
has been tarnished—not by a clergyman—but by an unpretending 
physician.” —The True Freeman or American Protestant, New York and 
Philadelphia. 
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THE PERSONAL REIGN OF CHRIST DURING THE MILLENNIUM 
PROVED TO BE IMPOSSIBLE. 


BY JAMES C. L. CARSON, M.D. 


LONDON: HOULSTON & SONS. 


REVIEWS. 


“ Dr. Carson is the distinguished son of an honoured father ; and 
both father and son have proved themselves great in controversy. . . 
It is a trenchant refutation of the pre-millennial theory ; and is ex- 
tremely racy and readable. Confident Millenarians will probably read 
it with astonishment, and find it a very difficult task to attempt to 
answer it; while those who agree with the author will find good use 
for his arguments in reasoning with opponents. It is a valuable con- 
tribution to the Millennial controversy.”—Daily Review, Edinburgh, 
May xoth, 1873. 


“‘His language is vigorous, his style perfectly lucid, and his treat- 
ment of opponents is fairand reasonable. . . . The proof is conducted 
by means of a very able and exhaustive analysis of the principal pas- 
sages bearing on the subject. . . . In our opinion the argument is so 
complete and conclusive as to warrant the title of the book.”—Kelso 
Chronicle, April 18th, 1873. 


“‘ Dr. Carson is a vigorous and practised polemic, and his opponents 
need look well to the joints in their armour.”—The English Inde- 
pendent, London, May 23rd, 1873. 


** Asis well known, the 2oth chap. of Revelation is the chief strong- 
hold of the Millenarian system. Acting under the belief that, if he 
can capture it, his aim at proving the personal reign tu be impossible 
will be realised, Dr C. deals upon the fortress blow after blow, and if 
it be not shattered in pieces, it will not be for want of good siege 
materials, and the forthputting of skill, courage, and energy in 
their application. . . . Rarely have the Millenarians met with amore 
trenchant assailant than Dr. Carson; how formidable and effective 
’ he is, may be inferred by the illustration we have given of his sledge- 
hammer style, and the volume is replete with forcible argumentation 
from beginning to end.”—Dumfries Stundard, November, roth, 1873. 


“Dr, Carson’s name is very familiar to our readers. He uniformly 
writes with great clearness and strength ; and whether the reader is 
prepared toagree with him or not, itisimpossible to misunderstand him 
or not to respect his intellectual force.” —The Irish Evangelist, Dublin, 
October 1, 1873. 
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“Dr. Carson has studied the subject thoroughly, and can write 
upon it effectively as well as reverently.”—John O’Groat Journal, 
May 15, 1873. 


“‘The author adduces a great many texts to establish his position, 
and reasons upon them in a clear and_ forcible style.”—Belfast News- 
letter, May 31, 1873. 


““He masses his arguments in support of his propositions in an 
array which his opponents will find impregnable ; while those who 
have espoused—though in a half hearted and scarcely disguised feeling 
of trembling—the same side of the controversy, must have their fears 
for the stability of their views dispelled, and their doubts effectually 
dissipated.” —Coleraine Chronicle, April 19, 1873. 


‘‘This is a little book on a great subject. Still, small as it seems, 
it suffices for its purpose, and accomplishes what it aims at.”—Zhe 
Watchman, London, May 28, 1873. 


“In a style of logical reasoning which it-is impossible to overturn, 
the author shows that the Millennial sovereignty of Christ upon earth 
is as completely impossible as it is evidently unscriptural.”—Bally- 
money Free Press, April 24, 1873. 


‘In the discussion of a difficult subject, Dr. Carson displays much 
ability and undoubted earnestness.”—Armagh Guardian, May 2, 1873. 


“The author has evidently studied the subject thoroughly ; and 
the courage and ease with which he successively attacks and demol- 
ishes the strongholds of premillenarianism are admirable and refiesh- 
ing.”—WNorth British Daily Mail, Glasgow, June 18, 1873. 


“We must do Dr. Carson the justice to say that he argues the sub- 
ject with keen and relentless logic, and in our opinion with entire 
success. He travels over the whole field of controversy, and drives 
his opponents out of one position after another, till it is difficult to 
imagine where they can find a foot of ground to stand on.”—Glasgow 
Herald, July 24, 1873. 


““We need only say that the work is written in Dr. Carson’s usual 
style, evidently from an earnest conviction, and with a sincere re- 
gard for the authority of Scripture.”—Baptist Messenger, London, 
January 1874. 


“Dr. Carson is well-known from various works he has published 
to wield a pen little, if at all, less scholarly and vigorous than that 
of his late eminent father. This, his latest work, is certainly a very 
able production. The terse and lively style, and the clear aud vigor- 
ous reasoning, sustain the interest of the reader to the end... 
Starting from these incontrovertible principles, he follows the pre- 
millenarianists from passage to passage, dislodging them with total 
rout from each, until he has not left them a foot of the sacred terri- 
tory on which to plant their banner. . . The quotations he makes 
show that he has mastered the works of the leading writers on both 
sides of his subject; but he writes with such sturdy independence 
of thought, as makes it sufficiently plain that he calls no man Master. 
One can easily see that he believes in the plenary inspiration of 
Scripture, from the manner in which he reasons from the very letter 
of it, yet he looks into it with his own eyes, and with such exercise 
of his own judgment as, in the case of the parable of the tares and 
the wheat, for example, sets him at issue with the great majority of 
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the Commentators, though Arnot, we observe, in his work on the 
parables, very ably defends the same view.” —0Original Secession Maga- 
zine, Edinburgh, September 1873. [I am glad to find that the Rev. 
William Arnot has taken, to a large extent, the correct view of this 
important parable ; but I did not derive my opinions from him. If I 
had done so, I would gladly have acknowledged the fact in my book. 
Mr. Arnot’s work was published in the year 1866; whereas, my views 
on the parable of the tares were written ten years prior to that date, 
and appeared at considerable length, in what was known as the 
Cooke controversy, through the newspaper press in 1856. My letters 
were published, by Mr. Morgan, in a pamphlet in the year 1857; and 
the argument on the Tares will be found in the fourteenth letter 
which commences on the 81st page.—J.C.L.C]. 

“Tt will require several Dr. Carsons to convince us upon this point, 
though he is certainly one of the most forcible reasoners in the circle 
of our acquaintancé. We fear we are very like the good man who said 
he was open to conviction, but he would like to see the man who 
could convince him. Dr. Carson can easily rout us upon a point 
which is not our forte, but we still believe that the personal reign of 
Christ during the Millennium is quite possible; indeed, we wonder 
how the brave Doctor can go in to prove anything impossible, which 
is not also immoral, so long as the Lord is omnipotent.”—T7he Sword 
and Trowel, March 1874. [I have here quoted the entire of this re- 
view, because I mean to make some observations on it. Nothing 
could celight me more than to be made the means, in the hand of 
God, of converting my dearly valued friend, the Rev. C. H. Spurgeon, 
to my own side of the Millennial question. I believe he is, beyond 
all comparison, the most eminently useful man in the world at 
present. No human tongue could tell the extent of good he is doing 
in the pulpit and through the press. Eternity alone can reveal it. 
His influence is immense. I therefore hope and trust he will yet re- 
view his position and change his opinions on the Personal Reign. 
If he should ever do so, I am certain he will acknowledge it forth- 
with, because he is a perfect personification of manliness and honesty. 
Mr. Spurgeon’s remarks concerning the force of the reasoning put 
forth in my book are as favourable as I could wish ; and, with the 
candour which is natural to him, he confesses that I have defeated 
him upon a point which he says is not his forte I must, however, 
enter a protest on this point. If I have been able to overturn his 
arguments, it is not because he has not the ability to defend them, 
but it is owing entirely to the fact that he is on the wrong side of 
the question, and consequently has no solid ground tostandon. Mr. 
Spurgeon is not the man to be easily defeated on any subject which 
has a real foundation in Scripture; and the fact of his arguments 
being overturned, I take as a sure proof that he has been standing on 
arope of sand. The defect is in the subject, notin himself. But it 
is the last sentence in the review which I especially wish to remark 
on, because it involves a principle of Biblical interpretation of over- 
whelming importance. There is nothing of which I am more jealous 
than the principles of interpretation, because it will almost invariably 
be found that errors take their rise from false foundation principles. 
Mr. Spurgeon wonders how I could undertake to prove anything im- 
possible, which is not immoral, so long as God is omnipotent. Now, 
Iam not aware of having rested the argument in my book on the point 
of omnipotence. The Personal Reign is not a question of power ; it 
is a question of Scripture testimony. It is impussible, because it is 
inconsistent with, and contradictory to, Divine revelation, and there- 
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fore cannot be true. Is it a fact that everything which is not 
immoral is possible to Omnipotent Power? I deny it. Everything 
in which power is the point involved, is possible to omnipotence ; 
but there are many things which, though not immoral, are impossible 
to omnipotent power, just because they do not depend upon power 
at all, and have no more to do with it than with the attribute of 
Justice. It would be easy, for example, for God, as a,matter of power, 
to make a stone into a piece of bread ; but no power in heaven or on 
earth could make it bread while it still remained a stone. It could 
not possibly be bread and a stone at the same time. The thing is im- 
possible net because of power, but because of its own inconsistency. 
Again, it would be a very easy matter, in point of power, for Christ, 


in His own proper bodily person, to come to Jerusalem ; butit would © 


not be possible under any power whatever, for His body to be in Jer- 
usalem and in heaven at the sametime. In his Godhead, he can be 
every where present, but His body must, as a matter of necessity in 
the very nature of things, be limited by space, and cannot possibly 
be in two distinct places at once. Further, as my father once said, 
‘“*a man could not swallow the whole of his own body.” This does 
not rest upon power, but on the fact, that ‘‘ the container cannot be 
the contained.” Two learned men were once talking about everything 
being possible with God, when a simpleton, who was standing by, im- 
mediately asked, ‘‘could He make two hills without a hollow?” 
That was a cracker for them. There could be nothing immoral in the 
performance, if it could only be done; but Omnipotence could not 
do it, just because it is not a question of power atall. Power is no 
way concerned in it. The great O’Connell was once engaged con- 
ducting a trial where a Jew was accused of biting off a man’s nose. 
The person charged declared that the man bit off his own nose. It 
was argued thatthis wasimpossible. ‘‘ Nothing ish imposshible wid 
God,” said the Jew. The argument of the Jew is a very common one 
amongst theologians ; but it is a great mistake, and takes its origin 
in an over-anxiety to defend the power of God. God never requires 
such a defence. Everything concerning Him is resting on sure prin- 
ciples, and there never is the slightest inconsistency. The mistakes 
all arise from inaccurate thought. There is nothing in which power 
is the element concerned, impossible with God on the point of power ; 
but there are many things, although not immoral,which are impos- 
sible with God, just because they are inconsistent with the very nature 
of things, and power has nothing whatever to do with them. We 
should always be careful, when we come to the interpretation of 
Scripture, to make such accurate distinctions as will keep us out 
of error. It would be impossible to adopt Mr. Spurgeon’s argument 
and at the same time successfully oppose the doctrine of transub 
stantiation. J.C.L.C.] 
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